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Sermon 124
18:28-30. And Peter said, Lo we have left all, and followed You. And He said to
them. Verily I say to you. There is no man that has left house, or wife, or
brethren, or parents, or children, for the kingdom of God's sake, who shall not
receive manifold more in this present time, and in the world to come eternal
life.
HE Who is the fountain of sacred doctrines causes here also a healthful stream to flow for us,
and the very season, as it seems, bids us say to those who search into the divine words, "You
who thirst, come to the waters." For there is set before you that you may partake thereof "the
torrent of pleasure,'' even Christ. For by this name the prophet David makes mention of Him,
saying to God the Father in heaven; "But the sons of men shall trust in the protection of Your
wings: they shall be satisfied with the fatness of Your house, and You shall make them drink
of the torrent of Your pleasure."
And what the stream is which here gushes forth for us from Him, the purport of the evangelic
lessons now set before us clearly teaches: "For Peter, it says, said to Him, Lo! we have left all
and followed You." And to this another Evangelist, Matthew, adds, "What then shall we
have?" Let us however, before proceeding to any of the other points, first enquire into the
occasion which brought the discourse to this present subject.
When therefore our common Saviour Christ said to one of the chiefs of the synagogue of the
Jews, "Go, sell all that you have, and give to the poor, and you shall have treasure in heaven,
and come, follow Me," the disciples ask, What they shall have from God who keep this
precept: and usefully they take upon themselves, as representing a class, the outline of the
matter. But, as I imagine, to this some may reply, 'What after all had the disciples given up?
for they were men who gained the necessaries of life by their sweat and labour, being by trade
fishermen, who at most perhaps owned somewhere a boat and nets: who had neither wellbuilt houses, nor any other possessions. What therefore had they left, or for what did they ask
of Christ a recompense? What therefore do we answer to this? Chiefly, that for this very
reason they made this most necessary enquiry. For inasmuch as they possessed nothing but
what was trifling and of slight value, they would learn in what manner God will requite, and
gladden with His gifts those who likewise have left but little for the sake of the kingdom of
God, for the desire, that is, of being counted worthy of the kingdom of heaven for their love's
sake towards Him. For the rich man, as one who has disregarded much, will confidently
expect recompense: but he who possessed but little, and abandoned it, how was it not right to
ask, what hopes he might entertain? For this reason, as representing those in like condition
with themselves, in respect of their having left but little, they say, "Behold, we have left all and
followed You."
And it is further necessary to observe this also; that, correctly considered, the pain of
abandoning is the same whether it be of much or little. For come let us see the real import of
the matter by a trifling example. Supposing that two men had to stand naked, and in so doing
the one stripped himself of raiment of great price, while the other put off only what was cheap
and easy of acquisition, would not the pain of the nakedness be equal in both cases? What
possible doubt can there be upon this point? As far therefore as regards obedience and good-

will, those must be placed upon an equal footing with the rich, who though differently
circumstanced, yet practised equal readiness, and willingly bore the selling of what they had.
And the very wise Paul also takes up their cause, where he thus wrote: "For if there be a ready
mind, it is accepted according to what a man has, and not according to what he has not." The
enquiry therefore of the holy apostles was not an unreasonable one.
What then said Christ to them, Who does not discriminate between rich and poor? "Verily I
say to you, There is no man who has left houses or brethren, or children, or parents, for the
kingdom of God's sake, who shall not receive manifold more in this present time, and in that
which is to come eternal life." Worthy of God is the declaration, and holy and admirable the
decree. For observe how He raises up all who hear to an assured hope, promising not merely
the fulness of the bounteous gift which is bestowed upon the saints, but confirming His
promise by an oath, by prefixing to His declaration the word Verily, which, so to speak,
performs the part of an oath. And not only does He include within His promises those who
disregard wealth, but those also, He says, who leave father or mother, or wife or brethren, for
the kingdom of God's sake, shall receive manifold more in this world, and in that which is to
come eternal life.
But that those who have led a virtuous life necessarily gain the life eternal, there can be no
doubt whatsoever: some inquiry is however necessary, in the first place, as to who they are
who leave father and mother, and wife, and brethren, and houses: and secondly, a still more
exact examination of the way in which those who thus act shall receive manifold more in this
world.
Men therefore leave father and mother, and wife and brethren, and oftentimes count for
nought the natural affection due to the ties of kindred, for love's sake to Christ. And in what
manner they do so, He teaches us by saying, at one time, "He that loves father or mother more
than Me is not worthy of Me; and he that loves son or daughter more than Me is not worthy of
Me:" and at another time again, "Think not that I am come to send peace on earth; I tell you
nay, I am not come to send peace, but division: for I am come to divide a man from his father,
and the daughter from her mother, and the daughter-in-law from her mother-in-law." For
when the divine message of the gospel is catching as in a net the whole world to faith in Him,
and raising it up to the light of the true knowledge of God, there are those who would readily
enter in, did they not suffer from an injurious shame, as being afraid either on their father's
account, or their mother's, and taking too much into consideration their anger or their
sorrow. For if these are idolaters, they will not consent that their sons or daughters should
yield themselves to Christ's service, and abandon the error in which they have been brought
up, and which has become habitual with them. And often when the sons are unbelieving and
ill-disposed, their fathers have not the courage to vex them by hastening to the faith, and
seizing the salvation which is by Christ. And the same explanation may be given respecting
brethren with brethren, and the daughter-in-law with her mother-in-law, and the latter with
the former. But those who are strong in mind, and prefer nothing to the love of Christ, eagerly
grasp the faith, and earnestly endeavour to gain admission into His household by a spiritual
relationship, heeding nothing the wars, or rather divisions which will follow, with those who
are their kindred according to the flesh. And in this way then men leave house and kindred for
Christ's sake, that they may win His Name, being called Christians; or rather for His glory's
sake, for frequently His Name means His glory.

But next let us see, in what way one who leaves house or father or mother or brethren, or it
may be his wife even, receives manifold more in this present time. Shall he become the
husband of many wives, or find on earth many fathers instead of one, and thus have his
earthly kindred greatly multiplied? This is not what we say, but rather, that abandoning these
carnal and temporal things, he shall receive what is far more valuable, and so to speak,
manifold times as much as what was disregarded by him. For let us take, if you please, the
holy apostles as our examples; and we say then of them, that they were men not distinguished
in worldly station, nor skilled in eloquence, nor did they possess a polished tongue, or
elegance of words; on the contrary they were untrained in speech, and by trade fishermen,
who gathered by their labour the means of life: but whatever they had they left, that they
might be the constant attendants and ministers of Christ; nor could any thing hinder them, or
draw them away to other occupations, or worldly pursuits. Having left them but little, what
did they gain? They were filled with the Holy Spirit: they received power over unclean spirits,
to cast them out: they wrought miracles: the shadow of Peter healed those that were sick: they
became illustrious among mankind everywhere: foremost in glory; worthy of emulation, and
renowned, both while they were still living, and afterwards as well. For who knows not those
who taught the world Christ's mystery? Who wonders not at the crown of glory that was
bestowed upon them?
But perchance you say, 'Shall we all of us therefore become like them?' To this we answer, that
each one of us also who have believed in Christ and loved His Name, if he have left a house
shall receive the mansions that are above: and if he have abandoned a father, shall gain that
Father Who is in heaven. If he be abandoned by his brethren, yet will Christ admit him to
brotherhood with Him. If he leave a wife, he shall have as the inmate of His house Wisdom
who comes down from above, from God. For it is written, "Say to Wisdom that she is your
sister, and make Understanding your friend." By her shall you bring forth beautiful spiritual
fruits, by means of which you shall be made a partaker of the hope of the saints, and join the
company of the angels. And though you leave your mother, you shall find another
incomparably more excellent,----even "the Jerusalem that is above, which is free, and our
mother." How are not these things manifold times more than those that were left? For they
were but transitory, and rapidly do they waste, and lightly fail us utterly! for as the dew, and
like a dream, so they pass away. But he who is counted worthy of these things becomes even in
this world illustrious and enviable, being adorned with glory both before God and men.
Manifold more therefore are these things than all that is earthly and carnal, and the Giver of
them is our common Lord and Saviour: by Whom and with Whom to God the Father be praise
and dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 125.
18:31-34. And He took the twelve, and said to them, Behold, we go up to
Jerusalem, and all those things shall be accomplished which are written in the
prophets about the Son of man. For He shall be delivered up to the heathen, and
shall be mocked, and shamefully entreated, and spit upon. And when they have
scourged Him, they shall put Him to death: and on the third day He shall rise
again. And they understood none of these things, and this word was hid from
them, and they knew not what was said.
THE blessed prophet David has spoken one of those things which are of great importance for
our benefit, especially as it refers to what is of constant occurrence, so to speak, to men's

minds. "For I was prepared, he says, and was not troubled." For whatever happens
unexpectedly, whenever it is of a serious character, exposes even courageous persons to
agitation and alarm, and sometimes to unendurable terrors. But when it has been mentioned
before that it will happen, its attack is easily averted. And this, I think, is the meaning of, "I
was prepared, and was not troubled."
For this reason the divinely-inspired Scripture very fitly says to those who would attain to
glory by leading a course of holy conduct, "My son, if you draw near to serve the Lord, prepare
yourself for temptation. Direct your heart, and endure." For it does not so speak in order to
produce in men an abject slothfulness which will win no reward, but that they may know that
by practising patience and endurance, they will overcome the temptations which happen to all
who would live virtuously, and prove superior to every thing that could harass them. And so
here also the Saviour of all, to prepare beforehand the disciples' minds, tells them that He
shall suffer the passion upon the cross, and death in the flesh, as soon as He has gone up to
Jerusalem. And he added too. that He should also rise, wiping out the pain, and obliterating
the shame of the passion by the greatness of the miracle. For glorious was it, and worthy of
God, to be able to sever the bonds of death, and hasten back to life. For testimony is borne
Him by the resurrection from the dead, according to the expression of the wise Paul, that He
is God and the Son of God.
It is necessary, however, for us to explain what the benefit was which the holy apostles
received from having learnt the approach of those things which wore about to happen. By this
means then He cuts away beforehand both unseemly thoughts and all occasion for stumbling.
How, you ask, or in what way? The blessed disciples then, I answer, had followed Christ, our
common Saviour, in His circuit through Judaea: they had seen that there was nothing,
however ineffable, and worthy of all wonder, which He could not accomplish. For He called
from their graves the dead when they had already decayed: to the blind He restored sight: and
wrought also other works, worthy of God and glorious. They had heard Him say, "Are not two
sparrows sold for a farthing? and not one of them falls to the ground without your Father's
knowledge." And now they who had seen these things, and been emboldened by His words to
courageousness, were about to behold Him enduring the ridicule of the Jews, crucified, and
made a mock of, and receiving even buffets from the servants. It was possible therefore, that
being offended because of these things, they might think thus within themselves, and say: He
Who is so great in might, and possesses such godlike authority; Who performs miracles by His
nod alone; Whose word is almighty, so that even from their very graves He raises the dead;
Who says too that His Father's providence reaches even to the birds; Who is the Onlybegotten, and first-born: how did He not know what was about to happen? Is He too taken in
the nets of the foe, and made the prey of His enemies, Who even promised that He would save
us?. Is He then disregarded and despised of that Father, without Whose will not even a tiny
bird is taken? These things perchance the holy apostles might have said or thought among
themselves. And what would have been the consequence? They too, like the rest of the Jewish
multitude, would have become unbelieving, and ignorant of the truth.
That they might therefore be aware both that He foreknew His passion, and though it was in
his power easily to escape, that yet of His own will He advanced to meet it, He told them
beforehand what would happen. In saying then, "Behold, we go up to Jerusalem," He, so to
speak, testified urgently and commanded them to remember what had been foretold. And He
added necessarily, that all these things had been foretold by the holy prophets. For Isaiah, as
in the person of Christ, says; "I have given My back to scourgings, and My cheeks to

buffetings: and My face I have not turned away from the shame of spittings." And again, in
another place, He says of Him, "As a sheep He was led to the slaughter, and was silent, as a
lamb before its shearer." And again, "All we like sheep have gone astray: every one has gone
astray in his path: and the Lord has delivered Him up because of our sins." And again the
blessed David also in the twenty-first Psalm, painting as it were beforehand the sufferings
upon the cross, has set before us Jesus speaking as one that lo! already was hanging upon the
tree, "But I am a worm, and not a man: the reproach of men, and a thing rejected of the
people. All those that have seen Me, have derided Me: they have spoken with their lips, and
shaken their heads; He trusted in the Lord: let Him deliver Him." For some of the Jews did
shake their wicked heads at Him, deriding Him, and saying, "If You are the Son of God, come
down now from the cross, and we will believe You." And again He said, "They parted My
garments among them, and upon My vesture they cast the lot." And again in another place He
says of those that crucified Him, "They gave gall for My food, and for My thirst they made Me
drink vinegar."
Of all therefore that was about to happen to Him, nothing was unforetold, God having so
ordered it by His Providence for our use, that when the time came for it to happen, no one
might be offended. For it was in the power of one Who knew beforehand what was about to
happen, to refuse to suffer altogether. No man then compelled Him by force, nor again were
the multitudes of the Jews stronger than His might: but He submitted to suffer, because He
knew that His passion would be for the salvation of the whole world. For He endured indeed
the death of the flesh, but rose again, having trampled upon corruption, and by His
resurrection from the dead, He planted in the bodies of mankind the life that springs from
Him. For the whole nature of man in Him hastened back to incorruption. And of this the wise
Paul bears witness, saying, at one time, "For since by man was death, by man was also the
resurrection of the dead." And again. "For as in Adam all die, so also in Christ shall all live."
Let not those therefore who crucified Him indulge in pride: for He remained not among the
dead, seeing that as God He possesses an irresistible might: but rather let them lament for
themselves, as being guilty of the crime of murdering the Lord. This the Saviour also is found
saying to the women who were weeping for Him, "Daughters of Jerusalem, weep not for Me,
but weep for yourselves, and for your children." For it was not right that they should lament
for Him, Who was about to arise from the dead, destroying thereby corruption, and shaking
death's dominion; but more fitly, on the contrary, would they lament over their own
afflictions.
The Saviour of all then declared these things beforehand to the holy apostles: "but they, it
says, understood not what was said, and the word was hidden from them." For as yet they
knew not accurately what had been before proclaimed by the holy prophets. For even He Who
was first among the disciples heard the Saviour once say that He should be crucified, and die;
and arise: but in that he did not as yet understand the depth of the mystery, he resisted it,
saying, "That be far from You, Lord: this shall not be to You." But he was rebuked for so
speaking: because he as yet knew not the purport of the Scripture inspired of God relating
thereunto. But when Christ arose from the dead, He opened their eyes, as another of the holy
Evangelists wrote; for they wore enlightened, being enriched with the abundant participation
of the Spirit. For they who once understood not the words of the prophets, exhorted those
who believed in Christ to study their words, saying, "We too have a more sure prophetic word,
whereunto you do well to look, as to a lamp that shines in a dark place, until the day shine
forth, and the light-star arise in your hearts." And this has also reached its fulfilment: for we

have been enlightened in Christ; by Whom and with Whom to God the Father be praise and
dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 126.
18:35-43. And it came to pass, that as He drew near to Jericho, a certain blind
man sat by the way side begging: and hearing a multitude passing by, he asked
what it meant. And they told him that Jesus of Nazareth passes by. And he
cried, saying, Jesus, Son of David, have mercy upon me. And they who went
before rebuked him that he should hold his peace. But he cried out so much the
more, Son of David, have mercy upon me. And Jesus stood still, and
commanded that they should bring him to Him. And when he drew near, He
asked him. What do you want me to do for you? And he said, Lord, that I may
receive my sight. And Jesus said to him, Receive your sight: your faith has
made you live. And immediately he received his sight, and followed Him,
glorifying God. And all the people when they saw it gave glory to God.
WHOSOEVER are yet without understanding, and accept not the faith in Christ, may justly
have that said to them which was spoken by the voice of David, "Come and see the works of
God, the miracles that He has put upon earth." For He wrought miracles after no human
fashion, though He was in appearance a man such as we are; but with godlike dignity rather,
for He was God in form like to us, since He changed not from being what He was, as the
purport of the passage now read from the Gospels proves to us. "For the Saviour, it says, was
passing by. And a blind man cried out, saying, Son of David have mercy on me." Let us then
examine the expression of the man who had lost his sight; for it is not a thing to pass by
without enquiry, since possibly the examination of what was said will beget something highly
advantageous for our benefit.
In what character then does he address to Him his prayer? Is it as to a mere man, according to
the babbling of the Jews, who stoned Him with stones, saying in their utter folly, "For a good
work we do not stone You, but for blasphemy; because that You being a man make Thyself
God?" But must not that blind man have understood that the sight of the blind cannot be
restored by human means, but requires, on the contrary, a divine power, and an authority
such as God only possesses? for with God nothing whatsoever is impossible. He drew near to
Him therefore as to the Omnipotent God; but how then does he call Him the Son of David?
What therefore can one answer to this? The following is perhaps, as I think, the explanation.
As he had been brought up in Judaism, and was by birth of that race, the predictions
contained in the law and the holy prophets concerning Christ of course had not escaped his
knowledge. He had heard them chant that passage in the book of the Psalms: "The Lord has
sworn the truth to David, and will not reject it, that of the fruit of your loins will I set upon
your throne." He knew also that the blessed prophet Isaiah had said, "And there shall spring
forth a shoot from the root of Jesse, and from his root shall a flower grow up." And again this
as well; "Behold, a virgin shall conceive and bring forth a son, and they shall call His Name
Emmanuel, which being interpreted is, God with us." As one therefore who already believed
that the Word, being God, had of His own will submitted to be born in the flesh of the holy
virgin, he draws near to Him as to God, and says, "Have mercy upon me, Son of David." For
Christ bears witness that this was his state of mind in offering his supplication, by saying to
him, "Your faith has saved you."

Let those then be ashamed who imagine themselves not to be blind, but who, as the wise Peter
says, are "sightless, and have darkness in their mind." For they divide into two the one Lord
Jesus Christ: even Him Who is the Word of the Father, [but Who became a man, and was
made flesh. For they deny that He Who was born of the seed of David was really the Son of
God the Father: for so, they say, to be born is proper to man only, rejecting in their great
ignorance His flesh,] and treating with contempt that precious and ineffable dispensation by
which we have been redeemed: and even perhaps foolishly speaking against the Onlybegotten, because He emptied Himself, and descended to the measure of human nature, and
was obedient to the Father even to death, that by His death in the flesh He might abolish
death, might wipe out corruption, and put away the sin of the world. Let such imitate this
blind man: for he drew near to Christ the Saviour of all as to God, and called Him Lord and
Son of the blessed David. He testifies also to His glory by asking of Him an act such as God
only can accomplish. Let them wonder also at the constancy wherewith he confessed Him. For
there were some who rebuked him when confessing his faith; but he did not give way, nor
cease his crying, but bade the ignorance of those who were rebuking him be still. He was justly
therefore honoured by Christ: for he was called by Him, and commanded to draw near.
Understand from this, my beloved, that faith sets us also in Christ's presence, and so brings us
to God, as for us to be even counted worthy of His words. For when the blind man was
brought to Him, He asked him, saying, "What do you want me to do for you? Was his request
then unknown to Him? For was it not plain that he sought deliverance from the malady that
afflicted him? How can there be any doubt of this? He asked him therefore purposely, that
those who were standing by, and accompanying Him, might learn, that it was not money he
sought, but rather that regarding Him as God, he asked of Him a divine act, and one
appropriate solely to the nature that transcends all.
When then he had declared the nature of his request, saying, "Lord, that I may receive my
sight:" then, yes! then the words that Christ spoke were a rebuke of the unbelief of the Jews:
for with supreme authority He said, "Receive your sight." Wonderful is the expression! right
worthy of God, and transcending the bounds of human nature! Which of the holy prophets
ever spoke ought such as this? or used words of so great authority? For observe that He did
not ask of another the power to restore vision to him who was deprived of sight, nor did He
perform the divine miracle as the effect of prayer to God, but attributed it rather to His own
power, and by His almighty will wrought whatever He would. "Receive, said He, your sight;"
and the word was light to him that was blind: for it was the word of Him Who is the true light.
And now that he was delivered from his blindness, did he neglect the duty of loving Christ?
Certainly not: "For he followed Him, it says, offering Him glory as to God." He was set free
therefore from double blindness: for not only did he escape from the blindness of the body,
but also as well from that of the mind and heart: for he would not have glorified Him as God,
had he not possessed spiritual vision. And further, he became the means of others also giving
Him glory, for all the people, it says, gave glory [to God. It is plain therefore from this, that
great is the guilt of the scribes and Pharisees; for He rebukes them for refusing to accept Him
though working miracles, while the multitude glorified Him as God because of the deeds
which He wrought. No such praise is offered on their part: yes, rather] the miracle is made an
occasion of insult and accusation; for they said that the Lord wrought it by Beelzebub: and by
thus acting they became the cause of the destruction of the people under their rule. Therefore
the Lord protested against their wickedness by the voice of the prophet, saying; "Alas for the
shepherds, who destroy and scatter the sheep of My inheritance." And again; "The shepherds

have become foolish, and have not sought the Lord: therefore did none of the flock
understand, and were scattered.'''
Such then was their state: but we are under the rule of the chief Shepherd of all, even Christ:
by Whom and with Whom to God the Father be praise and dominion, with the Holy Spirit, for
ever and over, Amen.
Sermon 127.
19:1-10. [The first half of this Sermon has not survived in the Syriac. The
following fragments are from Mai, p. 385. and Cramer, p. 137.]
19:2. Behold a man named Zacchaeus.
Zacchaeus was chief of the publicans, a man entirely abandoned to covetousness, and whose
sole object was the increase of his gains: for such was the practice of the publicans, though
Paul calls it "idolatry," possibly as being fit only for those who have no knowledge of God. And
as they shamelessly made open profession of this vice, the Lord very justly joined them with
the harlots, thus saying to the chiefs of the Jews, "The harlots and the publicans go before you
into the kingdom of God." But Zacchaeus continued not among their number, but was
counted worthy of mercy at Christ's hands: for He it is Who calls near those who are afar off,
and gives light to those who are in darkness.
But come then, and let us see what was the manner of Zacchaeus' conversion. He desired to
see Jesus, and climbed therefore into a sycamore tree, and so a seed of salvation sprang up
within him. And Christ saw this with the eyes of Deity: and therefore looking up, He saw him
also with the eyes of the manhood, and as it was His purpose for all men to be saved, He
extends His gentleness to him, and encouraging him, says, "Come down quickly." For he had
sought to see Him, but the multitude prevented him, not so much that of the people, as of his
sins; and he was little of stature, not merely in a bodily point of view, but also spiritually: and
in no other way could he see Him, unless he were raised up from the earth, and climbed into
the sycamore, by which Christ was about to pass. Now the story contains in it an enigma: for
in no other way can a man see Christ and believe in Him, except by mounting up into the
sycamore, by rendering foolish his members which are upon the earth, fornication,
uncleanness, &c. And Christ, it says, was about to pass by the sycamore: for having taken for
His path the conversation which is by the law, that is, the fig tree, He chose the foolish things
of the world, that is, the cross and death. And every one who takes up his cross, and follows
Christ's conversation, is saved, performing the law with understanding, which so becomes a
fig tree not bearing figs but follies; for the secret conduct of the faithful seems to the Jews to
be folly, consisting as it does in circumcision from vice, and idleness from bad practice,
though they be not circumcised in the flesh, nor keep the sabbath. He knew therefore that he
was prepared for obedience; and fervent for faith, and ready to change from vice to virtue;
wherefore also He calls him, and he will leave (the fig tree) to gain Him. And with haste he
came down, and received Him joyfully, not only because he saw Him as he wished, but
because he had also been called by Him, and because he received Him (to lodge with him),
which he never could have expected.
19:5. Zacchaeus, come down quickly: for to-day I must abide at your house.

This was an act of divine foreknowledge; for He well knew what would happen. He saw the
man's soul prepared most readily to choose a holy life, and converted him therefore to
piety. [The Syriac recommences] The man therefore received Jesus joyfully: and this was the
commencement of his turning himself to good, of his departure from his former faults, and of
his manfully betaking himself to a better course.
But perchance some one possibly may say to our common Saviour Christ, 'What do You, O
Lord? Go You to lodge with Zacchaeus? and deign You to abide with the chief of the
publicans? He has not yet washed away the stain of his greedy love of lucre: he is still sick with
covetousness, the mother of all crimes: still full of the blame of rapine and extortion.' But yes,
He says, I indeed know this, in that I am God by nature, and see the ways of every individual
upon earth. And more than this, I know also things to come. I have called him to repentance,
because he is ready thereto: and though men murmur, and blame My gentleness, facts
themselves shall prove that they are wrong. "For Zacchaeus, it says, stood up, and said to the
Lord, Behold, the half of whatever I possess I give to the poor, and if I have defrauded any
man, I make fourfold restoration."
You behold his repentance; his rapid change to a better course; his haste to piety; the
bountifulness of his love for the poor. He who lately was a publican, or rather the chief of the
publicans, given up to covetousness, and set upon gain, at once becomes merciful, and
devoted to charity. He promises that he will distribute his wealth to those who are in need,
that he will make restoration to those who have been defrauded: and he who was the slave of
avarice, makes himself poor, and ceases to care for gains.
Let not the Jewish multitudes therefore murmur when Christ saves sinners; but let them
answer us this. Would they have physicians succeed in effecting cures when they visit the
sick? Do they praise them when they are able to deliver men from cruel ulcers, or do they
blame them, and praise those who are unskilful in their art? But, as I suppose, they will give
the sentence of superiority in favour of those who arc skilful in benefiting such as suffer from
diseases. Why therefore do they blame Christ, if when Zacchaeus was, so to say, fallen and
buried in spiritual maladies, He raised him from the pitfalls of destruction?
And to teach them this He says, "To-day there is salvation for this house, in that he also is a
son of Abraham:" for where Christ enters, there necessarily is also salvation. May He
therefore also be in us: and He is in us when we believe: for He dwells in our hearts by faith,
and we are His abode. It would have been better then for the Jews to have rejoiced because
Zacchaeus was wonderfully saved, for he too was counted among the sons of Abraham, to
whom God promised salvation in Christ by the holy prophets, saying, "There shall come a
Saviour from Zion, and He shall take away iniquities from Jacob, and this is my covenant with
them, when I will bear their sins."
Christ therefore arose, to deliver the inhabitants of the earth from their sins, and to seek them
that were lost, and to save them that had perished. For this is His office, and, so to say, the
fruit of His godlike gentleness. Of this will he also count all those worthy who have believed in
Him: by Whom and with Whom to God the Father be praise and dominion, with the Holy
Spirit for ever and ever, Amen.

Sermon 128.
19:11-27. And as they hear these things, He added and spoke a parable, because
He was nigh to Jerusalem, and they thought that the kingdom of God was
about immediately to be manifested. He said therefore, A certain nobleman
went into a far country, to receive for himself a kingdom, and to return. And
when he had called ten of his servants, he gave them ten minas, and said to
them, Traffic until I come. But his citizens hated him, and sent an embassy after
him, saying, We will not have this man to reign over us. And it came to pass
that when he had received the kingdom and returned, he commanded them to
call to him those servants, to whom he had given the money, that he might
know what they had gained by trading. And the first came saying, Lord, your
mina has gained ten minas more. And he said to him, Well, you good servant:
because you have been faithful in a little, you shall have authority over ten
cities. And the second came, saying, Lord, your mina has gained five minas.
And he said also to him, And you shall be over five cities. And the other came,
saying, Lord, behold your mina that I had, laid up in a napkin. For I was afraid
of you, because you art a hard man; because you take up what you did not lay
down, and reap what you did not sow. And he said to him, Out of your mouth
will I judge you, you wicked servant. You knew that I am a hard man; that I
take up what I did not I lay down, and reap what I did not sow. Why did you
not give my money to the table [of the moneychanger], and I on my return
should have exacted it with its usury. And he said to those that stood before
him, Take from him the mina, and give it to him that has ten minas. And they
said to him, Lord, he has ten minas! For I say to you, that to every one that has
shall be given; but from him that has not, even that which he has shall be taken
away from him. But these my enemies, who did not want me to reign over
them, bring them hither and slay them before me.
APPROACH yet once again, that opening widely the eye of the mind, we may receive the light
of the sacred doctrines, which Christ richly sheds on those who love Him. For He also is the
true light, 'Who enlightens angels, and principalities, and thrones and dominions, and even
the holy seraphim, and also shines into the hearts of those that fear Him. Let us ask therefore
the illumination which He bestows, that understanding exactly the force of the parable set
before us, we may store up in our minds as a spiritual treasure the benefit which it offers us.
The scope therefore of the parable briefly represents the whole purport of the dispensation
that was given to us, and of the mystery of Christ from the beginning even to the end. For the
Word being God became man: but even though He was made in the likeness of sinful flesh,
and on this account is also called a servant, yet He was and is free born, by His being ineffably
begotten of the Father:----yes! and He is God also, transcending all in nature and in glory, and
surpassing the things of our estate, or rather even the whole creation, by His incomparable
fulness. The man therefore is freeborn, as being the Son of God: and not as we are called to
this appellation by His goodness and love to mankind, but because it belongs to Him by
nature, both to be of the Father by generation, and also to transcend every thing that is made.
When then the Word, Who was in the likeness of, and equal with the Father, was made like to
us, "He became obedient to death, and the death of the cross: and therefore, God also, it says,
has highly exalted Him, and given Him a Name that is above every name: that at the Name of
Jesus Christ every knee should bow, of things in heaven, and things in earth, and of those

under the earth; and every tongue confess that Jesus Christ is Lord, to the glory of God the
Father, Amen." Did the Father therefore give the Name Which is above every name to the Son
as one Who is not God by nature? And how then, if this be true, has there not been a new God
manifested to us? And yet the sacred Scripture cries aloud, "There shall no new God be in you:
neither shall you worship any strange God." But He would be different and alien from God,
were He not of Him by nature.
The Son therefore certainly is God by nature: and how then did the Father give Him that
Name which is above every name! To this we say, that when He was flesh, that is, man like to
us, He took the name of a servant, and assumed our poverty and low estate: but when He had
finished the mystery of the dispensation in the flesh, He was raised to the glory that belonged
to Him by nature; not as to something unwonted and strange, and that accrued to Him from
without, and was given Him from another, but rather as to that which was His own. For He
spoke to God the Father in heaven, "Father, glorify You Me with the glory which I had with
You before the world was." For existing before the ages, and before the worlds, as one That
was of God, and was God, He was clothed with the glory which belongs to the Godhead; and
when He became a man, as I said, He endured neither mutation nor change, but continued
rather in that state in which He had constantly existed, and such as the Father was Who begot
Him, that is to say, like Him in every thing. For He is also "the image of His person," Who by
right of His nature possesses every thing that He is Who fathered Him, by being, I mean, of
the selfsame substance, and of an equality admitting of no variation, and of a similarity to
Him in every thing. Being therefore by nature God, He is said to have received of the Father
the Name which is above every name, when He had become man, that He might be believed in
as God and the King of all, even in the flesh, that was united to Him.
But when He had endured for our sakes the passion upon the cross, and by the resurrection of
His body from the dead had abolished death, He ascended to the Father, and became as a
man journeying to a far country: for heaven is a different country from earth,----and He
ascended that He might receive for Himself a kingdom. Here again remember, I pray, the
blessed Paul, who says, "That we must destroy reasonings, and every high thing that exalts
itself against the knowledge of God, and lead captive every thought to the obedience of
Christ." For how does He Who reigns over all with the Father ascend to Him to receive a
kingdom? I answer, that the Father gives this also to the Son in respect of His having become
man. For when He ascended into heaven, He sat down on the right hand of the Majesty on
high, henceforth expecting until His enemies are put under His feet. For it was said to Him by
the Father, "Sit at My right hand, until I place Your enemies as the footstool for Your feet."
"But his citizens, it says, hated him." And similarly Christ reproaches the Jewish multitudes,
saying, "If I had not done among them the works which no one else has done, they had not
had sin: but now they have both seen and hated both Me and My Father." They would not
have Him reign over them: and yet the holy prophets were constantly uttering predictions of
Christ as of a King. For one of them even said, "Rejoice greatly, daughter of Zion, for lo! your
King comes to you, just, and a Saviour; He is meek, and riding upon an ass, and upon a new
foal." And the blessed Isaiah says of Him and of the holy apostles, "Behold a just king shall
reign, and princes shall rule with judgment." And again, Christ Himself has somewhere said
by the voice of the Psalmist, "But I have been appointed King by Him upon Zion, His holy
mount, and I will declare the commandment of the Lord."

They then denied His kingdom: for when they drew near to Pilate saying, "Away with Him,
away with Him, crucify Him," he asked them, or rather said to them in derision, "Shall I
crucify your king?" And they answering with wicked words, said, "We have no king but
Caesar." Having denied therefore the kingdom of Christ, they fell under the dominion of
Satan, and brought upon themselves the yoke of sin, which cannot be thrown off. For they
would not have their neck free, though Christ invited them thereunto, saying, that "Every one
that does sin is the slave of sin: but the slave does not continue in the house for ever; the Son
abides for ever: if therefore the Son make you free, you will become truly free." And again, "If
you abide in My Word, you are truly My disciples. And you shall know the truth, and the truth
shall set you free." But Israel in its madness was not open to instruction, and therefore it has
continued in slavery, because it refused to know Christ, Who makes free.
And thus far I will proceed on the present occasion, reserving for some other time the
consideration of the rest of the parable; lest too long a discourse be found both fatiguing to
him who speaks, and wearisome to those who hear. And may He Who is the Bestower and
Giver of all good bless you all, even Christ: by Whom and with Whom to God the Father be
praise and dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 129.
THE SAME SUBJECT CONTINUED.
MEN who are in debt run away from their creditors, because they know them to be
importunate. But not so with me; for I have come to pay my debt, and to fulfil what I
promised: and I rather pursue after my creditors than am pursued by them. What therefore is
that which I promised, or what is the debt? At our last meeting then, a long parable having
been read to us, we completed our exposition only of a certain portion of it, and reserved the
remainder for this our holy meeting. And the parable was as follows; "A certain nobleman
went into a far country to receive for himself a kingdom, and to return. And when he had
called ten of his servants, he gave them ten minas, and said to them, Traffic until I come. But
his citizens hated him, and sent an embassy after him, saying, We will not have this man to
reign over us." And moreover to this He added, that when the nobleman returned after he had
received the kingdom, he demanded of those servants to whom he had distributed the talents
an account of their trafficking.
Now in our previous exposition we reined in our words, which, so to speak, were at full speed,
at the sentence "but his citizens hated him: and would not have him reign over them." Now
then I shall address you upon those servants who had been entrusted by their Lord with the
minas; enquiring both who they were that traded and therefore were honoured; and who, on
the other hand, is signified by that indolent and sluggish servant, who hid the talent, and
added nothing thereunto, and thereby brought upon himself severe condemnation.
The Saviour therefore distributes to those who believe in Him a variety of divine gifts: for this
we affirm to be the meaning of the talent. And great indeed is the difference between these
[who receive the talents], and those who have even completely denied His kingdom. For they
are rebels, who throw off the yoke of His sceptre: while the others arc invested with the glory
of serving Him. As faithful servants therefore they are entrusted with their Lord's wealth, that
gaining something by trafficking therewith, they may earn the praises due to faithful service,
and also be accounted worthy of those honours which abide for ever.

The manner therefore of the distribution and who the persons are, and what the talents
signify which He distributes,----for He continues to distribute even to this day,----the sacred
Scripture clearly shows. For the blessed Paul has said; "There are distributions of gifts, but the
same Spirit: and there are distributions of ministries, but the same Lord: and there are
distributions of things to be done, but the same God Who works all in every man." And
subsequently, explaining what he said, he further states the kinds of the gifts, as follows; "For
to one is given the word of wisdom: and to another the word of knowledge: and to another
faith: and to another gifts of healing:" and so on. The diversity therefore of the gifts is made
plain in these words.
But next I think that I ought to mention who they are who have been entrusted by Christ with
these gifts, according to the measure of each one's readiness and disposition. For He knows
whatsoever is in us, in that He is very God, Who spies the reins and hearts. Let us notice,
however, that another Evangelist is aware of a difference in the amount of the distribution
that was made of the talents. "For to one, he says, He gave five talents; and to another two,
and to an-other one" You see that the distribution was made suitably to the measure of each
one's faculties. And as to those who were entrusted with them, come, and let us declare who
they are to the best of our ability. They are then those who are "perfect in mind, to whom also
strong meat is fitting, and whose intellectual senses are exercised for the discerning of good
and evil." They are those who are skilled in instructing rightly, and acquainted with the sacred
doctrines: who know how to direct both themselves and others to every better work: such, in
short, as above all others the wise disciples were. And again, next to these come such as
succeeded to their ministry, or who hold it at this day, even the holy teachers, who stand at
the head of the holy churches: who are the rulers of the nations, and know how to order to
every thing that is useful those who arc subject to them. Upon these the Saviour bestows a
diversity of divine gifts, that they may be "lights in the world, holding the word of life:" and
they, by admonishing the people under their charge, and giving them such counsel as is useful
for life, and rendering them steadfast, and of an upright and blameless faith, gain by traffic to
their talent, and seek spiritual increase. Greatly blessed are they, and win the portion that
becomes the saints. For when the nobleman, even Christ, shall have returned after he has
received the kingdom, they will be accounted worthy of praises, and rejoice in surpassing
honours. For having multiplied the talent tenfold, or fivefold, by winning many men, they will
be set over ten or five cities; that is, they will again be rulers, not merely over those whom they
ruled before, but even also over many others. For on this account we find the saints, by the
voice of the Psalmist, extolling and making the praises of their gratitude mount up to Christ,
Who crowns them; and saying, "He has subjected the Gentiles to us, and nations under our
feet." And that it is the practice and earnest purpose of the saints to make those who are
taught by them partakers of the grace given them by Christ, any one may learn from the
message which the blessed Paul sent to certain, saying, "For I desired to see you, that I might
give you some spiritual gift, that you may be established." And he testifies also to his disciple
Timothy, "Despise not the gift that is in you, which was given you by the laying on of my
hands." For he wished him to excel in his teaching. And the Saviour Himself also somewhere
said in another parable, "Who therefore is the faithful and wise servant, whom his lord shall
set over his household, to give them their food at its season? Blessed is that servant, whom his
lord when he comes shall find so doing. Verily I say to you, that he will set him over all that he
has." And what is the meaning of his giving his follow servants food, except it be the
distributing to the people committed to his charge the benefit of spiritual instruction, and the
satisfying, so to speak, with spiritual victuals those who hunger after righteousness?

There are honours, therefore, and triumphs, and crowns for those who have laboured, and
loved service: but shame for those who have been overcome by sloth. For he who hid his mina
in a napkin became liable to a terrible condemnation. He drew near, saying, "Lo! you have
that is yours!" But the purpose, He says, for which you received it, was not that you should
keep it in concealment. And if you knew that I am a hard man. that I reap where I have not
sowed, and that I gather whence I have not scattered; lo! this very thing, He says, even makes
your guilt the heavier, and gives no specious pretext for your slothfulness. For if I am a hard
man who reap where I have not sowed, why did you not give the grace that was bestowed
upon you;----for this is the meaning of the mina;----to the money-changers: why, that is, did
you not lay it out for the happiness or the benefit of those who would well know how to put to
the test what they had received from you? "For so when I came, I should have exacted, that is,
should have received back my own with its increase." For it is the duty of teachers to sow, and
plant, as it were, in their hearers beneficial and saving counsel: but to call to obedience those
whom they teach, and render their mind very fruitful, is the effect of that power which God
bestows. And this is the increase. For when those who have heard the divine words, receive
into their mind the benefit of them, and labour with joy in doing good, then do they offer that
which was given them with increase.
"Take therefore, he says, from him the mina, and give it to him that has ten minas; for to him
that has, there shall more be given: but from him that has not, even that which he seems to
have shall be taken away from him." For that slothful servant was stripped even of the gift
which had been bestowed upon him: but those who have advanced in the better course, and
proved superior to indolence and sloth, will receive fresh blessings from above, and being
filled with divine gifts, will mount up to a glorious and admirable lot.
We have seen the honours of the saints: come and let us examine the torments of the wicked,
who would not have that man of noble lineage to rule over them. " But those, my enemies, He
says, who would not that I should reign over them, bring hither, and slay them before Me."
This was the fate of the Israelitish race: for having denied the kingdom of Christ, they fell into
extreme miseries: being evil, they evilly perished. And the gangs too of wicked heretics deny
the kingdom of Christ, and so also do all those, who, disregarding the duty of living uprightly,
spend their lives in impurity and sin. And these also suffering a penalty like to that of those
mentioned above shall go to perdition.
But over us Christ rules as King, and we have a good hope, that we shall also be counted
worthy of the portion of the saints, and twine around our heads the crown that becomes the
steadfast; for this also is the gift of Christ our common Saviour; by Whom and with Whom to
God the Father be praise and dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 130.
19:28-40. And when He had said these things, He went onwards, going up to
Jerusalem. And it came to pass, that when He was come close to Bethphage and
Bethany, at the mount called of Olives, He sent two of His disciples, saying, Go
into the village over against us, in which at your entering you shall find a colt,
tied, whereon yet never man sat: loose, and bring it. And if any man ask you,
Why loose you it? thus shall you say to him, It is wanted for the Lord. And
when they that were sent had gone their way, they found even as He had said
to them. And as they loosed the colt, the owners thereof said to them, Why loose

you the colt? And they said, It is wanted for the Lord. And they brought it to
Jesus: and when they had cast their garments upon the colt, they made Jesus
ride thereon: and as He went, they spread their garments before Him in the
way. And when He had now arrived at the descent of the Mount of Olives, the
whole multitude of the disciples began with joy to praise God with a loud voice
for all the mighty works that they had seen, saying, Blessed be the King that
comes in the name of the Lord: peace in heaven, and glory in the highest. And
some of the Pharisees from among the multitude said to Him, Teacher, rebuke
Your disciples. And He answered, and said to them, I tell you, that if these be
silent, the stories will cry out.
THE disciples praise Christ the Saviour of all, calling Him King and Lord, and the peace of
heaven and earth: and let us also praise Him, taking, so to speak, the Psalmist's harp,
and saying; "How great are your works, O Lord: in wisdom have You made them." For there is
nothing whatsoever of the works wrought by Him but is in wisdom; for He guides all useful
things each in its proper manner, and assigns to his acts that season which suiteth them. As
long then as it was fitting that He should traverse the country of the Jews, endeavouring to
win by lessons and admonitions superior to the law many to the grace that is by faith, He
ceased not so to do: but inasmuch as the time was now at length calling Him to that Passion
which was for the salvation of the whole world, to free the inhabitants of the earth from the
tyranny of the enemy, and abolish death, and destroy the sin of the world, He goes up to
Jerusalem, pointing out first to the Israelites by a plain fact, that a new people from among
the heathen shall be subject to Him, while themselves are rejected as the murderers of the
Lord.
What then was the sign? He sat upon a colt, as we have just heard the blessed Evangelist
clearly telling us. And yet perchance some one will say, 'that when He traversed the whole of
Judaea;----for He taught in their synagogues, adding also to His words the working of
miracles;----He had not asked for an animal to ride upon. For when He might have purchased
one, He would not, though wearied often by His long journeys by the way. For when
traversing Samaria, He was "wearied with His journey," as it is written. Who therefore can
make us believe, that when He was going from the Mount of Olives to Jerusalem, places
separated from one another by so short an interval, that He would require a colt? And why,
when the colt was accompanied by its dam, did He not rather take the mother, instead of
choosing the colt? For that the ass also, that bore the colt, was brought to Him, we learn from
the words of Matthew, who says, "that He sent the disciples to a village over against them; and
said to them, that you will find an ass tied, and a colt with her: loose and bring them to Me.
And they brought, it says, the ass, and the colt with her."' We must consider therefore what is
the explanation, and what the benefit which we derive from this occurrence, and how we
make Christ's riding upon the colt a type of the calling of the Gentiles.
The God of all then created man upon the earth with a mind capable of wisdom, and
possessed of powers of understanding. But Satan deceived him, though made in the image of
God, and led him astray even until he had no knowledge of the Creator and Artificer of all. He
humbled the dwellers upon earth down to the lowest stage of irrationality and ignorance. And
the blessed prophet David knowing this, and even, so to speak, weeping bitterly for it, says,
"Man being in honour understood it not: he is to be compared to the beast without
understanding, and has become like one." It is probable therefore that that older ass contains
the type of the synagogue of the Jews, which, so to speak, had become brutish, because it had

paid but small heed to the law given by Moses, and had despised the holy prophets, and had
added thereto disobedience to Christ, Who was calling it to faith, and the opening of its eyes.
For He said, "I am the light of the world; he that believes in Me shall not walk in darkness, but
possesses the light of life." But the darkness which He speaks of is undoubtedly that of the
mind, even ignorance and blindness, and the malady of extreme irrationality.
But the colt, which as yet had not been broken in, represents the new people, called from
among the heathen. For it also was by nature destitute of reason, having wandered into error.
But Christ became its wisdom, "for in Him are all the treasures of wisdom, and the secret
things of knowledge."
The colt therefore is brought, two disciples having been sent by Christ for this purpose. And
what does this signify? It means that Christ calls the heathen, by causing the light of truth to
shine upon them: and there minister to him for this purpose two orders of His subjects, the
prophets, namely, and the apostles. For the heathen are won to the faith by means of the
preachings of the apostles; and they always add to their words proofs derived from the law
and the prophets. For one of them even said to those who have been called by faith to the
acknowledgment of the glory of Christ,"And we have the more sure prophetic word, to which
you do well to look, as to a torch that shines in a dark place, until the day dawn, and the lightstar arise in your hearts." For before the coming of the Saviour, the predictions of the law and
the prophets concerning Christ, were as some torch in a dark place. For the mind of the Jews
was always gross, and, so to speak, full of thick darkness. For they understood not in the least
what was said concerning Christ. But when the day dawned, when the light that is of truth
arose, henceforth the prophetic word is no small torch, but resembles rather the bright rays of
the morning star.
And next the colt is brought from a village, in order that He may by this means also point out
the uncivilized state of mind of the heathen, who, so to speak, had not been educated in the
city, nor in lawful habits, but, on the contrary, lived boorishly and rudely. For constantly those
who dwell in villages live in this way. But they did not continue in this uncivilized state of
mind, but, on the contrary, were changed to peacefulness and wisdom. For they became
subject to Christ, Who teaches these things.
The ass then was rejected, for Christ rode not thereon, although it had been broken in already,
and practised to submit itself to its riders: but He took the colt, although it was untrained and
unproved in carrying a rider, and in yielding to the reins. For, as I said, He rejected the
synagogue of the Jews, although it had once borne a rider in the law, nor was obedience a
thing to which it was untrained: still He refused it as aged, and spoiled, and as having gone
astray already into wilful disobedience to God over all: but He accepted the colt, a people, that
is, taken from among the Gentiles.
And this is the meaning of the praise rendered by the voice of the Psalmist to Christ the
Saviour of all, where he says of those that were in error, "With bridle and bit shall You restrain
the jaws of them that draw not close to You." And it is easy to see from sacred Scripture, that
the multitude of the Gentiles was also summoned to repentance and obedience by the holy
prophets. For God thus spoke in a certain place, "Be assembled and come: take counsel
together, you who are saved from among the Gentiles."

Christ therefore sits upon the colt: and as He had now come to the descent of the mount of
Olives, close, that is, to Jerusalem, the disciples went before Him, praising Him. For they were
called to bear witness of the wonderful works which He had wrought, and of His godlike glory
and sovereignty. And in like manner we also ought always to praise Him, considering Who
and how great He is Who is praised by us.
But another of the holy Evangelists has mentioned, that children also, holding aloft branches
of palm trees, ran before Him, and, together with the rest of the disciples, celebrated His
glory; so that by their means also we see the new people, gathered from among the heathen,
represented as in a painting. For it is written, that "the people that shall be created shall
praise the Lord."
And the Pharisees indeed murmured because Christ was praised; and drew near and said,
"Rebuke your disciples." But what wrong action have they done, O Pharisee? What charge do
you bring against the disciples, or how would you have them rebuked? For they have not in
any way sinned, but have rather done that which is praiseworthy. For they extol, as King and
Lord, Him Whom the law had before pointed out by many figures and types; and Whom the
company of the holy prophets had preached of old: but you have despised Him, and grieve
Him by your numberless envyings. Your duty rather it was to join the rest in their praises:
your duty it was to withdraw far from your innate wickedness, and to change your manner for
the better: your duty it was to follow, the sacred Scriptures, and to thirst after the knowledge
of the truth. But this you did not do, but transferring your words to the very contrary, you
desired that the heralds of the truth might be rebuked. What therefore does Christ answer to
these things? "I tell you, that if these be silent, the stones will cry out."
For it is impossible for God not to be glorified, even though those of the race of Israel refuse
so to do. For the worshippers of idols were once as stones, and, so to speak, hardened; but
they have been delivered from their former error, and rescued from the hand of the enemy.
They have escaped from demoniacal darkness; they have been called to the light of truth: they
have awakened as from drunkenness: they have acknowledged the Creator. They praise Him
not secretly, and in concealment; not in a hidden manner, and, so to speak, silently, but with
freedom of speech, and loud voice; diligently, as it were, calling out to one another, and
saying, "Come, let us praise the Lord, and sing psalms to God our Saviour." For they have
acknowledged, as I said, Christ the Saviour of all; by Whom and with Whom, to God the
Father, be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 131.
19:41-44. And as He drew near, He beheld the city, and wept over it, saying,
Would that you had known on this day, even you, the things of your peace: but
now they are hid from your eyes: that the days shall come upon you, when
your enemies shall raise a rampart against you, and encircle you, and keep
you in on every side; and shall dash you to the ground, and your children
within you, and shall not leave in you stone upon stone, because you knew not
the time of your visitation.
THE blessed prophet Jeremiah loudly condemned the ignorance, at once, and pride of the
Jews, rebuking them in these words; "How say you that we are wise, and the word of the Lord
is with us? In vain is the lying cord of the scribes. The wise men are ashamed: they trembled,

and were taken: what wisdom have they, in that they have rejected the Word of the Lord!" For
being neither wise, nor acquainted with the sacred Scriptures, though the scribes and
Pharisees falsely assumed to themselves the reputation of being learned in the law, they
rejected the Word of God. For when the Only Begotten had become man, they did not receive
Him, nor yield their neck obediently to the summons which He addressed to them by the
Gospel. Because therefore by their wicked conduct they rejected the Word of God, they were
themselves rejected, being condemned by God's just decree. For He said, by the voice of
Jeremiah, "Call them rejected silver: because the Lord has rejected them." And again, "Shave
your head, and cast it away, and take lamentation upon your lips, because the Lord has
rejected and thrust away the generation that has done these things." And what these things
are, the God of all has Himself declared to us, saying, "Hear, O earth: behold! I am bringing
upon this people evils; the fruit of their turning away; because they regarded not My word,
and have rejected My law." For neither did they keep the commandment that was given to
them by Moses, "teaching for doctrines the commandments of men:" and further, they also
rejected the Word of God the Father, having refused to honour by faith Christ, when He called
them thereunto. The fruits therefore of their turning away were plainly the calamities which
happened to them: for they suffered all misery, as the retribution due for murdering the Lord.
But their falling into this affliction was not in accordance with the good will of God. For He
would rather have had them attain to happiness by faith and obedience. But they were
disobedient, and arrogant: yet even so, though this was their state of mind, Christ pitied them:
for "He wills that all men should be saved, and come to the knowledge of the truth." For it
even says, that "when He saw the city, He wept;" that we hereby might learn that He feels
grief, if we may so speak of God, Who transcends all. But we could not have known that He
pitied them, wicked as they were, had He not made manifest by some human action that
sorrow which we could not see. For the tear which drops from the eye is a symbol of grief, or
rather, a plain demonstration of it. So He wept also over Lazarus, that we again might
understand that it grieved Him that the nature of man had fallen under the power of death.
For "He created all things to incorruption; but by the envy of the devil death entered into the
world:" not indeed because the envy of the devil is more powerful than the will of the Creator,
but because it was necessary that there should follow, upon the transgression of the divine
commandment, a penalty that would humble to corruption whosoever had despised the law of
life.
We say therefore that He wept also over Jerusalem for a similar reason: for He desired, as I
said, to see it in happiness, by its accepting faith in Him, and welcoming peace with God. For
it was to this that the prophet Isaiah also invited them, saying, "Let us make peace with Him:
let us who come make peace." For that by faith peace is made by us with God, the wise Paul
teaches us, where he writes, "Being justified therefore by faith, we have peace with God by our
Lord Jesus Christ." But they, as I said, having hurried with unbridled violence into arrogancy
and contumely, persisted in despising the salvation which is by Christ: and Christ therefore
blames them for this very thing, saying, "Would that you had known, even you, the things of
your peace:" the things, that is, useful and necessary for you to make your peace with God.
And these were faith, obedience, the abandonment of types, the discontinuance of the legal
service, and the choice in preference of that which is in spirit and in truth, even that which is
by Christ, of a sweet savour, and admirable, and precious before God. "For God, He says, is a
Spirit: and they that worship Him must worship Him in spirit and in truth."

"But they are hidden, He says, from your eyes." For they were not worthy to know, or rather to
understand, the Scriptures inspired of God, and which speak of the mystery of Christ. For
Paul said, "Seeing then that we have so great a hope, we use great freedom of speech: and not
as Moses, who put a veil over his face, that the children of Israel might not behold the glory of
his countenance, which was fading away. But their minds were blinded; for even to this day
the same veil remains upon the reading of the old covenant: for when Moses is read, the veil is
laid upon their hearts, and is not taken off, because it is done away in Christ.'' But in what way
is the veil done away in Christ? It is because He, as being the reality, makes the shadow cease:
for that it is His mystery which is represented by the shadow of the law, He assures us, saying
to the Jews, "Had you believed Moses, you would have believed also Me: for he wrote of Me."
For it was because they had not carefully examined the types of the law, that they did not see
the truth. "For callousness in part has happened to Israel," as Paul, who was really learned in
the law, tells us. But callousness is the certain cause of ignorance and darkness: for so Christ
once spoke; "It is not any thing that goes into the mouth which defiles the man." And even
then the Pharisees again reproached Him, for so speaking, with the breaking of the law, and
overthrowing of the commandment given them by Moses. And afterwards the disciples drew
near to Him, saying, "Do you know that the Pharisees, who heard the word, were offended?
And He answered them, Every plant that My heavenly Father has not planted shall be rooted
up: let them alone: blind are they, leaders of the blind." The plant therefore which the Father
planted not,----for He calls to the acknowledgment of the Son those who shall be accounted
worthy of His salvation, ----shall be rooted up.
Far different is the case with those who have believed in Him: how could it be otherwise? For,
as the Psalmist says concerning them, "They are planted in the house of the Lord, and shall
flourish in the courts of our God." For they are the building and workmanship of God, as the
sacred Scripture declares. For it is said to God by the voice of David, "Your sons shall be as the
young olive plants round about your table."
But the Israelites, even before the Incarnation, proved themselves unworthy of the salvation
which is by Christ, in that they rejected communion with God, and set up for themselves gods
falsely so called, and slew the prophets, although they warned them not to depart from the
living God, but to hold fast to His sacred commandments. But they would not consent so to
do, but grieved Him in many ways, even when He invited them to salvation.
And this the Saviour Himself teaches us, thus saying, "Jerusalem, Jerusalem, that kills the
prophets, and stones them that are sent to her, how often would I have gathered your sons, as
a hen gathers her chickens under her wings, and you would not." You see that He indeed often
desired to bestow upon them His mercy, but they rejected His aid. And therefore they were
condemned by God's holy decree, and put away from being members of His spiritual
household. For He even said by one of the holy prophets to the people of the Jews, "I have
compared your mother to the night: My people is like to him that has no knowledge. Because
you have rejected knowledge, I also will reject you from being My priest: and because you
have forgotten the law of your God, I will also forget your sons." Observe therefore that He
compares Jerusalem to the night; for the darkness of ignorance veiled the heart of the Jews,
and blinded their eyes: and for this reason they were given over to destruction and slaughter.
For the God of all spoke by the voice of Ezechiel: "As I live, says the Lord, surely inasmuch as
you have defiled My holy things with all your impurities, I will also reject you; My eye shall
not spare, nor will I pity." "They that are in the plain shall die by the sword: and them that are
in the city famine and pestilence shall consume. And those of them that are saved shall be

delivered, and shall be upon the mountains as meditative doves." For Israel did not perish
from the very roots, nor, so to speak, stock and branch: but a remnant was delivered, of which
the foremost and the first-fruits were the blessed disciples, of whom it is that he says, that
they were upon the mountains as meditative doves. For they were as heralds throughout the
whole world, forth-telling the mystery of Christ, and their office is praise and song, and, so to
speak, to cry aloud in psalms, "My tongue shall meditate on Your righteousness: and all the
day on Your praise."
The means therefore of her peace with God were hidden from Jerusalem: and of these the first
and foremost is the faith which justifies the wicked, and unites by holiness and righteousness
those who possess it to the all pure God.
That the city then, once so holy and illustrious, even Jerusalem, fell into the distresses of war,
may be seen from history: but the prophet Isaiah also assures us of it, where he cries aloud to
the multitudes of the Jews, "Your country is desolate: your cities are burnt with fire: your
land, strangers devour it in your presence: and it is desolate as overthrown by foreign
nations." This was the wages of the vainglory of the Jews, the punishment of their
disobedience, the torment that was the just penalty of their pride. But we have won the hope
of the saints, and are in all happiness, because we have honoured Christ by faith: by Whom
and with Whom, to God the Father, be praise and dominion, with the Holy Spirit, for ever and
ever. Amen.
Sermon 132.
19:45-48; 20:1-8. And having entered into the temple, He began to cast out those
who sold therein, saying to them, It is written that My house is a house of
prayer: but you have made it a den of thieves. And he taught daily in the
temple: but the chief priests and scribes and rulers of the people sought to
destroy Him; and found not what they might do to Him, for all the people were
hanging upon Him to hear Him. And it came to pass on one of the days, as He
taught the people in the temple, and preached, the chief priests and scribes,
with the elders, rose up against Him, and said to Him, Tell us by what
authority You do these things? or who it is that gave You this authority? But He
answered and said to them, I also will ask you one word, and tell Me: the
baptism of John, was it from heaven, or of men? And they considered with
themselves, saying, That if we shall say, From heaven; He will say, Why
therefore did you not believe him? But if we say, Of men; all the people will
stone us: for they are persuaded, that John is a prophet. And they answered,
that they knew not whence it was. And Jesus said to them, Neither tell I you by
what authority I do these things.
IT is written, that "there is a light always for the righteous; but the light of the wicked shall be
put out." For to those who have embraced the righteousness that is in Christ, God the Father
imparts the inextinguishable light of the true knowledge of the true vision of God: for He
reveals to them the Son; as the Saviour Himself also in a certain place said to the Jews,
"Murmur not one with another: no man can come to Me, except the Father Who sent Me draw
him." But He draws, of course, by light and knowledge, and the cords of love. But those who
are not so disposed in will, but wickedly reject Christ's commandments, from their mind even

that light, which they had by the commandment of Moses, vanishes away, and is extinguished,
while the darkness of ignorance usurps its place.
And that this is true, and the real state of the case, the blindness of the Jews proves to us. For
they were dark, and unable to see the glory of the Word, Who became man for our sakes,
although He revealed Himself to them by the working of many miracles, and a godlike
authority, an instance of which we have in what happened in the temple. For there was in it a
multitude of merchants, and others also, guilty of the charge of the base love of lucre,
moneychangers, I mean, or keepers of exchange tables; sellers of oxen, moreover, and dealers
in sheep, and sellers of turtle doves and pigeons; all which things were used for the sacrifices
according to the legal ritual. But the time had now come for the shadow to draw to an end,
and for the truth, so to speak, to shine forth; even the lovely beauty of Christian conduct, and
the glories of the blameless life, and the sweet rational savour of the worship in spirit and in
truth.
For this reason very justly did the Truth, even Christ, as One Who with His Father was also
honoured in their temple, command that those things that were by the, law should be carried
away, even the materials for sacrifices and burning of incense, and that the temple should
manifestly be a house of prayer. For His rebuking the dealers, and driving them from the
sacred courts, when they were selling what was wanted for sacrifice, means certainly this, as I
suppose, and this alone.
We must observe however that another of the holy Evangelists mentions, that not only did the
Lord rebuke those dealers by words, but that He also made a scourge of cords, and threatened
to inflict stripes upon them; for it was right for those who honoured the legal service after the
manifestation of the truth, to know, that by retaining the spirit of bondage, and refusing to be
set free, they became subject to stripes, and liable to slavish torture. The Saviour therefore of
all, and Lord, manifests to them His glory for their benefit, in order that they may believe in
Him. For as one Who possessed authority over the temple, He both took care of it, and also
called God His Father. For as that other holy Evangelist wrote, He said to the dealers, "Make
not My Father's house a house of merchandize." And again, " It is written, that My house shall
be called a house of prayer: but you have made it a den of thieves." It was their duty therefore,
I say their duty, rather to worship Him, as One who with God the Father was Lord of the
temple. But this in their great folly they did not do: but rather being savagely eager for hatred,
they both set up against Him the sharp sting of wickedness, and hastened to murder, the
neighbour and brother of envy. For "they sought, it says, to destroy Him, but could not: for all
the people were hanging upon Him to hear Him." And does not this then make the
punishment of the scribes and pharisees, and all the rulers of the Jewish ranks, more heavy?
that the whole people, consisting of unlearned persons, hung upon the sacred doctrines, and
drank in the saving word as the rain, and were ready to bring forth also the fruits of faith, and
place their neck under His commandments: but they whose office it was to urge on their
people to this very thing, savagely rebelled, and wickedly sought the opportunity for murder,
and with unbridled violence ran upon the rocks, not accepting the faith, and wickedly
hindering others also.
And how is not what I have said true? For the Saviour Himself reproached them, saying, "And
to you, lawyers, woe! for you have taken away the key of knowledge: you enter not in
yourselves, and those that are entering in you have hindered." They rise up therefore against
Christ as He teaches, and wickedly and abominably call out and say, "Tell us, by what

authority You do these things? Who gave You this authority? 'The law, they say, given
by Moses, and the commandment which regulates all these our institutions, enjoined that
those only who are of the lineage of Levi should approach these sacred duties: they offer the
sacrifices: they regulate whatever is done in the divine temple: to them is given the office of
instructing, and the government of the sacred trusts. But You, as being of another tribe,----for
You are sprung from Judah, ---- seize upon honours which have been set apart for us. "Who
gave You this authority?"' O foolish Pharisee, come and let me tell you somewhat you cannot
gainsay, pleading to you the cause of Christ our common Saviour. If you were acquainted with
the Scriptures, which are inspired by God, and the words and predictions of the holy prophets,
you would have remembered perchance the blessed David, who says in the Spirit to Christ the
Saviour of all, "The Lord has sworn, and will not repent, You are a priest for ever after the
order of Melchisedek." Explain, therefore, what Pharisee or Scribe has ministered to God after
the order of Melchisedek, who blessed and received tithes of Abraham? And as the very wise
Paul writes, "Without all contradiction the less is blessed of the better." The root and
commencement therefore of the very existence of Israel, even the patriarch Abraham, was
blessed by the priesthood of Melchisedek: but Melchisedek and his priesthood was a type of
Christ the Saviour of us all, Who has been made our High Priest and Apostle; not bringing
near to God the Father those who believe in Him, by means of bloody sacrifices and offerings
of incense, but perfecting them to holiness by a service superior to the law: for "such a High
Priest have we, Who has sat down at the right hand of the throne of the Majesty on high."
The difference, however, between the two services is very great: for the Saviour of all offers as
a priest to God the Father the confession of our faith, and the "torrent of the sweet spiritual
savour:"----for "God is a Spirit: and they that worship Him must worship in spirit and in
truth." But the bloody sacrifices which they offer are not well-pleasing to God. For He even
said to them, "I have hated, and have rejected your festivals, and I will not smell at your
solemn assemblies. Because even though you bring Me whole burnt offerings and sacrifices, I
will not accept them, nor will I regard the salvation of your appearance. Take away from Me
the sounding of your praises: nor will I hear the psalmody of your instruments." Understand
therefore that He says, that He hated their festivals, and that as well their praises as their
sacrifices were rejected by Him. And yet God rejoices in being praised; but not by impure
mouths, nor by a defiled tongue: for it is written in the book of Psalms, "But to the sinner God
has said, Why do you declare My commandments, and take My covenant in your mouth;
whereas you have hated instruction, and have cast out My words behind you? And again He
said, "Add no more to tread My court: if you bring fine wheaten flour, it is in vain: and your
spices are an abomination to Me." Why therefore, O Pharisee, do you murmur at those things
being expelled from the sacred courts which were employed for the legal sacrifices, when the
appointed time now summoned men to a life better than types, and to true justification by
faith in Christ, Who is Himself the truth.
But the series of subjects now set before us leads us on to discussions of too great length: and
whatever is beyond due limit, is everywhere disagreeable as well to those who hear, as to those
who teach. Let then what has been said suffice for the present: and whatever still remains, we
will complete when Christ again assembles us here; by Whom and with Whom to God the
Father be praise and dominion, with the Holy Spirit, for ever and ever, Amen.

Sermon 133.
THE SAME SUBJECT CONTINUED.
YOU have again assembled, I suppose, to be taught; and I praise your conduct, and count your
willingness worthy of all admiration: for it is written, that "wisdom is better than stones of
costly price; and all precious things are not comparable to her." For the wisdom that comes
from above, from God, is an incomparable blessing; and when we attain to it by means of the
holy Scripture, inspired of God, and gain the divine light to dwell in our minds, we then
advance without wandering to whatsoever is useful for our spiritual profit. Come therefore,
and let us now also scrupulously examine the meaning of the Evangelic lessons which have
already been read to us.
At our previous meeting then the discourse which we addressed to you was upon the
ignorance of the Pharisees, and their utter madness, and base attacks. For they drew near to
Christ, the Saviour of us all, saying, "By what authority do You do these things, and who gave
You this authority?" For what had Christ done? He had cast out of the temple those who were
selling sheep and oxen, turtle doves and pigeons; and overturned the tables of the
moneychangers, saying, "Take these things hence: and make not My Father's house a house of
merchandize." And again, "My house is a house of prayer: but you make it a den of thieves."
We then spoke of these things as follows; that as the Lord was gathering up the shadow of the
law, as a thing already unprofitable and superfluous, He sought to prohibit the sacrifices that
were by the shedding of blood, because the time was now close at hand, and present, at which
the worship in spirit and in truth must be declared. For He was Himself the truth, and as the
truth had now appeared, types necessarily had become superfluous. Yet for this reason those
wretched beings furiously attacked the Lord of all. And thus far our discourse had proceeded
at our last meeting.
We will now show that the chiefs and teachers of the Jewish synagogue in another way also
violently attacked Christ. For the Saviour was teaching in the temple, setting forth most
certainly for the instruction of His hearers things superior to the law; even the pathway of
evangelic conduct. But they, being indignant at this also, wickedly drew near questioning
Him, and saying, "Who gave You this authority?" What then again does this mean? 'You are
teaching, they say, in the temple, and yet You are sprung from the tribe of Judah, and are not
numbered among those whose office it is to minister as priests in the temple. And why do You
teach what is repugnant to the commandment of Moses, and agrees not with the law that was
given us of old?'
To those, therefore who thus speak let us say, Does this bite your mind, and provoke you to
savage envy? Tell me, do you accuse the Lawgiver of the abrogation of the law? Do you blame
Him, and make an outcry, because He does not obey His own laws? Tell me therefore, is God
subject to His own law? Was it for us, or for Himself perhaps I suppose, that He enacted the
commandments spoken by the holy prophets? But it is certain, even though you don't
acknowledge it, that God transcends all law, and that it is we who are under the yoke of His
commandments. When therefore any man, such as we are, transgresses the law, blame and
condemn him for his transgression: but He Who enacted laws, not for Himself, but rather for
us to obey, from time to time changes according to His own good pleasure whatever has been
commanded; intending thereby not to humble those who are under the law to any thing evil,

but rather to raise them up to that which is better. And so then now the season had arrived for
the cessation of those things which were by types, and when that teaching of the law, which
was given for the instruction of them of old time must pass away, in order that something
better might be revealed, even the instruction given us in the Gospel.
But you say, 'Was this therefore in accordance with the will of Him Who instituted by Moses
that former commandment for those of old time? Yes, I answer; and I arrive at this
conclusion, not of my own mind, but as having proof thereof in the prophetic Scriptures. For
God has somewhere said by the voice of Isaiah, "And the laws of My people shall be made to
disappear." How have the laws of the people been made to disappear? Because, as I said, they
have been brought to nought by the manifestation of a new and better commandment, which
the Son has spoken to us by Himself; and which also He proclaimed of old by the voice of
Ezechiel, thus speaking of those of the race of Israel; "Behold, I will gather them from every
land whither I have scattered them in My anger, and hot displeasure, and great wrath; and I
will make them return to this place, and I will cause them to dwell safely, and they shall be to
Me a people, and I will be to them a God, and I will give them another way and another heart,
that they may fear Mo all their days." Another way therefore has been given them, by the
gathering up, as I said, of the legal service, and of the teaching which consisted in writings and
types, and the entrance in of that of the Gospel, of which the very beginning and pathway is
faith, which by a spiritual service perfects to justification, and raises up to sanctification those
who draw near to God.
For that the institutions of Moses were intended to come to an end, and a new law and a new
covenant to be given by Christ, any one may easily see, inasmuch as He says plainly; "Behold
the days come, says the Lord, that I will appoint a new covenant for the house of Israel, and
for the house of Judah; not according to the covenant that I appointed for their fathers in the
day that I took them by the hand to bring them out of the land of Egypt, because they did not
abide in My covenant, and I despised them, says the Lord." He promises therefore a new
covenant: and as the very wise Paul writes, "In that He said, a new, He has made the former
one old: but that which is made old, and growing old, is ready for destruction." Inasmuch
therefore as the former (covenant) was made old, it was necessary that that which is new
should enter in its place: and this was done not by one of the holy prophets, but by Him rather
Who is the Lord of the prophets.
Why therefore do you murmur, O Pharisee, at seeing the divinely inspired Scripture fulfilled,
and those things which had been spoken of old by the holy prophets attaining also their
fulfilment?
When then they asked, "By what authority do You do these things?" the Saviour replied, "I
also will ask you one word, and tell Me: the baptism of John, was it from heaven or of men?
And they, it says, considered with themselves, saying, that if we shall say, From heaven, He
will say, Why therefore did you not believe him? but if we say, Of men, all the people will
stone us: for they are persuaded that John is a prophet. And they answered, that they knew
not whence it was. And Jesus said to them, Neither tell I you by what authority I do these
things." Observe the great malice of the Pharisees: they flee from the truth; they refuse the
light; they feel no horror at committing sin. For God the Father sent the blessed Baptist as the
forerunner of Christ, crying out and saying, "Prepare you the way of the Lord: and make
straight the pathways of our God." Of him too the wise evangelist John wrote; "There was a
man sent from God, whose name was John. He came for a testimony to bear witness of the

light: he was not the light, but to bear witness of the light;" even of Christ. And he bore
witness by saying, that "He That sent me to baptize in water. He said to me, that upon Whom
you see the Spirit descend from heaven, and abide upon Him, He it is That baptizes with the
Holy Spirit. And I saw and bore witness, that This is the Son of God." The blessed Baptist
therefore, as being so great and admirable, is one worthy of our acceptance to move us to
faith, and to be a witness concerning Christ. But because it was the custom of the Jews lightly
to slander the saints, and to call them false speakers, and to say that they had not been sent of
God, but falsely assumed a knowledge of prophecy of their own mind, Christ asked them,
what opinion they entertained of the Baptist? was he one who came from above, from God;
did they honour him, that is, as one who had been sent to baptize in accordance with the will
of God? or according to their custom, did they, from human considerations and wishes, deny
that he came for this purpose? And they were afraid indeed to speak the truth, lest they should
be told, Why then did you not believe Him? but neither will they accuse the forerunner, not
however from being afraid of God, but rather of the multitudes. And therefore they hide the
truth, and say, "We know not."
As not being then worthy to learn the truth, and to see the pathway which leads directly to
every good work, Christ answered them, "And neither do I tell you by what authority I do
these things." The Jews therefore knew not the truth: for they were not "taught by God," that
is, of Christ. But to us who have believed in Him, Christ Himself reveals it, so that we,
receiving in mind and heart His divine and adorable mystery, or rather the knowledge of it,
and being careful to fulfil those things which are well-pleasing to Him, shall reign with Him:
by Whom and with Whom to God the Father be praise and dominion, with the Holy Spirit, for
ever and ever, Amen.
Sermon 134.
20:9-18. And He began to speak to the people this parable: A man planted a
vineyard, and let it out to husbandmen, and went on a journey for a long time.
And at the season he sent a servant to the husbandmen, that they might give
him some of the fruit of the vineyard: but the husbandmen beat him, and sent
him away empty. And again he sent to them another servant, but they beat him
also, and shamefully entreated him, and sent him away empty. And again he
sent a third: and they wounded him also, and cast him out. And the lord of the
vineyard said, What shall I do? I will send my beloved son: perhaps they will
reverence him. But when the husbandmen saw him, they reasoned among
themselves, saying, This is the heir: come, let us kill him, that the inheritance
may be ours. And they cast him out of the vineyard, and killed him. What
therefore shall the lord of the vineyard do to them? He shall come and destroy
those husbandmen, and shall give the vineyard to others. And when they heard
it, they said, Heaven forbid. But He looked upon them, and said. What is this
then that is written, That the stone which the builders rejected has become the
head of the corner? Every one that falls upon this stone shall be broken: but
upon whomsoever it shall fall, it will crush him.
CHRIST has somewhere said, "The kingdom of heaven is like to a treasure hid in a field." And
there is nothing more certain than that those who love lucre, and seek for treasures, most
certainly do not find them ready for them, nor placed above ground, but hidden rather and
buried out of sight; and only by digging laboriously do they find them, and that with difficulty.

Come therefore, and let us seek after the knowledge of the lessons of the Gospel as for some
treasure; let us search deep into the thoughts therein contained: for so shall we find what we
seek by Christ revealing this also to us: "for in Him are all the treasures of wisdom, and
the hidden things of knowledge;" and He is the Giver of wisdom and understanding to the
whole rational creation.
What therefore does He say to the chiefs of the Jews, when setting forth to them those things
which are useful for salvation? "A man planted a vineyard, and let it out to husbandmen, and
went on a journey for a long time." Now if any one will examine with the penetrating eyes of
the mind the purport of what is here said, he will find the whole history of the children of
Israel briefly summed up in these words. For who the man is who planted the vineyard, and
what, in fact, is to be understood by the vineyard which was planted, the Psalmist makes clear,
where he says to Christ, the Saviour of all, respecting the Israelites; "You brought a vine out of
Egypt; You removed the nations, and planted it: You made a way before it, and planted its
roots, and it filled the land." And further, the blessed prophet Isaiah also, declaring this very
thing, says, "My beloved had a vineyard on a hill, in a fertile place." And afterwards he adds
thereto, making more evident the force of what had been spoken enigmatically, "For the
vineyard of the Lord of hosts is the man of Judah. a plant new and beloved." He therefore
Who planted the vineyard is God; Who also went abroad for a long time. And yet God fills
every thing, and in no way whatsoever is absent from any thing that exists; how therefore did
the Lord of the vineyard go abroad for a long time? It means, that after He had been seen by
them in the shape of fire at His descent upon Mount Sinai with Moses, who spoke to them the
law as the mediator, He did not again grant them His presence in a visible manner, but, to use
a metaphor taken from human affairs, His relation to them was, so to speak, like that of one
who had made a long journey abroad.
As I said, then, He went abroad: but plainly He had care for His farm, and kept it in His mind.
For He sent faithful servants to them at three different times to receive produce, or fruit, from
the tillers of the vineyard. For there was no period in the interval, during which there were not
sent by God prophets and righteous men to admonish Israel, and urge it to bring forth as
fruits the glories of a life in accordance with the law. But they were wicked, and disobedient,
and obdurate, and their heart was hardened against admonition, so that they would in no way
listen to the word that would have profited thorn. For even the prophet Isaiah, as one who
was, so to speak, fainting under labours and fatigues without avail, says: "Lord, who has
believed our report?" By disregarding therefore those who had been sent to thorn, "they drove
them away empty," as having, that is, nothing good to say of them to God Who sent them. For
the prophet Jeremiah also blamed the Jewish multitudes with their rulers because of their
excessive arrogance, saying, "To whom shall I speak, and testify, and he will hear? Behold,
their ears are uncircumcised, and they cannot hear; behold the Word of the Lord has become
to them a derision: they will not hear it." And in another place He thus spoke of Jerusalem:
"We healed Babel, and she was not healed: let us leave her, and depart every one to his land,
because her judgment has reached to the heaven." And as I said then, he calls Jerusalem
Babel, because it differed not from Persia in its disobedience and apostasy, and because it
would not submit itself to the sacred laws: or even perhaps because it was reckoned as having
no knowledge of God, for having chosen to worship the creature instead of the Creator, and
the works of its own hands. For Israel was guilty of the charge both of apostasy and of idolworship. And this then was the way in which they shamefully cast out those who were sent to
them.

But the lord of the vineyard considers with himself, saying, "What shall I do?" And we must
carefully examine in what sense he says this. Does then the householder use these words
because he had no more servants? Certainly not: for there were not wanting to Him other
ministers of His holy will. But just as if a physician were to say of a sick man, What shall I do?
we should understand him to mean, that every resource of medical skill had been tried, but
without avail: so we affirm that the lord also of the vineyard, having practised all gentleness
and care with his farm, but without in any respect benefiting it, says, What shall I do? And
what is the result? He advances to still greater purposes; for "I will send, He says, My Son, the
beloved one. Perhaps they will reverence Him." Observe in this, that after the servants the Son
is sent, as One not numbered among the servants, but as a true Son, and therefore the Lord.
For even though He put on the form of a servant for the dispensation's sake, yet even so He
was God, and very Son of God the Father, and possessed of natural dominion. Did they then
honour Him Who was sent as Son and Lord, and as One Who possesses by inheritance
whatsoever belongs to God the Father? By no means. For they slew Him outside the vineyard,
having plotted among themselves a purpose foolish and ignorant and full of all wickedness.
For they say, "Let us kill Him, that the inheritance may be ours." But tell me, How did you
imagine this? For are you also son of God the Father? Does the inheritance descend by right of
nature to you? If you remove the heir out of the way, how will you become lord of what you
covet? But further, How is not your supposition ridiculous? For the Lord indeed, as being Son,
and Heir by right of His substance of the authority of God the Father, having become man,
called those who believed in Him to communion and participation of His kingdom: but these
men wanted to take possession of the kingdom solely for themselves, without admitting even
Him to any participation at all therein, usurping for themselves alone the lordly inheritance.
But this was a purpose impossible, and full of ignorance: and therefore the blessed David says
of them in the Psalms, "He that dwells in the heaven shall laugh at them, and the Lord shall
deride them."
The chiefs therefore of the synagoge of the Jews were cast out for resisting the Lord's will by
rendering the vineyard which had been entrusted to them unfruitful. For God has somewhere
said, "Many shepherds have destroyed My vineyard: they have profaned My portion: they
have made My desirable inheritance into a pathless wilderness: it has become a desolation of
destruction." And it is also said by the voice of Isaiah, "But the Lord will immediately arise in
judgment: the Lord Himself shall come for judgment with the elders and princes of the
people. But you, why have you burnt My vineyard?" As those therefore who had rendered the
land sterile, being evil, they perished evilly. For it was just, most just, that as being slothful,
and murderers of the Lord, they should be the prey of extreme miseries.
"And the farm was given to other husbandmen." And who are they? I answer, the company of
the holy apostles, the preachers of the evangelic commandments, the ministers of the new
covenant; who were the teachers of a spiritual service, and knew how to instruct men correctly
and blamelessly, and to lead them most excellently to every thing whatsoever that is wellpleasing to God. And this you learn by what God says by the voice of Isaiah to the mother of
the Jews, that is, the synagogue: "And I will turn My hand upon you, and, search you to purify
you: and those who obey not I will destroy, and I will take out of you all wicked doers, and will
humble all that boast: and I will establish your judges as at the first, and your counsellors as
in the beginning." And by these, as I said, are signified the preachers of the new covenant, to
whom God somewhere said by the voice of Isaiah; " But you shall be called the priests of the
Lord, and the ministers of God." But that the farm was given to other husbandmen, and not
solely to the holy apostles, but to those also who come after them, even though not of

Israelitish blood, the God of all plainly reveals, where He says by the voice of Isaiah to the
church of the Gentiles, and to the remnant of Israel; "And aliens in race shall come; they shall
feed your flocks: and aliens in tribe shall be ploughmen and vinedressers." For many indeed
of the Gentiles were called, and holy men of their number became teachers and instructors;
and even to this day men of Gentile race hold high place in the churches, sowing the seeds of
piety to Christ in the hearts of believers, and rendering the nations entrusted to their charge
like beautiful vineyards in the sight of God.
What therefore did the scribes and pharisees say when they heard the parable? "Heaven
forbid," were their words. And by this one may see, that having understood its profounder
signification, they put away from them the impending suffering, and were afraid of the
coming danger. But they did not escape, because they could not be restrained from
disobedience, nor would they submit to believe in Christ.
"But He, it proceeds, looked upon them, and said, What is this then that is written, That the
stone which the builders rejected has become the head of the corner? Every one that falls
upon this stone shall be broken: but upon whomsoever it shall fall, it will crush him." For the
Saviour, although He was a chosen stone, was rejected by those whose duty it was to build up
the synagogue of the Jews in every thing that was edifying: and yet He became the head of the
corner. Now the sacred Scripture compares to a corner the gathering together, or joining of
the two people, Israel I mean, and the Gentiles, in sameness of sentiment and faith. "For the
Saviour has built the two people into one new man, by making peace and reconciling the two
in one body to the Father." And the so doing resembles a corner, which unites two walls, and,
so to speak, binds them together. And this very corner, or gathering together of the two people
into one and the same, the blessed David wondered at, and said; "The stone which the
builders rejected has become the head of the corner. This----that is the corner----has been
done of the Lord, and is marvellous in our eyes." For Christ, as I said, has girded together the
two people in the bonds of love, and in sameness as well of sentiment as of faith.
The stone therefore is the safety of the corner which is formed by it: but breaking and
destruction to those who have remained apart from this rational and spiritual union. "For he
that falls, He says, upon this stone shall be broken: but upon whomsoever it shall fall it will
crush him." For when the multitudes of the Jews stumbled at Christ, and fell against Him,
they were broken: for they would not hearken to the voice of Isaiah, where he says, "Sanctify
the Lord Himself, and He shall be your fear: and you shall not strike against Him as upon a
stone of stumbling, nor as a rock of falling." Those therefore who did not believe were broken:
but Christ has blessed us who have believed in Him: by Whom and with Whom, to God the
Father, be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 135.
20:19-26. And the chief priests and scribes sought that same hour to lay hands
upon Him; and they feared the people: for they knew that He had spoken this
parable concerning them. And having watched for an opportunity, they sent to
Him spies, making pretence of being just men, to find occasion against Him in
His speech, that they might deliver Him to the rule and authority of the
governor. And they asked Him, saying, Teacher, we know that You speak and
teach rightly, and don't discriminate in favour of important persons, but teach
the way of God in truth. Is it lawful for us to give tribute to Caesar, or not? But

He perceived their wickedness, and said to them, Show me a denarius. And they
showed one to Him. And He said, Whose is the image upon it and
superscription? And they said, Caesar's. And He said to them, Give therefore to
Caesar the things which are Caesar's, and to God the things which are God's.
And they could not blame the word before the people; and they wondered at His
answer, and were silent.
AGAIN is the gang of the Pharisees inflamed with unbridled rage: they draw the bow of their
envy; they gnash their teeth at Him Who calls them to life; they savagely attack Him Who
seeks to save, and Who humbled Himself from His supreme and godlike glory to our estate;
and they plot His death Who became man that He might abolish death. And the sole cause
which hindered their shameless audacity, the wise Evangelist shows us by saying, that "they
feared the people." He understood therefore that they were restrained by no feeling
whatsoever of piety towards God; the commandment given by Moses, which plainly says, "You
shall not kill the holy and the just," put no bridle upon their violence: but they had regard to
the fear of man far more than to the reverence due to God.
But what was the cause of their giving way to such harsh and unmitigated fury? "They knew, it
says, that He had spoken this parable concerning them." And what parable? Plainly that by
which He had shown that as being wicked and faithless husbandmen, they had mocked and
slain the holy prophets, who had been sent to them by God, to stir them up to honour Him, by
bringing forth abundant spiritual fruits: and had similarly treated even the Son Himself, the
Lord of the vineyard. For they slew Him also, saying, "This is the heir: come, let us kill Him,
that the inheritance may be ours." But they missed their mark, and provoked God to anger, or
rather resisted the decrees from above, and whetted against themselves the divine wrath. For
"being evil, they perished evilly;" and were rejected from being husbandmen, and the Lord of
the farm gave the vineyard to others. This then was the reason for which they murmured
against Christ: and yet, how was it not rather their duty, having been taught what was about
to happen, to escape from the danger, and leap over its toils? And the way so to do was
straightforward and easy. Let them accept Him Who calls them to salvation: let them honour
by faith Him Who justifies the wicked; Who absolves from all guilt; and by His grace, that
remembers not evil, saves those who are entangled in sins.
But these bold and obdurate men, being ready for evil only,. entertain no such purpose as this,
but with their mind full of the craftiness of the devil, betake themselves to wicked devices.
They lay snares for Christ, and contrive a trap for an accusation against Him, and gather
pretexts for falsely accusing Him. Already are they meditating, and plotting in their bitterness,
the lying words they uttered against Him before Pilate. They suborned men therefore who
falsely assumed to themselves the reputation of goodness, like a borrowed mask; while really
they were wicked in their characters, and their heart full of gall and error and all false
speaking. They made pretence then of being kind and just: they imagined that they could
deceive Him Who knows secrets, when having one purpose in mind and heart, they utter
words altogether unlike their wicked knaveries. For they perchance forgot God, Who says,
"Who is this that hides from Me his purpose? and shuts up his words in his heart, and thinks
that from Me he hides them? For, as Solomon says, Hell and destruction are open to the Lord:
how therefore must not also the minds of men?" But you drew near to Christ the Saviour of all
as to a mere man, and therefore you thought that you could deceive Him. This was the cause
of your ignorant behaviour: but it had been better to have reflected, that the Word being God
was made in fashion like to us; but was nevertheless proved by divine and ineffable miracles,

and by His godlike glory, not to be a mere man only, such as you are, but to be God, as the
splendour of His deeds proclaimed. He was in appearance a man like to us, but He gave sight
to the blind; He raised the dead from their graves; He commanded those who already had
seen corruption to hasten back to life; He rebuked the seas, and appeared to the disciples,
walking upon the waves, as they were sailing once upon the sea of Tiberias. It was in their
power therefore to have seen from actual facts that He was not a man only, but rather God
also as well as man.
But this they would not even admit into their minds: how could they? but drew near, tempting
Him; and hiding from Him their fraudulent purpose, they address Him with gentle words,
being like savage beasts wrapped in lambs' clothing. Such were they whom the prophet David
also rebuked, saying, "Their words are smoother than oil: and yet are they the points of
spears." And again, "Their tongue pierces like the point of a spear: the words of their mouth
are deceitful: he speaks peaceably to his neighbour: and there is enmity in his soul." But what
do they say? " Teacher, we know that You speak and teach rightly, nor do You discriminate in
favour of important persons, but teach the way of God in truth: Is it lawful for us to give
tribute to Caesar, or not?" O what polluted knavery! For the God of all willed indeed for Israel
to be exempt from human dominion: but because they trampled under foot the divine laws,
and despising utterly the commandment given to them, betook themselves to their own
devices, they had fallen under the hand of those who at that time held dominion over them:
who also imposed upon them tribute, and tax, and the yoke of an unwonted slavery. For the
prophet Jeremiah also lamented over Jerusalem as though she had already suffered this fate,
saying, "How has the populous city sat solitary! She that was chief of the countries has become
tributary!"
Their object therefore, it says, was to deliver "Him to the authority of the governor:" for they
expected that certainly and without doubt they would hear Him say, that it was not lawful to
give tribute to Caesar. How therefore did Christ overcome their craftiness? "Show Me, He
says, a denarius." And when it was shown Him, again He asks, "Whose is the image upon it
and superscription? And they said, Caesar's." And what does Christ reply thereto? "Give to
Caesar the things which are Caesar's, and to God the things which are God's." For those whose
office it is to govern impose a tribute of money upon their subjects: but God requires of us of
things corruptible and transitory even nothing, but rather willing obedience and submission;
faith and love; and the sweet savour of good works. These things the Israelites ought to have
offered to God: but they were careless and contemptuous, and too ready to betake themselves
to every thing that was base.
"They wondered therefore at His answer," and that "before all the people," that is, before
many witnesses. And yet, as though they had forgotten these things, when they led Jesus to
Pilate, they brought this very accusation against Him: for they said, "We found this man
perverting the people, and forbidding to give tribute to Caesar." You wonder at His answer;
you were unable to deceive Him; you went away ashamed: and how then made you your own
wickedness the point of an accusation against Him? What therefore does the Saviour say of
them by the voice of the Psalmist? "That without cause have they hid for Me the destruction of
their snare: without reason have they reproached My soul. Let a snare come upon them which
they know not: and let the net which they hid for Me catch themselves, and let them fall into
their own snare." For so verily they did fall; for because they delivered Jesus to Pilate, they
were themselves given over to destruction, and the Roman host consumed them with fire and
sword, and burnt up all their land, and even the glorious temple that was among them.

Such were the wages of their wicked behaviour against Christ: but let us, carefully avoiding
these sins, and honouring by faith the Word of God, Who for our sakes and in our stead
became man, be diligent in crowning Him with unceasing praises: by Whom and with Whom,
to God the Father, be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 136.
20:27-38. And certain Sadducees drew near, who say there is no resurrection;
and they asked Him, saying, Teacher, Moses wrote to us, that if any man's
brother die having a wife, and he die without children, that his brother shall
take his wife, and raise up seed to his brother. There were therefore seven
brethren, and the first took a wife, and died without children. And the second
and the third took her; and in like manner also the seven: and they died, and
left no children. And afterwards the woman died also. Therefore at the
resurrection whose wife of them will she be? for the seven had her to wife. And
Jesus said to them, The children of this world marry, and are married: but they
who have been accounted worthy to attain to that world, and the resurrection
from the dead, neither marry nor are married; for neither can they die any
more; for they are equal with the angels, and are the children of God, in that
they are the children of the resurrection. But that the dead rise, even Moses
indicated at the bush, saying, The Lord the God of Abraham, and the God of
Isaac, and the God of Jacob: but God is not of the dead, but of the living: for all
live to Him.
IGNORANCE is constantly, so to speak, accompanied by rashness, and leads men on to attach
great importance to their wretched fancies; and thus those who are the victims of this malady
entertain a great idea of themselves, and imagine themselves possessed of such knowledge as
no man can gainsay. For they forget, as it seems, Solomon, who says, "Be not wise in your own
eyes," that is, according to your own single judgment: and again, that "wisdom not put to the
proof goes astray." For we do not necessarily possess true opinions upon every individual
doctrine that we hold, but often perhaps abandoning the right path, we err, and fall into that
which is not fitting. But I think it right, that exercising an impartial and unprejudiced
judgment, and not rendered rash by passion, we should love the truth, and eagerly pursue it.
But the foolish Sadducees had no great regard for such considerations. They were a sect of the
Jews, and what was the nature of the opinion which they entertained concerning the
resurrection of the dead, Luke has explained to us in the Acts of the Apostles, thus writing,
"For the Sadducees say that there is no resurrection, neither angel, nor spirit: but the
Pharisees confess all." They draw near therefore to Christ our common Saviour, Who is the
Life and Resurrection, and endeavour to disprove the resurrection: and being men
contemptuous and unbelieving, they invent a story replete with ignorance, and by a string of
frigid suppositions wickedly endeavour violently to shake into nothingness the hope of the
whole world. For we affirm, that the hope of the whole world is the resurrection from the
dead, of whom Christ was the first-born and first-fruits: and therefore the wise Paul also,
making our resurrection to depend upon His, says, "If the dead rise not, neither did Christ
rise:" and again adds thereto, as if urging the converse thought to its conclusion, "But if Christ
rose from the dead, how say some among you that there is no resurrection from the dead?"
And those who said this were the Sadducees, of whom we are now speaking.

But let us examine, if you will, this senseless fiction of their framing. They say then that there
were seven brethren, who successively became the husbands of one wife, according to the
requirements of the law of Moses; and she died without children: at the resurrection therefore
whose wife will she be? The enquiry however was but a senseless one, nor did the question at
all accord with the inspired Scriptures: and the answer of our Saviour amply suffices to prove
the folly of their narrative, and make us reject both their fiction, and the idea upon which it
was founded.
Still I think it right to convict them plainly of foolishly resisting the inspired Scriptures, and to
show that they completely mistook the sense of what the sacred writings teach. For come and
let us see what the company of the holy prophets has spoken to us upon this point, and what
are the declarations which the Lord of hosts has made by their means. He said therefore of
those that sleep, "I will deliver them from the hand of the grave; I will redeem them from
death: Where is your condemnation, O death? O grave, where is your sting?" Now what is
meant by the condemnation of death, and by its sting also, the blessed Paul has taught us,
saying, "But the sting of death is sin: and the strength of sin is the law." For he compares
death to a scorpion, the sting of which is sin: for by its poison it slays the soul. And the law, he
says, was the strength of sin: for so he himself again elsewhere protests, saying, "I had not
known sin but by the law:" "for where there is no law, there is no transgression of the law."
For this reason Christ has removed those who believe in Him from the jurisdiction of the law
that condemns: and has also abolished the sting of death, even sin: and sin being taken away,
death, as a necessary consequence, departed with it; for it was from it, and because of it, that
death came into the world.
As God therefore gives the promise, "I will deliver them from the hand of the grave, and from
death I will redeem them;" so the blessed prophets also accord with the decrees from on high:
for they speak to us, "not of their own heart, nor of the will of man, but from the mouth of
God," as it is written; inasmuch as it is the Holy Spirit which speaking within them declares
upon every matter, what is the sentence of God, and His almighty and unalterable will. The
prophet Isaiah therefore has said to us, "Your dead men shall arise: and those in the graves
shall be raised; and they who are in the earth shall rejoice: for the dew from You is healing to
them." And by the dew I imagine he means the life-giving power of the Holy Spirit, and that
influence which abolishes death, as being that of God and of life.
And the blessed David also somewhere in the Psalms says of all those upon earth, "You take
away their spirit, and they die, and return to their dust: You send Your Spirit, and they are
created, and You renew the face of the earth." Do you hear that the working and life-giving
grace of the Holy Spirit will renew the face of the earth? And by its face is meant its beauty;
and the beauty of human nature is justly understood to be incorruption. "For it is sown, it
says, in corruption, it is raised in incorruption; it is sown in weakness, it is raised in power; it
is sown in dishonour, it is raised in glory." For the prophet Isaiah again assures us that death
which entered in because of sin does not retain its power over the dwellers upon earth for
ever, but is abolished by the resurrection from the dead of Christ, Who renews the universe,
and refashions it to that which it was at the beginning----" for God created all things for
incorruption," as it is written; for he says, "He has swallowed up death, having waxed mighty:
and God shall again take away all weeping from every countenance; He shall remove the
reproach of the people from the whole earth." Now sin is what he calls the reproach of the
people, and when this has been taken away, death also is extinguished with it, and corruption
departs from the midst: and by having brought it to an end, He removes every one's weeping;

and lamentation also is put to silence; for henceforth there is no more cause for men to weep
and lament.
And thus much for our own argument in refutation of the infidelity of the Jews: but let us see
also what Christ said to them: "The children indeed of this world," He says, those, that is, who
lead worldly carnal lives, full of fleshly lust, for the procreation of children "marry and are
married:" but those who have maintained an honourable and elect life, full of all excellence,
and have therefore been accounted worthy of attaining to a glorious and marvellous
resurrection, will be necessarily raised far above the life which men lead in this world; for they
will live as becomes saints, who already have been brought near to God. "For they are equal
with the angels, and are the children of God." As therefore all fleshly lust is taken away, and
no place whatsoever is left in them for bodily pleasure, they resemble the holy angels,
fulfilling a spiritual and not a material service, such as becomes holy spirits; and are at the
same time counted worthy of a glory such as that which the angels enjoy.
But the Saviour also demonstrated the great ignorance of the Sadducees, by bringing forward
their own hierophant Moses, as well and clearly acquainted with the resurrection of the dead.
For he has set before us God, He says, as saying in the bush, "I am the God of Abraham, and
the God of Isaac, and the God of Jacob." But of whom is He God, if, according to their
argument, these have ceased to live? for He is the God of the living: and therefore certainly
and altogether they will rise, when His almighty right hand brings them thereunto; and not
them only, but also all who are upon the earth.
And for men not to believe that this will happen, is worthy perhaps of the ignorance of the
Sadducees; but altogether unworthy of those who love Christ. For we believe in Him who says,
"I am the Resurrection and the Life." For He will raise the dead, "suddenly, in the twinkling of
an eye, at the last trump. For it shall resound, and the dead in Christ shall rise incorruptible,
and we shall be changed." For Christ, our common Saviour, shall transfer us to incorruption,
and to glory, and to a life incorruptible: by Whom and with Whom, to God the Father, be
praise and dominion, with the Holy Spirit, for over and ever. Amen.
Sermon 137.
20:41-47. And He said to them. How say they of Christ that He is David's Son?
For David himself says in the book of Psalms, The Lord said to my Lord, Sit You
on My right hand until I place Your enemies as a footstool under Your feet.
David therefore calls Him Lord; and how is He his Son? And in the hearing of
all the people, He said to His disciples, Beware of the scribes, who desire to
walk in stoles, and love greetings in the marketplaces, and the foremost seats
in the synagogues, and the highest part of the couches at feasts: who devour
widows' houses, and in pretence prolong their prayers: these shall receive
more abundant condemnation.
THOSE who love instruction and are fond of hearing receive with joy the profitable word of
God, and store it up in the treasure-house of their heart as the seed of life. And what is. the
result of their so doing? The divine light rises upon them, and they gain a correct and unerring
knowledge of the sacred doctrines. And this quickens them to life, as the Son Himself teaches
us, where He says to God the Father in heaven, "And this is life eternal, to know You the only
true God, and Jesus Christ Whom You have sent."

See therefore, I say, see Him Who is the Giver to us of all wisdom and understanding, even
Christ, endeavouring to implant this great and invaluable blessing in those first of all who
were the chiefs of the Jews, the scribes, I mean, and Pharisees. For it was right, as they were
the pastors and teachers and governors of the people, that His mystery should not he hidden
from them: even that which the law of Moses had proclaimed of old, delineating it by type and
shadow in manifold ways; and which the great and glorious company also of the holy prophets
had preached. For it is for this reason that Christ is called "the accomplishment of the law and
the prophets."
The Saviour therefore asked them, saying, "How say they of Christ that He is David's Son? For
David himself says in the book of Psalms, The Lord said to my Lord, Sit You on My right hand,
until I place Your enemies as a footstool under Your feet. David therefore calls Him Lord: and
how is He his son?" The beginning of understanding is faith: "for if, He says, you will not
believe, neither can you understand:" but the examination also of important truths tends to
salvation. Confessedly then Emanuel is both the Son and the Lord of David: but if any one
would learn in what manner he is to understand this, he must certainly betake himself to the
exact and blameless examination of His mystery, which was "kept in silence indeed from the
foundation of the world, but has been revealed in the latter ages of the world."
The Pharisees however gave no answer to Christ's question: and this they did in malice, or
rather against their own selves, lest being pricked by the enquiry, the word of salvation should
shine forth in them. For they did not wish to know the truth, but sinfully seizing for
themselves the Lord's inheritance, they denied the heir, or rather wickedly slew Him. For
from love of rule, and greed of lucre, and for their base gains, they rejected the faith. For once
indeed they even stoned Him with stones, and when asked the reason of their violence, they
foolishly said, "For a good work we stone You not, but for blasphemy: because that You being
a man make Yourself God." And on another occasion they called Him a Samaritan, a
drunkard, and a winebibber, and the carpenter's son, meaning that He was an ignoble person,
and born of ignoble parents. Nor verily canst you wonder at this, when they ventured even to
accuse His birth in the flesh of the holy virgin, saying, darkly and bitterly, "We are not born of
harlotry."
To remove therefore from them the habit of thinking and speaking of Him in a derogatory and
contemptuous manner, He asked them, saying, "How say they that Christ is David's Son?" But
they, as I have already remarked, were silent from malicious motives, and thereby condemned
themselves as unworthy of eternal life, and of the knowledge of the truth.
And we too will put to the Pharisees 1 of later days a similar question: Let them, who deny that
He Who was born of the holy virgin is very Son of God the Father, and Himself also God, and
divide the one Christ into two sons; let them, I say, explain to us, in what manner David's son
is his Lord, and that not so much with regard to human lordship as divine. For to sit at all at
the right hand of the Father is the assurance and pledge of supreme glory. For those who
share the same throne are equal also in dignity: and those who are crowned with equal
honours are understood of course to be equal in nature. But to sit by God can signify nothing
else than sovereign authority, and the throne declares to us that He possesses empire over
every thing, and supremacy by right of His substance. How therefore is the Son of David
David's Lord, and seated also at the right hand of God the Father, and on the throne of Deity?
Or is it not altogether according to the unerring word of the mystery, that the Word being
God, and sprung from the very substance of God the Father, and being in His likeness and on

an equality with Him, became flesh, that is, man, perfectly, and yet without departing from
the incomparable excellence of the divine dignities, continuing rather in that estate in which
He had ever been, and still being God, though He had become flesh and in form like to us. He
is David's Lord therefore according to that which belongs to His divine glory and nature and
sovereignty: but his son according to the flesh.
It was the duty therefore, the duty, I say, of the chiefs of the Jews, as they prided themselves
so much upon their knowledge of the divine laws, not to let the words of the holy prophets
escape their notice. For the blessed Isaiah says, "Behold, a virgin shall conceive and bear a
Son: and they shall call His name Emmanuel, which being interpreted is, God with us." But
the Word was with us as God, when He took our likeness, and despised not the low estate of
human kind, in order that He might save all beneath the heaven. And it is written again, "And
you Bethlehem, the house of Ephrata, are small to be among the thousands of Judah: out of
you shall He come forth for Me Who shall be the Head of Israel." For Bethlehem was indeed
small, and in comparison with the general populousness of the Jews, its inhabitants were very
few; yet from it came forth Christ, as having been born in it of the holy virgin: not as one
subject to the shadows of the law, but rather as ruler both over the law and the prophets.
We therefore follow neither the ignorance nor the newness of the foolish talking of men, lest
with them we fall into a reprobate mind: but join ourselves rather to the pure teachings of the
holy apostles and evangelists, who every where show that Christ the Saviour of all is at once
both the Son and the Lord of David, in the manner we have already described.
"There is therefore one Lord, one faith, one baptism:" one Lord has purchased us, "not with
corruptible things, with silver or with gold, but with His own blood rather," as it is written, in
order that we may serve Him, and by and with Him the Father. For in Him and by Him we
have an access (to the Father).
But, as I said, the rulers of the Jews had no regard whatsoever for the truth: and if any one
would learn the reason of their obdurate dislike of instruction, he shall hear it from me. It was
their determination not to depart from their inbred love of praise, nor to abandon their
accursed lust of lucre. For the Saviour Himself once rebuked them, saying; "How can
you believe, who receive glory one of another, and wish not for the glory that comes from the
one God?" For it was their duty to desire the glory which comes from God, rather than that of
men, which is but for a time, and like a dream vanishes away.
Usefully therefore, that He may keep the company of the holy disciples free from faults so
disgraceful, He testifies, saying, "Beware of the Scribes and Pharisees;" that is, expose not
yourselves to be the prey of their vices, nor be you partakers of their disregard of God. For
what was their custom? To walk in the streets beautifully attired, dragging with them a
pompous dignity, to catch thereby the praises of those who saw them. And while they were
wicked, and their heart full of all improbity, they falsely assumed to themselves the reputation
of piety: and with a gravity of manners not founded on reality, they diligently lengthened out
their speaking in their prayers, supposing perchance that unless they expended many words,
God would not know what their requests were. But the Saviour of all did not permit His
worshippers to act so shamefully, saying, "When you pray, babble not as the heathen do: for
they think that they shall be heard for their much speaking:" but He commanded them to be
humble, and not lovers of boasting, nor to pay any regard to the desire of vain glory, but
rather to seek the honour that comes from above, from God. In such He deposits the

knowledge of His mystery: such He appoints instructors of others, as possessing an exact and
blameless knowledge of the sacred doctrines: such He makes to know how David's Son is also
David's Lord: with whom we also will range ourselves, God the Father illuminating us with
divine light in Christ: by Whom and with Whom, to God the Father, be praise and dominion,
with the Holy Spirit, for ever and ever, Amen.
Sermon 138.
21:1-4. And as He looked He saw the rich casting their gifts into the treasury:
and He saw also a certain poor widow who cast in thither two farthings: and
He said, Of a truth I say to you, that this poor widow has cast in more than
they all. For they all of their superabundance have cast in to the offerings; but
she of her want has cast in all the substance that she had.
TO-DAY opens to us the sight of a spectacle of piety, with Christ as the exhibitor of the games,
Who by just decree distributes the honours to those who are called to the course. And the men
whom these games bring forward and offer to our admiration, are neither trillers of harps, nor
skilful wrestlers, nor again such as are accustomed to gain glory by the tuneful sounds of
pipes; but such rather as the Saviour of all deigns to regard because He loves virtue: and of
these the most honoured class, preferred before all others, are those who are kind and
merciful, and of whom the Saviour Himself bears witness, saying, "Blessed are the merciful:
for upon them shall be shown mercy."
These Christ watches as they cast their offerings into the treasury: for so we have heard the
holy evangelist here declaring to us. But what mouth will suffice for those who would praise
God over all! "The praise of the Lord, as Scripture says, conceals the word." For it is
impossible worthily to praise His surpassing gentleness, and the greatness of His
incomparable love to mankind. He counts as offerings, and takes to Himself, what we do for
the brethren who are grieved by poverty. For He has said, "Verily I say to you, that whatsoever
you have done to one of these little ones, you have done it to Me." And it is written, that "he
that is charitable to the poor lends to the Lord." At this one of the saints very beautifully
expressed his admiration, thus saying somewhere to us, or rather to all the sons of men; "For
in that you are righteous, what will you give Him? Or what will He receive at your hand? Your
wickedness is to the man that is your equal: and your righteousness to the son of man." Our
deeds then are indeed done, as I said, to those who are our fellows and brethren, but God
takes it to Himself, because He is loving to man, and counts it as spiritual fruitfulness, in
order that He may have an occasion of showing mercy upon those who habitually thus act,
and may free them from all sin. For it is written, that mercy glories against judgment."
Let us then watch, if you please, the contest of the merciful, and see what is its nature, and to
whom the Saviour chiefly assigns His praises by His holy and godlike decree. Some of the rich
then drew near, bringing the appointed gifts, and casting their offerings into the treasury: and
as being possessed of great wealth, and ample riches, the gifts that each one offered were, as is
likely, in themselves large: and yet, on the other hand, small, and not in proportion to the
offerers' means. And so after them there came in a woman oppressed by hard and
unendurable poverty, and whose whole hope of sustenance lay in the kindness of the
compassionate, and who by scraps scarcely and laboriously gathered a scant and miserable
provision, barely sufficient for the day. And finally, she offered two farthings: for it was not
possible for her to bestow more, but rather, so to speak, she had stripped herself of all that she

had, and was leaving the sacred courts with empty hands. Wonderful deed! She who
constantly asked alms of others, lends to God, making even poverty itself fruitful to His
honour. She therefore vanquishes the rest, and by a just sentence is crowned by God.
But this perchance may vex some among the rich: and therefore we will address a few remarks
to them. You delight, O rich man, in the abundance of your possessions: your portion is fertile
beyond what your necessities require. You reap fields and districts: you have numerous
and broad vineyards, and orchards laden with flavourless delicacies: winepresses, and
granaries, and an excessive abundance of cattle: a house beautifully built at great expense,
and plentiful stores therein; garments woven in divers colours: and finally you offer not so
much in proportion to your means, as merely that which when you givest, you will never
miss:----out of great abundance, a little. The woman offered two farthings: but she possessed
nothing more than what she offered: she had nothing left: with empty hand, but a hand
bountiful of the little she possessed, she went away from the treasury. Did she not therefore
justly carry off the crown? Did not the decree of superiority befall her by a holy judgment? Did
she not surpass your bountifulness, in regard at least of her readiness?
Something of this sort the wise Paul also writes; "For if the will be ready, a man is accepted
according to that he has, and not according to that he has not." Not only may the rich man
obtain favour with God by offering fruit to the brethren:----for the Saviour of all will accept
his sacrifice:----but even he who possesses but very little may also obtain favour by offering
his little; nor will he suffer any loss on this account. For the Omniscient will praise his
readiness, and accept his intention, and make him equal with the rich: or rather, will crown
him with more distinguished honour.
And this further deserves both our regard and admiration: that multitudes were going up to
the temple, some of whom were offering fatted oxen; and some sheep; and frankincense, and
other things besides, indispensable for the duo performance of the sacrifices commanded by
the law: but the Saviour's look was not fixed upon these so much as upon those who were
making their offerings to the treasury: on those, that is, who were kind and charitable. For He
accepts the sweet savour of the spiritual service, but turns away His eyes from what is done in
types and shadows. For He knew that types profit not, and that the shadow is weak. He
therefore honours charity to the poor; and knowing this, one of the holy apostles wrote; "that
a pure and undefiled sacrifice before God the Father is this; to visit the fatherless and widows
in their afflictions, and that a man should keep himself unspotted from the world."
And we find also that the commandment given by Moses urges us to love for the poor, and
arouses us to charity. For it was not one God Who of old appointed the commandment by
Moses, and another Who set before us the pathway of Gospel conduct; but rather it was One
and the Same, inasmuch as He does not change. For by one of the holy prophets He has said,
"I that speak to you am near." He therefore thus spoke by Moses; "But if there be among you a
poor man of your brethren in one of your cities in the land which the Lord your God gives you,
you shall not turn away your heart, nor shut your hand from your brother that is in need. You
shall open your hands wide to him; lend him readily whatsoever he needeth, and according to
that which he lacks." You hear him call their almsgiving a loan; for it is God that receives, and
requites it, not with equal, but rather with overflowing measure. "For good measure, He says,
pressed down, and running over, shall they pour into your bosom." And as the very wise Paul
says, "God loves a cheerful giver." And that it is right to be compassionate to the brethren, not
niggardly, nor as a matter of necessity, but of love rather without respect of persons, and

blameless mutual affection, even the law of old made clear by saying, "And you shall not be
grieved in your heart when you give to him: for therefore the Lord your God shall bless you in
all your works, in whatsoever you put thereto your hand." As therefore Paul says, "He that
gives, (let him do so) with bountifulness: he that holds preeminence with earnestness: he that
has compassion, with cheerfulness." For love shown to poverty is not unfruitful, but is a debt
that will be largely repaid.
We ought therefore to be diligent in fulfilling this duty, as being well assured, that if we
distribute with bountiful hand, we shall benefit ourselves: for so the blessed Paul
again teaches us. saying, "But this,----he that sows sparingly shall reap also sparingly: and he
that sows with blessings shall also reap in blessings: every man as he is prepared in his heart."
And, as if to cut away the slothfulness of our good exertions, immediately he adds these
words; "And God is able to make all grace abound in you, that in every thing always
possessing every sufficiency you may abound in every good work. As it is written, He has
dispersed and given to the poor: his righteousness abides for ever." For he who shows mercy
to the poor, shall never be forsaken, but shall be counted worthy rather of indulgence from
Christ, the Saviour of us all; by Whom and with Whom, to God the Father, be praise and
dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 139.
21:5-13. And as some spoke of the temple, that it was adorned with goodly
stones and offerings, He said; As for these things that you behold, the days will
come in which there shall not be left here stone upon stone which shall not be
thrown down. And they asked Him, saying, Teacher, when therefore shall these
things be, and what is the sign when these things are about to happen? But He
said, Look! Be not deceived: for many shall come in My name, saying, That I
am He: and the time is near. Go you therefore not after them. And when you
have heard of wars and commotions, be not troubled: for these things must
first happen; but the end is not immediately. Then said He to them, Nation shall
rise against nation, and kingdom against kingdom: great earthquakes shall be
in all places, and famines, and pestilences: and terrors from, heaven, and there
shall be great signs. But before all these things they shall lay their hands upon
you, and persecute you, delivering you up to synagogues and prisons, and
bringing you before kings and rulers for My name sake: but this shall prove to
you a witnessing.
FROM Christ we have received the knowledge of things about to happen: for it is even He
Who "reveals the deep things out of darkness," and knows those that are hidden: and "in Him
are all the treasures of wisdom, and the hidden things of knowledge.'" He changes times and
seasons: and refashions the creation to that which it was at the beginning. For it was by His
means that when it existed not, it was brought into existence according to the will of God the
Father: for He is His living and personal power and wisdom: and again by His means it will
easily be changed into that which is better. For as His disciple says, "We expect new heavens,
and a new earth, and His promises."
Now the cause of this digression has been in part the question put to our common Saviour
Christ respecting the temple, and the things therein, and partly the answer He made thereto.
For some of them showed Him the mighty works that were in the temple, and the beauty of

the offerings; expecting that He would admire as they did the spectacle, though He is God,
and heaven is His throne. But He deigned, so to speak, no regard whatsoever to these earthly
buildings, trifling as they are, and absolutely nothing, compared I mean to the mansions that
are above; and dismissing the conversation respecting them, turned Himself rather to that
which was necessary for their use. For He forewarned them, that however worthy the temple
might be accounted by them of all admiration, yet at its season it would be destroyed from its
foundations, being thrown down by the power of the Romans, and all Jerusalem burnt with
fire, and retribution exacted of Israel for the slaughter of the Lord. For after the Saviour's
crucifixion, such were the things which it was their lot to suffer.
They however understood not the meaning of what was said, but rather imagined that the
words He spoke referred to the consummation of the world. They asked therefore, "When
shall these things be? and what is the sign when they are about to happen? What therefore is
Christ's answer? He meets the view of those who put to Him the enquiry, and omitting for the
present what He was saying about the capture of Jerusalem, He explains what will happen at
the consummation of the world, and, so to speak, warns them and testifies, saying, "Look! Be
not deceived: for many shall come in My Name, saying, that I am He, and the time is near. Go
you not after them.'" For before the advent of Christ the Saviour of us all from heaven, various
false Christs and false prophets will appear preceding Him, falsely assuming to themselves
His person, and coming into the world like eddies of smoke springing up from a fire about to
break forth. "But follow them not," He says. For the Only-begotten Word of God consented to
take upon Him our likeness, and to endure the birth in the flesh of a woman, in order that He
might save all under heaven. And this to Him was an emptying of Himself, and a humiliation.
For what is the measure of humanity compared with the divine and supreme majesty and
glory? As one therefore Who had humbled Himself to emptiness, He deigned to remain
unknown, even charging the holy apostles before His precious cross that they should not
reveal Him. For it was necessary that the manner of His dispensation in the flesh should
remain hid, that by enduring as a man for our sakes even the precious cross, He might abolish
death, and drive away Satan from his tyranny over us all. For, as Paul says; "The wisdom that
was in Christ, by which is meant that which is by Christ, none of the rulers of this world knew:
for if they had known it, they would not have crucified the Lord of glory." It was necessary
therefore that He should remain unknown during the time that preceded His passion: but His
second advent from heaven will not happen secretly as did His coming at first, but will be
illustrious and terrible. For He shall descend with the holy angels guarding Him, and in the
glory of God the Father, to judge the world in righteousness. And therefore He says, "when
there arise false Christs and false prophets, go you not after them.'"
And He gives them clear and evident signs of the time when the consummation of the world is
now near. "For there shall be wars, He says, and tumults: and famines and pestilences
everywhere: and terrors from heaven, and great signs." For, as another evangelist says, "all
the stars shall fall: and the heaven be rolled up like a scroll, and its powers shall be shaken."
But in the middle the Saviour places what refers to the capture of Jerusalem: for He mixes the
accounts together in both parts of the narrative. "For before all these things, He says, they
shall lay their hands upon you, and persecute you, delivering you up to synagogues and to
prisons, and bringing you before kings and rulers for My Name's sake. But this shall prove to
you a witnessing." For before the times of consummation the land of the Jews was taken
captive, being overrun by the Roman host; the temple was burnt, their national government
overthrown, the means for the legal worship ceased;----for they no longer had sacrifices, now

that the temple was destroyed,----and, as I said, the country of the Jews, together with
Jerusalem itself, was utterly laid waste. And before those things happened, the blessed
disciples were persecuted by them. They were imprisoned: had part in unendurable trials:
were brought before judges: were sent to kings; for Paul was sent to Rome to Caesar. But
these things that were brought upon them were to them for a witnessing, even to win for them
the glory of martyrdom.
And He testifies to them, 'Meditate not beforehand what defence you will make: for you shall
receive of Me wisdom and a tongue which all those who stand against you shall not be able to
resist or to speak against.' And cutting away the grounds of human pusillanimity, He tells
them, 'that they shall be delivered up by brethren and friends and kinsfolk:' but He promises
that certainly and altogether He will deliver them, saying, that "a hair of your head shall not
perish."
And, to make His prediction yet again more clear, and more plainly to mark the time of its
capture, He says, "When you have seen Jerusalem girt about with armies, then know that its
destruction is nigh." And afterwards again He transfers His words from this subject to the
time of the consummation, and says; "And there shall be signs in the sun, and in the moon,
and in the stars; and on the earth distress of nations in perplexity: from the sound of the sea,
and its surging, as the souls of men depart: from fear and expectation of the things which are
coming upon the world: for the hosts of heaven shall be shaken." For inasmuch as creation
begins, so to speak, to be changed, and brings unendurable terrors upon the inhabitants of
earth, there will be a certain fearful tribulation, and a departing of souls to death. For the
unendurable fear of those things that are coming will suffice for the destruction of many.
"Then, He says, they shall see the Son of man coming in a cloud with power and great glory."
Christ therefore will come not secretly nor obscurely, but as God and Lord, in glory such as
becomes Deity; and will transform all things for the better. For He will renew creation, and
refashion the nature of man to that which it was at the beginning. "For when these things, He
says, come to pass, lift up your heads, and look upwards: for your redemption is near." For the
dead shall rise, and this earthly and infirm body shall put off corruption, and shall clothe itself
with incorruption by Christ's gift, Who grants to those that believe in Him to be conformed to
the likeness of His glorious body. As therefore His disciple says, "The day of the Lord will
come as a thief; in which the heavens indeed shall suddenly pass away, and the elements
being on fire shall be dissolved, and the earth and all the works that are therein shall be burnt
up." And further, he adds thereunto, "Since therefore all these things are being dissolved,
what sort of persons ought we to be, that we may be found holy, and without blame, and
unreproved before Him?" And Christ also Himself says, "Be you therefore always watching,
supplicating that you may be able to escape from all those things that are about to happen,
and to stand before the Son of Man." "For we shall all stand before His judgment seat," to give
an account of those things that we have done. But in that He is good and loving to mankind,
Christ will show mercy on those that love Him; by Whom and with Whom to God the Father
be praise and dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 140.
21:37-22:6. And by day He was teaching in the temple, and at night He went out
and abode in the mount called of Olives: and all the people came early to Him in
the temple to hear Him. And the feast of unleavened bread drew near, which is

called the Passover, and the chief priests and scribes sought how they might
kill Him: for they feared the people. But Satan entered into Judah, surnamed
Iscariot, who was of the number of the twelve, and He went and spoke to the
chief priests and captains, how he might deliver Him to them. And they were
glad, and covenanted to give him money: and he promised, and sought a fitting
season when he could deliver Him to them without the multitude.
THE throng of the Jews, together with their ruler, stood up against the glory of Christ, and
contended with the Lord of all. But any one may perceive that it was against their own souls
that they prepared their snare, for they dug for themselves pitfalls of destruction, and, as the
Psalmist says, "The heathen are taken in the snare which they have made: in the trap which
they have laid is their foot taken.'" For the Saviour and Lord of all, though His right hand is
almighty, and His power overthrows both corruption and death, yet submitted Himself of His
own accord by becoming flesh to the tasting of death for the life of all, in order that He might
make corruption cease, and do away with the sin of the world, and deliver those that were
under the hand of the enemy from his unendurable tyranny. But that rebellious serpent
perhaps imagined that He had prevailed even over Him, in that He suffered, as I said, death in
the flesh for our sakes, as the dispensation required: but the wretched being was disappointed
of his expectation.
Let us then see how he missed his game, and shot wide of his mark, when he made Christ his
prey, and delivered Him into the hands of those murderers. It says then, that "by day He
taught in the temple, but lodged during the nights in the mount called of olives." Now plainly
what He taught were things which surpass the legal service: for the time had come when the
shadow must be changed into the reality. And they heard Him gladly; for oftentimes they had
wondered at Him, "because His word was with power." For He did not, like one of the holy
prophets, or as the hierophant Moses, call out to men, "These things says the Lord:" but as
Himself being He Who of old spoke by Moses and the prophets, and the Lord of all, He
transferred with godlike authority to a spiritual worship what had been prefigured in types,
and the weakness of the letter: "for the law made nothing perfect."
And He lodged during the nights, as I said, in the Mount of Olives, avoiding the uproars there
were in the city, that He might in this also be a pattern to us. For it is the duty of those who
would lead a life quiet and calm, and, so to speak, full of rest, to avoid as far as possible the
crowd and tumult.
But let us see the course of the devil's malice, and what was the result of his crafty designs
against Him. He had then implanted in the chiefs of the synagogue of the Jews envy against
Christ, which proceeded even to murder. For always, so to speak, this malady tends to the
guilt of murder. Such, at least, is the natural course of this vice: so it was with Cain and Abel;
so plainly it was in the case of Joseph and his brethren; and therefore the divine Paul also very
clearly makes these sins neighbours, so to speak, of one another, and akin: for he spoke of
some as "full of envy, murder." They sought therefore to slay Jesus, at the instigation of Satan,
who had implanted this wickedness in them, and who also was their captain in their wicked
enterprises. For he is himself the inventor of murder, and the root of sin, and the fountain of
all wickedness. And what was the contrivance of this many-headed serpent? "He entered, it
says, into Judah Iscariot, who was one of the twelve." Why not rather into the blessed Peter,
or into James, or John, or some other of the rest of the apostles, but into Judah Iscariot?
What place did Satan find in him? Of all whom we have here mentioned he could

approach none, because their heart was steadfast, and their love to Christ immoveable; but
there was a place for him in the traitor. For the bitter malady of covetousness, which the
blessed Paul says is "the root of all evil," had overpowered him. For once also when a woman
had poured ointment upon the Saviour, he alone of all rebuked her, saying, "To what purpose
is this waste? For it could have been sold for much, and given to the poor." But the wise
Evangelist rose, so to speak, against his feigned words: for immediately he adds: "But this he
spoke, not because he had forethought for the poor, but because he was a thief, and carried
the purse, and whatever fell therein, he was the bearer of." And Satan, being crafty in working
evil, whenever he would gain possession of any man's soul, does not attack him by means of
vice generally, but searches out rather that particular passion which has power over him, and
by its means makes him his prey. As he knew therefore that he was covetous, he leads him to
the Pharisees and captains; and to them he promised that he would betray his teacher. And
they purchase the treachery, or rather their own destruction, with sacred money. Oh! what
tears could suffice, either for him who betrayed Jesus for hire, or for those who hired him, and
purchased with consecrated money a guilty murder! What darkness had come upon the soul
of him who received the bribe! For a little silver, he lost heaven; he missed the crown of
immortality, and the desirable honour of the apostleship, and to be numbered among the
twelve, to whom Christ somewhere said, "You are the light of the world." He cared not to be a
light of the world: he forgot Christ, Who says, "You who have followed Me in My temptations,
when the Son of man shall sit upon the throne of His glory, you also shall sit upon twelve
thrones, and judge the twelve tribes of Israel." But he wanted not to reign with Christ. What a
confusion too of error blinded the mind of that covetous man! He delivered to death Him
Who is greater than death. Did you not know that Lazarus was raised on the fourth day from
the grave, and that at His nod the widow's son also revived, and the daughter of the chief of
the synagogue? Did you not hear Him say to the Jews concerning His body, "Destroy this
temple: and in three days I will raise it up again?" Did you forget His words, "I am the
resurrection and the life?" What therefore was the cause of such utter frenzy? The Evangelist
tells us, where he says, "Satan entered into him," having obtained as his pathway and door the
passion of avarice. And yet "the fear of God with a sufficiency is great gain:" and, as the sacred
Scripture says, "We neither brought anything into the world, nor can we carry [anything] out."
And "those who seek to be rich, fall into numerous and unprofitable lusts, which sink men in
pitfalls and destruction." And of this the disciple who became a traitor is a manifest proof: for
he perished for the sake of a few wretched shekels.
And what shall one say of those who hired him? That they fell into the very same pitfalls with
him. Plainly they were the victims of a like intoxication, even though they had the reputation
of being well acquainted with the law and the words of the holy prophets. It was their duty to
have known the meaning of what had been spoken of old, as being before decreed by God
concerning them. For among others are words like these, "My wrath is kindled against the
shepherds, and I will visit the lambs." For the wicked shepherds perished miserably: while the
calling of those who were obedient to salvation was a kind of visitation; for a remnant of Israel
was saved. And, as if already, so to speak, they had fallen into ruin and destruction, and were
wailing and weeping on this account, the prophet hoard, he says, "the voice of shepherds
wailing, because their might was brought low: the voice of lions roaring, because the pride of
Jordan was spoiled." He calls the lions the pride of Jordan, by whom wore figured the chiefs
of the Jewish synagogue: who, in just requital of their wickedness against Christ, wailed with
their fathers and children, being consumed as with fire and sword, while the temple at
Jerusalem was also burnt, and the cities throughout all Judaea abandoned to utter desolation.

Such then was their fate: but Christ saves us by His merciful will; by Whom and with Whom,
to God the Father, be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 141.
22:7-16. Then came the day of unleavened bread, on which it was fitting for the
passover to be sacrificed. And He sent Peter and John, saying, Go and prepare
for us the passover, that we may eat. And they said to Him, Where will You that
we prepare? And He said to them, Behold, when you have entered into the city,
there shall meet you a man carrying a pitcher of water: follow him to the house
into which he enters. And say to the master of the house, The Teacher says to
you, Where is the guest-chamber, where I may eat the passover with My
disciples? And he will show you a large upper room, provided with couches;
there make ready. And they went, and found as He said to them; and they made
ready the passover. And when the time was come, He lay down to meat, and the
twelve apostles with Him. And He said to them, I have desired a desire to eat
this passover with you before I suffer: for 1 say to you, that henceforth I twill
not eat of it, until it is fulfilled in the kingdom of God.
THE law by its shadows prefigured from of old the mystery of Christ: and of this He is Himself
the witness where He said to the Jews, "If you had believed Moses, you would have believed
also Me: for he wrote concerning Me." For everywhere He is set forth, by means of shadows
and types, both as slain for us, as the Lamb without blame and true; and as sanctifying us by
His life-giving blood. And we further find the words of the holy prophets in complete
accordance with those of most wise Moses. But when "the fulness of time was come," as Paul
says, in which the Only-begotten Word of God was about to submit to the emptying of
Himself, and to endure the birth in the flesh of a woman, and subjection also to the law,
according to the measure that was fitting for humannature, then He was also sacrificed for us,
as the lamb without blame and true, on the fourteenth day of the first month. And this feasttime was called Phasek, a word belonging to the Hebrew language, and signifying the passing
over: for so they explain it, and say that this is its meaning.
We must explain then what it is from which we pass over, and on our journey to what country,
and in what manner we effect it.
As then Israel was delivered from the tyranny of the Egyptians, and having loosed its neck
from the yoke of bondage, was now free; and fleeing from the violence of the tyrant passed
with dry foot in a manner wonderful and beyond the power of language to describe through
the midst of the sea, and journeyed onwards to the promised land: so must we too, who have
accepted the salvation that is in Christ, be willing no longer to abide in our former faults, nor
continue in our evil ways, but manfully cross over the sea, as it were, of the vain trouble of this
world, and the tempest of affairs that is therein. We pass over therefore from the love of the
flesh to temperance; from our former ignorance to the true knowledge of God; from
wickedness to virtue: and in hope at least, from the blame of sin to the glories of
righteousness, and from death to incorruption. The name therefore of the feast on which
Emmanuel bore for us the saving cross, was the Passover.
But let us behold Him Who is the Truth still honouring the types, and Him Who was
represented therein still permitting the shadows to hold good. "For when the day, it says, had

come, on which it was fitting for the passover to be sacrificed, He sent to the city two men
chosen from the holy apostles, Peter namely and John, saying, that there shall meet you a
man carrying a pitcher of water: follow him to the house into which he enters; and say to the
master of the house, The Teacher says to you, where is the guest-chamber, where I may eat
the passover with My disciples?" 'But why, some one perchance may say, did He not plainly
mention the man to those whom He sent? For He did not say, Having gone to such and such a
person, whoever it might be, there prepare for us at his house the passover: but simply gave
them a sign,----a man bearing a pitcher of water.' To this then what do we reply? That lo!
already Judas the traitor had promised the Jews to deliver Him to them, and was continuing
in His company watching for an opportunity; and while still making profession of the love
that was the duty of a disciple, he had admitted Satan into his heart, and was travailing with
the crime of murder against our common Saviour Christ. He gives a sign therefore, to prevent
him from learning who the man was, and running to tell those who had hired him. "For there
shall meet you, He says, a man carrying a pitcher of water."
Or even perchance He so speaks signifying something mystical and necessary thereby. For
whither the waters enter, even those of holy baptism, there lodges Christ. How, or in what
manner? In that they free us from all impurity, and we are washed by them from the stains of
sin, that we may also become a holy temple of God, and partakers of His divine nature, by
participation of the Holy Spirit. In order therefore that Christ may rest and lodge in us, let us
receive the saving waters, confessing moreover the faith that justifies the wicked, and raises us
aloft so as for us to be accounted "an upper room." For those in whom Christ dwells by faith
have a mind raised aloft, unwilling to creep upon the dust, and refusing, so to speak, to be set
upon the earth, and everywhere seeking that which is exalted in virtue. For it is written, that
"the mighty ones of God are raised high above the earth." "For here they have no abiding city,
but seek that which is to come:" and while walking upon earth, their thoughts are set upon
those things which are above, and "their dwelling is in heaven."
We may also notice something true, but wonderful, that happens, so to speak, constantly
among us: namely that those who prize their carnal life are often puffed up, and have their
heart full of pride accursed and hated of God; but yet perhaps they are brought to humiliation
even upon earth: while those who are poor in spirit obtain exaltation by the honour and glory
which comes from God. For as the disciple of Christ writes, "Let the humble brother glory in
his exaltation, but "the rich in suffering humiliation: because as the flower of the grass he
shall pass away." He therefore would not miss the truth, who should say that the soul of every
saint is "an upper room."
When then the disciples had prepared the passover, Christ ate it with them, being longsuffering towards the traitor, and deigning to admit him to the table from His infinite lovingkindness: for he was already a traitor, because Satan was lodging within him. And what did
Christ also say to the holy apostles? "I have desired a desire to eat this passover with you." Let
us examine the deep purport of this expression: let us search out the meaning concealed
therein, and what it is which the Saviour intends.
As then I have already said that covetous disciple was seeking an opportunity to betray Him:
and, that he might not deliver Him to His murderers before the feast of the passover, the
Saviour did not declare either the house or the person with whom He would celebrate the
feast. To explain therefore to them the cause of His unwillingness openly to tell them with
whom He would lodge, He says, "I have desired a desire to eat with you this passover:"

apparently meaning, I have used all diligence to enable me to escape the wickedness of the
traitor, that I might not endure My passion before the time.
"But I will not eat of this passover until it is fulfilled in the kingdom of God." And in this again
Christ utters a profound and mysterious truth, of which He Himself, however, reveals to us
the meaning. For it is His custom to give the name of "the kingdom of heaven" to justification
by faith, to the cleansing that is by holy baptism and the participation of the Holy Spirit, and
to the offering of spiritual service, now rendered possible by the entering in of the gospel laws.
But these things are the means of our being made partakers of the promises, and of our
reigning together with Christ: and therefore He says, "I will no more draw near to such a
passover as this," one namely that consisted in the typical eating,----for a lamb of the flock
was slain to be the type of the true Lamb,----"until it is fulfilled in the kingdom of God:" that
is, until the time has appeared in which the kingdom of heaven is preached. For this is
fulfilled in us, who honour the worship that is superior to the law, even the true passover; nor
is it a lamb of the flock which sanctifies those who are in Christ, but Himself rather, being
made a holy sacrifice for us, by the offering of bloodless oblations, and the mystical giving of
thanks, in which we are blessed and quickened with life. For He became for us "the living
bread that came down from heaven, and gives life to the world:" by Whom and with Whom to
God the Father be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 142.
22:17-22. And He took a cup, and gave thanks, and said, Take this, and divide it
with one another: for I say to you, that I will not drink henceforth of the fruit of
the vine, until the kingdom of God is fulfilled. And He took bread, and gave
thanks, and broke it, and gave to them, saying, This is My body, which is given
for you: do this in remembrance of Me. In like manner also the cup, after He
had supped, saying, This cup is the new testament in My blood, which is shed
for you. But, behold! the hand of him that betrays Me is with Me at the table.
And the Son of man indeed goes, according to that which was determined: but
woe to that man by whom He is betrayed!
TO be made partakers of Christ, both intellectually and by our senses, fills us with every
blessing. For He dwells in us, first, by the Holy Spirit, and we are His abode, according to that
which was said of old by one of the holy prophets. "For I will dwell in them, He says,. and lead
them: and I will be to them a God, and they shall be to Me a people."
But He is also within us in another way by means of our partaking in the oblation of bloodless
offerings, which we celebrate in the churches, having received from Him the saving pattern of
the rite, as the blessed Evangelist plainly shows us in the passage which has just been read.
For He tells us that "He took a cup, and gave thanks, and said, Take this, and divide it with
one another." Now by His giving thanks, by which is meant His speaking to God the Father in
the manner of prayer, He signified to us that He, so to speak, shares and takes part in His
good pleasure in granting us the life-giving blessing which was then bestowed upon us: for
every grace, and every perfect gift comes to us from the Father by the Son in the Holy Spirit.
And this act then was a pattern for our use of the prayer which ought to be offered, whenever
the grace of the mystical and life-giving oblation is about to be spread before Him by us: and
so accordingly we are wont to do. For first offering up our thanksgivings, and joining in our
praises to God the Father both the Son and the Holy Spirit, we so draw near to the holy tables,

believing that we receive life and blessing both spiritually and corporeally: for we receive in us
the Word of the Father, Who for our sakes became man, and Who is Life, and the Giver of life.
Let us then enquire, to the best of our ability, what is the view held among us of this mystery:
for it is our duty to be "ready to give an answer concerning the hope that is in us," as the wise
Peter says. "The God of all therefore created all things for immortality, and the beginnings of
the world were life; but by the envy of the devil death entered the world:" for it was that rebel
serpent who led the first man to the transgression of the commandment, and to disobedience,
by means of which he fell under the divine curse, and into the net of death: for it was said to
him, "Earth you are, and to the earth you shall return." Was it then right that one who was
created for life and immortality should be made mortal, and condemned to death without
power of escape? Must the envy of the devil be more unassailable and enduring than the will
of God? Not so: for it has been brought to nought; and the clemency of the Creator has
transcended the evil effects of his malignity. He has given aid to those upon earth. And what
then was the manner in which He aided them? One truly great, and admirable, and worthy of
God; yes, worthy in the very highest degree of the supreme Mind. For God the Father is by His
own nature Life; and as alone being so, He caused the Son to shine forth Who also Himself is
Life: for it could not be otherwise with Him Who is the Word That proceeded substantially
from the Life: for He must, I say must, also Himself be Life, as being One Who sprang forth
from Life, from Him Who begat Him.
God the Father therefore gives life to all things by the Son in the Holy Spirit: and every thing
that exists and breathes in heaven and on earth, its existence and life is from God the Father
by the Son in the Holy Spirit. Neither therefore the nature of angels, nor any thing else
whatsoever that was made, nor aught that from non-existence was brought into being,
possesses life as the fruit of its own nature: but, on the contrary, life proceeds, as I said, from
the Substance which transcends all: and to it only it belongs, and is possible that it can give
life, because it is by nature life.
In what manner therefore can man upon earth, clothed as he is with mortality, return to
incorruption? I answer, that this dying flesh must be made partaker of the life-giving power
which comes from God. But the life-giving power of God the Father is the Only-begotten
Word: and Him He sent to us as a Saviour and Deliverer. And how He sent Him, the blessed
John the Evangelist clearly tells us, saying, "And the Word became flesh, and dwelt in us." But
He became flesh, not by having undergone any change or alteration into what He had not
been, nor again by having ceased to be the Word;----for He knows not what it is to suffer the
shadow of a change;----but rather by having been born in the flesh of a woman, and taken to
Himself that body which He received from her, in order that, having implanted Himself in us
by an inseparable union, He might raise us above the power both of death and corruption.
And Paul is our witness, where he says of Him and of us, "For inasmuch as the children are
partakers of blood and flesh, so He in like manner was partaker of the same, that by death He
might bring him to nought who has dominion over death, that is, the devil; and deliver all
them who through fear of death were all their lifetime subject to bondage. For He does not
take hold of angels, "but He took hold of the seed of Abraham: for which reason it was right
for Him in all things to be made like to His brethren:" that is, to us. For He was made in
our likeness, and clothed Himself in our flesh, that by raising it from the dead He might
prepare a way henceforth, by which the flesh which had been humbled to death might return
anew to incorrupt-ion. For we are united to Him just as also we were united to Adam, when he
brought upon himself the penalty of death. And Paul testifies thereunto, thus writing on one

occasion, "For because by man is death, by man is also the resurrection of the dead:" and
again upon another, "For as in Adam all die, even so in Christ shall all live." The Word
therefore, by having united to Himself that flesh which was subject to death, as being God and
Life drove away from it corruption, and made it also to be the source of life: for such must the
body of (Him Who is) the Life be.
And do not disbelieve what I have said, but rather accept the word in faith, having gathered
proofs thereof from a few examples. When you cast a piece of bread into wine or oil, or any
other liquid, you find that it becomes charged with the quality of that particular thing. When
iron is brought into contact with fire, it becomes full of its activity; and while it is by nature
iron, it exerts the power of fire. And so the life-giving Word of God, having united Himself to
His own flesh in a way known to Himself, endowed it with the power of giving life. And of this
He certifies us Himself, saying, "Verily, I say to you, he that believes in Me has everlasting life.
I am the bread of life." And again, "I am the living bread, that came down from heaven; if a
man eat of this bread, he shall live for ever: and the bread that I shall give is My flesh for the
life of the world. Verily, I say to you, that if you eat not the flesh of the Son of man, and drink
His blood, you have no life in you. Whoever eats My flesh, and drinks My blood, has eternal
life, and I will raise him up at the last day. For My flesh is true food, and My blood is true
drink. He that eats My flesh, and drinks My blood, abides in Me, and I in him. As the living
Father sent Me, and I live because of the Father; so He that eats Me shall also live because of
Me." When therefore we eat the holy flesh of Christ, the Saviour of us all, and drink His
precious blood, we have life in us, being made as it were, one with Him, and abiding in Him,
and possessing Him also in us.
And let none of those whose wont it is to disbelieve say, 'Since therefore the Word of God,
being by nature life, dwells in us also, is the body of each one of us too endowed with the
power of giving life?' Rather let him know that it is a perfectly different thing for the Son to be
in us by a relative participation, and for Himself to become flesh, that is, to make that body
His own which was taken from the blessed Virgin. For He is not said to become incarnate and
be made flesh by being in us: but rather this happened once for all when He became man
without ceasing to be God. The body therefore of the Word was that assumed by Him from the
holy virgin, and made one with Him; but how, or in what manner this was done, we cannot
tell: for it is incapable of explanation, and altogether beyond the powers of the mind, and to
Himself alone is the manner of the union known.
It was titling therefore for Him to be in us both divinely by the Holy Spirit, and also, so to
speak, to be mingled with our bodies by His holy flesh and precious blood: which things also
we possess as a life-giving eucharist, in the form of bread and wine. For lest we should be
terrified by seeing (actual) flesh and blood placed upon the holy tables of our churches, God,
humbling Himself to our infirmities, infuses into the things set before us the power of life, and
transforms them into the efficacy of His flesh, that we may have them for a life-giving
participation, and that the body of (Him Who is the) Life may be found in us as a lifeproducing seed. And do not doubt that this is true, since Himself plainly says, "This is My
body: "This is My blood:" but rather receive in faith the Saviour's word; for He, being the
Truth, cannot lie. And so will you honour Him; for as the very wise John says, "He that
receives His witness has set his seal that God is true. For He Whom God sent speaks the
words of God." For the words of God are of course true, and in no manner whatsoever can
they be false: for even though we understand not in what way God works acts such as these,
yet He Himself knows the way of His works. For when Nicodemus could not understand His

words concerning holy baptism, and foolishly said, "How can those things be?" he heard
Christ in answer say, "Verily I say to you, that we speak that which we know, and testify that
which we see, and you receive not our testimony. If I have spoken to you the earthly things,
and you believe not, how will you believe if I tell you the heavenly things?" For how indeed
can a man learn those things which transcend the powers of our mind and reason? Let
therefore this our divine mystery be honoured by faith.
But Judas the traitor, who was eating with Him, was reproved in those words which Christ
spoke, "But behold the hand of him who betrays Me is with Me at the table." For he imagined
perchance in his great senselessness, or rather as being filled with the haughtiness of the
devil, that he could deceive Christ, though He be God. But, as I said, he was convicted of being
altogether wicked, and hateful to God, and traitorous: and yet admission was deigned him to
the table, and he was counted worthy of the divine gentleness even to the end: but thereby is
his punishment made the more severe. For Christ has somewhere said of him by the
Psalmist's voice, "That if an enemy had reproached Me, I had borne it: and if he that hated Me
had spoken against Me proud things, I had hid myself from him. But it was you, My like in
soul, My neighbour and My acquaintance, who in My company had sweetened for Me meats,
and we went to the house of the Lord in concord." Woe therefore to him, according to the
Saviour's word! For He indeed, according to the good will of God the Father, gave Himself in
our stead, that He might deliver us from all evil: but the man who betrayed into the hands of
murderers the Saviour and Deliverer of all, will have for his inheritance the condemnation
which is the devil's fitting punishment. For his guilt was not against one such as we are, but
against the Lord of all: by Whom and with Whom to God the Father be praise and dominion,
with the Holy Spirit, for ever and ever, Amen.
Sermon 143.
22:24-30. And there was also a strife among them, Which of them seems to be
the most important. And He said to them, The kings of the Gentiles are their
lords: and they who rule over them are called benefactors. But with you it is
not so; but he who is great among you, let him be as the youngest: and let him
who governs be as he that serves. For which is the chief he that reclines at
table, or he that serves? Is not he that reclines? But I am in the midst of you as
he that serves. But you are they who have remained with Me in My
temptations: and I will make a covenant with you, as My Father has appointed
for Me a kingdom, that you shall eat and drink at My table in My kingdom: and
you shall sit on twelve thrones, judging the twelve tribes of Israel.
"AWAKE you, and watch," is the summons to us of one of the holy apostles: for every where
the net of sin is spread, and Satan makes us his prey in various ways, seizing hold of us by
many passions, and so leading us on to a reprobate mind. Those therefore must be awake who
would not willingly be subject to his power: for thereby they will gain the victory by Christ's
help, Who cares for our souls, and delivers them from every passion, that so with sound and
vigorous mind they may run along the praiseworthy and gainful pathway of that mode of life
which is pleasing to Him. For how great His mercy is towards us, the purport of the lessons
set before us once again declares. For the disciples had given way to a human infirmity, and
were contending with one another, who of them is the chief, and superior to the rest; for those
perchance who held the second rank among them were not willing to give way to those who
held the first. But even this arose, and was recorded for our benefit, that that which happened

to the holy apostles may prove a reason for humility in us. For Christ immediately rebukes the
malady, and like a vigorous physician cut away, by an earnest and deep-reaching
commandment, the passion which had sprung up among them.
Now it was from an unprofitable love of glory, the root of which is pride, that this vain and
senseless ambition had, so to speak, shot up. For the very fact of wishing at all to be sot over
others, and to strive for this end, renders a man liable to be justly blamed: though, on the
other hand, it is not absolutely destitute of that which may fitly be praised. For to be exalted in
virtue is worthy of all estimation: but those who would attain to it must be of modest mind,
and possess such humbleness of feeling as to abandon out of love to the brethren all idea of
preeminence. And such the blessed Paul would also have us be, thus writing, "Consider as
regards your companions, that in honour they are better than you." For so to feel is highly
worthy of the saints, and renders them glorious, and makes our piety to God more worthy of
honour: it tears the net of the devil's malice, and breaks his manifold snares, and rescues us
from the pitfalls of depravity: and finally, it perfects us in the likeness of Christ the Saviour of
us all. For listen how He sets Himself before us as the pattern of a humble mind, and of a will
not set on vainglory: for "Learn, He says, of Me, Who am meek and lowly in heart."
Here, however, in the passage which, has just been read He says, "For which is the chief, he
that reclines at table, or he that serves? Is not he that reclines? But I am in the midst of you as
he that serves." And when Christ thus speaks, who can be so obdurate and unyielding as not
to cast away all vaingloriousness, and banish from his mind the love of empty honour? For He
Who is ministered to by the whole creation of rational and holy beings; Who is lauded by the
seraphim; Who is tended by the services of the universe; He Who is the equal of God the
Father in His throne and kingdom; taking a servant's place, washed the holy apostles feet.
And in another way moreover He holds the post of servitude, by reason of the dispensation in
the flesh. And of this the blessed Paul bears witness, where he writes; "For I say that Christ
was a minister of the circumcision to fulfil the promises of the fathers; and the Gentiles shall
praise God for mercy." He therefore Who is ministered to became a minister; and the Lord of
glory made Himself poor, "leaving us an example," as it is written.
Let us therefore avoid the love of vainglory, and deliver ourselves from the blame attached to
the desire of chieftainship. For so to act makes us like to Him Who submitted to empty
Himself for our sakes: while superciliousness and haughtiness of mind make us plainly
resemble the princes of the Gentiles, to whom an arrogant bearing is ever, so to speak, dear,
or even perhaps fitting. "For they are called, He says, benefactors," that is, are flattered as
such by their inferiors. Be it so then, that they, as not being within the pale of the sacred laws,
nor obedient to the Lord's will, are the victims of these maladies: but let it not be so with us;
rather let our exaltation consist in humility, and our glorying in not loving glory; and let our
desire be set upon those things which are well-pleasing to God, while we bear in mind what
the wise man says to us, "The greater you are, humble yourself the more, and you shall find
grace before the Lord." For He rejects the proud, and counts the boastful as His enemies, but
crowns with honours the meek and lowly in mind.
The Saviour therefore drives away from the holy apostles the malady of vaingloriousness: but
they perchance might think among themselves, and even say, 'What therefore will be the
reward of fidelity? or what advantage shall they receive, who have laboured in attendance
upon Him, when temptations from time to time befall? In order therefore that being
confirmed by the hope of the blessings that are in store, they may cast away from their minds

all slothfulness in virtuous pursuits, and choose rather with earnest mind to follow Him, and
take pleasure in labours for His sake, and count the doing so a cause of gain, and the pathway
of joy, and the means of eternal glory, He necessarily says, "You are they who have remained
with Me in My temptations: and I will make a covenant with you, as My Father has appointed
for Me a kingdom, that you shall eat and drink at My table in My kingdom: and you shall also
sit on twelve thrones, judging the twelve tribes of Israel." Observe, I pray, that He does not yet
quit the limits of humanity, but for the present confines Himself within them, because He had
not as yet endured the precious cross; for He speaks as one of us: but after the resurrection
from the dead He revealed His glory, the season calling Him thereto: for He said, "All power
has been given Me in heaven and in earth." He speaks therefore, as I said, in human fashion,
as not having yet mounted above the measure of His humiliation. For this reason He says,
that "as My Father has made with Me a covenant of a kingdom, so I also will make a covenant
with you, that you shall eat and drink constantly at My table in My kingdom." Is it the case
then, that even after the resurrection from the dead, when the time has come in which we
shall be with Christ, and He will endow us with the likeness of His glorified body; even after
we have thus put on incorruption, is it, I say, the case, that we shall again be in need of food
and of tables? Or is it not then utterly foolish to say or wish to imagine anything of the sort?
For when we have put off corruption, of what bodily refreshment shall we henceforth be in
need? And if so, what is the meaning of the expression, "You shall eat at My table in "My
kingdom?" I answer, that once again from the ordinary matters of life He declares to us things
spiritual. For those who enjoy the foremost honours with earthly kings banquet with them,
and eat in their company: and this is counted by them the summit of glory. And there are too
others, esteemed worthy of honour by those in power, who nevertheless are not permitted to
draw near to the same table with them. To show then that they will enjoy the highest honours
with Him, He uses an example taken from ordinary life, and says, "I will make a covenant
with you, that you shall eat and drink at My table in My kingdom: and you shall sit also upon
twelve thrones judging Israel."
How or in what manner? It means that the disciples being of Israelitish race, obtained the
foremost honours with Christ, the Saviour of all, because by faith and constancy they seized
upon the gift: whom may we also endeavour to imitate, for so will He Who is the Saviour and
Lord of all receive us into His kingdom: by Whom and with Whom to God the Father be praise
and dominion, with the Holy Spirit for ever and ever, Amen.
Sermon 144.
22:31-34. Simeon, Simeon, behold Satan has asked for you, that he may sift you
like wheat; but I have prayed for you that your faith fail not: and do you also
hereafter when converted strengthen your brethren. And he said to Him, Lord,
I am ready to go with you both to prison and to death. But He said, I tell you,
Peter, that the cock shall not crow to-day until you have thrice denied that You
know Me.
THE prophet Isaiah bids those who embrace a life of piety towards Christ to go to the
proclamations of the Gospel, saying, "You who thirst, go to the waters." But these waters are
not the material waters of earth, but rather are divine and spiritual, poured forth for us by
Christ Himself. For He is the river of peace, and the torrent of pleasure, and the fountain of
life. And so we have heard Himself plainly saying, "Whosoever thirsts, let him come to Me and
drink." Come therefore, that here also we may delight ourselves in the sacred and divine

streams which now from Him: for what says He to Peter? "Simeon, Simeon, behold Satan has
asked for you to sift you like wheat: but I have prayed for you that your faith fail not."
Now it is, I think, both necessary and profitable for us to know what the occasion was which
led our Saviour's words to this point. The blessed disciples then had been disputing with one
another, "which of them was the great one:" but the Saviour of all, as the means whereby they
obtained whatsoever was useful and necessary for their good, delivered them from the guilt of
ambition, by putting away from them the striving after objects such as this, and persuading
them to escape from the lust of preeminence, as from a pitfall of the devil. For He said, "he
who is great among you, let him be as the youngest, and he who governs as he that serves."
And He further taught them that the season of honour is not so much this present time as that
which is to be at the coming of His kingdom. For there they shall receive the rewards of their
fidelity, and be partakers of His eternal glory, and wear a crown of surpassing honour, eating
at His table, and sitting also upon twelve thrones, judging the twelve tribes of Israel.
But lo! He also offers them a third assistance, as we read in the lessons before us. For He
teaches us, that we must think humbly of ourselves, as being nothing, both as regards the
nature of man and the readiness of our mind to fall away into sin, and as strengthened and
being what we are only through Him and of Him. If therefore it is from Him that we borrow
both our salvation, and our seeming to be something in virtue and piety, what reason have we
for proud thoughts? For all we have is from Him, and of ourselves we have nothing. "For what
have you that you did not receive? But if you also received it, why do you glory, as though you
did not receive it?" So spoke the very wise Paul: and further, the blessed David also at one
time says, "In God we shall make strength:" and at another again, "Our God is our house of
refuge and our strength." And the prophet Jeremiah also has somewhere said, "O Lord, my
strength and my house of refuge, and my help in the days of trouble." And the blessed Paul
also may be brought forward, who says with great clearness, "I can do all things through
Christ, Who strengthens me." Yes, Christ Himself also somewhere says to us, "Without Me
you can do nothing.
Let us then glory not in ourselves, but rather in His gifts. And if this be the state of any one's
mind, what place can the desire of being set above other men find in him, when thus we are all
both partakers of the same one grace, and also have the same Lord of hosts as the Giver both
of our existence and of our ability to do well. To humble therefore our tendency to
superciliousness, and to repress ambitious feelings, Christ shows that even he who seemed to
be great is nothing and infirm. He therefore passes by the other disciples, and turns to him
who is the foremost, and set at the head of the company, and says; "that Satan has many times
desired to sift you as wheat:" that is, to search and try you, and expose you to intolerable
blows. For it is Satan's wont to attack men of more than ordinary excellence, and, like some
fierce and arrogant barbarian, he challenges to single combat those of chief repute in the ways
of piety. So he challenged Job, but was defeated by his patience, and the boaster fell, being
vanquished by the endurance of that triumphant hero. But human nature he makes his prey,
for it is infirm, and easy to be overcome: while he is harsh and pitiless and unappeasable in
heart. For, as the sacred Scripture says of him, "His heart is hard as a stone: and he stands like
an anvil that cannot be beaten out." Yet he is placed under the feet of the saints by Christ's
might: for He has said, "Behold, I have given you to tread on serpents and scorpions, and
upon all the power of the enemy, and nothing shall hurt you." "Satan therefore, He says, has
desired to sift you like wheat: but I have offered supplication in your behalf, that your faith fail
not."

See again, He humbles Himself to us, and speaks according to the limits of man's estate, and
yet He is God by nature, even though He became flesh. For though He is the power of the
Father, by Whom all things are preserved, and from Whom they obtain the ability to continue
in well-being, He yet says that He offers supplication as a man. For it was necessary, yes
necessary, for Him Who, for the dispensation's sake, became like to us, to use also our words,
when the occasion called Him thereto in accordance with what the dispensation itself
required. "I have supplicated therefore, He says, that your faith fail not." Now by this then He
shows, that if he had been yielded up to Satan to be tempted, he would have proved altogether
unfaithful: since, even when not so yielded up, he proved weak from human feebleness, being
unable to bear the fear of death. For he denied Christ, when a young girl troubled him in the
high priest's palace by saying, "And you also are one of His disciples."
The Saviour then forewarned him what would have been the result had he been yielded up to
Satan's temptation: but at the same time He offers him the word of consolation, and says,
"And do you also hereafter, when converted, strengthen your brethren:" that is, be the
support, and instructor and teacher of those who draw near to Me by faith. And moreover,
admire the beautiful skill of the passage, and the surpassing greatness of the divine
gentleness! For, lest his impending fall should lead the disciple to desperation, as though he
would be expelled from the glories of the apostleship, and his former following (of Christ) lose
its reward, because of his proving unable to bear the fear of death, and denying Him, at once
Christ fills him with good hope, and grants him the confident assurance that he shall be
counted worthy of the promised blessings, and gather the fruits of steadfastness. For He says,
"And do you also, when converted, strengthen your brethren." O what great and incomparable
kindness! The disciple had not yet sickened with the malady of faithlessness, and already he
has received the medicine of forgiveness: not yet had the sin been committed, and he receives
pardon: not yet had he fallen, and the saving hand is held out: not yet had he faltered, and he
is confirmed: for "do you, He says, when converted, strengthen your brethren." So to speak
belongs to One Who pardons, and restores him again to apostolic powers.
But Peter, in the ardour of his zeal, made profession of steadfastness and endurance to the
last extremity, saying that he would manfully resist the terrors of death, and count nothing of
bonds; but in so doing he erred from what was right. For he ought not, when the Saviour told
him that he would prove weak to have contradicted Him, loudly protesting the contrary; for
the Truth could not lie: but rather he ought to have asked strength of Him, that either he
might not suffer this, or be rescued immediately from harm. But, as I have already said, being
fervent in spirit, and warm in his love towards Christ, and of unrestrainable zeal in rightly
performing those duties which become a disciple in his attendance upon his Master, he
declares that he will endure to the last extremity: but he was rebuked for foolishly speaking
against what was foreknown, and for his unreasonable haste in contradicting the Saviour's
words. For this reason He says, "Verily I tell you, that the cock shall not crow to-night, until
you have thrice denied Me." And this proved true. Let us not therefore think highly of
ourselves, even if we see ourselves greatly distinguished for our virtues: rather let us offer up
the praises of our thanksgivings to Christ Who redeems us, and Who also it is that grants us
even the desire to be able to act rightly: by Whom and with Whom to God the Father be praise
and dominion, with the Holy Spirit, for over and ever, Amen.

Sermon 145.
22:35-38. And He said to them, When I sent you without purse and without bag
and shoes, lacked you anything? And they said, Nothing. And He said to them,
But now, he that has a purse, let him take it: and in like manner also a bag: and
he that has not one, let him sell his garment, and buy a sword. For I say to you,
that this that is written must be accomplished in Me, that he was numbered
also with the transgressors. For that which concerns Me has an end. And they
said, Lord, behold here are two swords. And He said to them, It is enough.
THE blessed Moses impressed the fear of God upon the Israelites by saying, "It is a fearful
thing to fall into the hands of the living God: for our God is a consuming fire." And another
holy prophet has also said concerning Him, "His wrath consumes the princes, and the rocks
are melted at Him." Moreover the blessed David says of Him somewhere in the Psalms, "You
are to be feared, and who shall rise up before You at Your wrath?" For what power of man, or
of ought whatsoever that is created, can stand against the irresistible force of Almighty God?
But His wrath does not descend upon any righteous man whatsoever;----for God does not
commit injustice;----but upon those rather whose sins are numerous and intolerable, and
their wickedness beyond bounds.
And as an example of what we have said, take that which happened to the Jewish multitudes
after Christ rose from the dead, and ascended up to heaven. For God the Father sent to them
His Son, inviting them to a service superior to the law, and to the knowledge of all good: He
sent Him to free them from all guilt, and deliver them from the stains of sin; to bring them to
the adoption of sons, to glory, to honour, and to the communion of the Holy Spirit; to life
incorruptible; to never-ending glory; and to the kingdom of heaven. But though they ought
eagerly to have hastened to this grace, and with grateful praises have honoured Him Who
came to aid them, and joyfully have accepted the grace that is by faith, they did verily nothing
of the kind, but betook themselves to the very reverse: for they rose up against Him, setting
Him at nought by their disobedience, reviling even His divine signs, and after doing and
saying every thing that was abominable, finally they crucified Him. And so it became their lot
to suffer those things which the company also of the holy prophets had before proclaimed. For
one of them said, "God shall put them far away, because they did not hear Him, and they shall
be wanderers among the nations." And again, "Because Jerusalem is forsaken, and Judah is
fallen, and their tongues are with iniquity; they disobey the Lord; therefore now is their glory
brought low, and the shame of their faces has stood up against them." And in another place
they are thus addressed as in the person of God over all; " And now, because you have done all
these works, and I spoke to you and you did not hear, and I called to you and you answered
not: therefore will I do to this house, on which My name is called, and wherein you trust; and
to this place which I have given to you and to your fathers as I did to Shilom: and I will cast
you from before My face, as I cast away your brethren, even the whole seed of Ephraim." For
they were delivered up, as I have said, to desolation, and were dispersed over all the earth,
their temple being consumed with fire, and all Judaea taken captive.
That this would be the case Christ had before announced to the disciples, the occasion which
caused Him to speak upon this subject being some such as follows: He had forewarned the
admirable Peter, that he would thrice deny Him, at the time namely of His seizure, when the
band of Pilate's soldiers with the officers of the Jews brought Him to the chief priests for
judgment: for there Peter denied Him. And inasmuch as mention had now once been made of

His seizure, and of his being taken before Caiaphas, there naturally followed upon this
allusion a reference to that also which was next to come to pass, even His passion upon the
cross: and then it was that He foretold the war about to burst upon the Jews, and which with
unendurable violence spread like some river over all their land. On this account He says;
"When I sent you without purse and without bag and shoes, lacked you anything? And they
said, No." For the Saviour sent the holy apostles, with the command to preach to the
inhabitants of every village and city the gospel of the kingdom of heaven, and to heal every
grief and every sickness among the people. And on their journey He bade them not to occupy
themselves with things that concern the body, but rather without baggage and unencumbered,
and resting all their hope of sustenance on Him, so to traverse the land: and this they also did,
making themselves an example of praiseworthy and apostolic conduct. "But now, He says, he
that has a purse, let him take it, and a bag in like manner." Tell me then, was this because on
second thoughts a more serviceable plan was devised? Would it have been better on the
former occasion also to have had bag and purse? Or if not, what was the cause of so sudden a
change? What need had the holy apostles of purse and bag? What answer must we give to
this? That the saying in appearance had reference to them, but in reality applied to the person
of every Jew: for they it rather was. whom Christ addressed. For He did not say that the holy
apostles must get purse and bag, but that "whosoever has a purse, let him take it," meaning
thereby, that whosoever had property in the Jewish territories, should collect all that he had
together, and flee, so that if he could any how save himself, he might do so. But any one who
had not the means of equipping himself for travel, and who from extreme poverty must
continue in the land, let even such one, He says, sell his cloak, and buy a sword: for
henceforth the question with all those who continue in the land will not be whether they
possess anything or not, but whether they can exist and preserve their lives. For war shall
befal them with such unendurable impetuosity, that nothing shall be able to stand against it.
And next He tells them the cause of the evil, and of a tribulation so severe and irremediable
befalling them, saying, "that He is about according to the Scriptures to be numbered with the
transgressors," plainly referring to His being hung upon the cross with the thieves who were
crucified with Him, and so enduring a transgressor's punishment: "and the dispensation,
having come to this, will now have an end." For He endured indeed for our sakes His saving
passion, and thus far the daring wickedness of the Jews proceeded, and this was the
consummation of their unbridled fury: but after the passion upon the cross every hand was
powerless, "for the enemy had no advantage over Him, and the Son of wickedness could no
more hurt Him.'" For He arose, having trampled upon the grave; He ascended up into heaven,
He sat down on the right hand of God the Father; and hereafter He shall come, not in mean
estate, as of old, nor in the measure of human nature, but in the glory of the Father, with the
holy angels as His body-guard; and He shall sit also upon the throne of His glory, "judging the
world in righteousness," as it is written. Then, as the prophet says, "they shall look on Him
Whom they pierced:" and Him Whom these wretched beings ridiculed, as they saw Him hang
on the precious cross, they shall behold crowned with godlike glory, and in just retribution of
their wickedness towards Him, shall fall into the pit of destruction. "What therefore, He says,
concerns Me, has an end," as far, that is, as relates to My suffering death in the flesh. And
then shall those things which were foretold by the holy prophets in old time, happen to those
who slew Him.
And in foretelling these things, the Lord was speaking of what was about to happen to the
country of the Jews. But the divine disciples did not understand the deep meaning of what
was said, but supposed rather that He meant that swords were necessary, because of the

attack about to be made upon Him by the disciple who betrayed Him, and by those who were
assembled to seize Him. For this reason they say, "Lord, behold, here are two swords." And
what is the Saviour's reply? "It is enough." Observe how, so to say, He even ridicules their
speech, well knowing that the disciples not having understood the force of what was said,
thought that swords were required, because of the attack about to be made upon Himself.
Fixing His look therefore upon those things which happened to the Jews because of their
wicked conduct towards Him, the Saviour, as I said, ridicules their speech, and says, "It is
enough:" yes, forsooth, two swords are enough to bear the brunt of the war about to come
upon them, to meet which many thousand swords were of no avail. For a mighty resistance
was made by the pride of the Jews against the forces of Augustus Caesar: but they availed
nothing; for they were besieged with overpowering might, and suffered all misery. For as the
prophet Isaiah says, "That which the holy God purposes, who shall bring to nought? and His
hand, when lifted up, who shall turn aside?" Let us beware therefore of provoking God to
anger: for it is a fearful thing to fall into His hands. But to those who believe in Christ He is
merciful; even to those who praise Him; who call Him their Redeemer and Deliverer; who
minister to Him with spiritual service, and by all virtuous conduct: for if so we act and speak,
Christ will make us His own; by Whom and with Whom to God the Father be praise and
dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 146.
22:39-42,45,46. And He came out and went, as He was wont, to the Mount of
Olives; and the disciples also followed Him. And when He was at the place, He
said to them, Pray that you enter not into temptation. And He went apart from
them about a stone's throw, and knelt down and prayed, saying, Father, if You
will, put away this cup from Me: but not My will, but Yours be done. And He
rose up from prayer, and went to the disciples, and found them asleep from
sorrow. And He said to them, Why sleep you? Arise, pray that you enter not
into temptation.
OUR Lord Jesus Christ requires those who love Him to be accurate investigators of
whatsoever is written concerning Him: for He has said, "that the kingdom of heaven is like to
a treasure hid in a field." For the mystery of Christ is deposited, so to speak, at a great depth,
nor is it plain to the many: but he who uncovers it by means of an accurate knowledge, finds
the riches which are therein, and resembles that wise woman, even Mary, of whom Christ
said, that "she had chosen the good part, that should not be taken away from her." For these
earthly and temporal things fade away with the flesh: but those which are divine and
intellectual, and that benefit the life of the soul, are firmly established, and their possession
cannot be shaken. Let us look therefore into the meaning of the lessons set before us. "By day
then the Saviour abode in Jerusalem," instructing evidently the Israelites, and revealing to
them the way of the kingdom of heaven; but when the evening came, He continued with the
holy disciples on the Mount of Olives at a spot called Gethsemane: for so the wise Evangelist
Matthew tells us.
When therefore Christ came thither, as the same Matthew again somewhere says, "He took
Peter and James and John, and began to be grieved and sore distressed; and to say to them,
My soul is sorrowful even to death. And again, having gone a little forward, He kneeled and
prayed, saying, Father, if You will, put away from Me this cup; but not My will, but Yours be
done." Behold here, I pray, the profoundness of the dispensation in the flesh, and the height

of that wisdom which no words can tell: fix upon it the penetrating eye of the mind: and if you
can see the beautiful art of the mystery, you also will say, "O! the depth of the riches both of
the wisdom and the knowledge of God! His judgments are unsearchable, and His ways past
finding out." "He began, it says, to be grieved, and sore distressed." For what reason, O Lord?
Were You also terrified at death? Did You being seized with fear draw back from suffering?
And yet did not You teach the holy apostles to make no account of the terrors of death, saying,
"Fear not them who kill the body, but are not able to kill the soul." And if too any one were to
say that the grace of spiritual fortitude is Your gift to the elect, he would not err from the
truth: for all strength is from You, and all confidence and heartiness of mind in every more
excellent encounter. You are by nature Life, and the cause of life. You we look for as a Saviour
and Deliverer, and the Destroyer of corruption. From You all receive their life and being. You
have made every thing that breathes. The angels are for You, and from You, and by You, and
so is the whole rational creation. Unto You the blessed David spoke concerning us, "You send
Your Spirit, and they are created: and You renew the face of the ground." How therefore are
You grieved, and sore distressed, and sorrowful, even to death? For plainly You knew, in that
You are God by nature, and know whatsoever is about to happen, that by enduring death in
the flesh You would free from death the inhabitants of all the earth, and bring Satan to
shame:----that You would set up a trophy of victory over every evil and opposing power: that
You would be known by every one, and worshipped as the God and Creator of all. You knew
that You would plunder hell:----that You would deliver those that are therein, from bonds that
had endured for many ages: that You wouldst turn to You all that is under heaven. These
things You did Yourself announce to us of old by the holy prophets. We have heard You clearly
saying, when You were like to us, "Now is the judgment of this world: now will the prince of
this world be cast out. And I, if I be lifted up from the earth, shall draw all men to Me." "Verily
I say to you, that if a grain of wheat fall not into the ground and die, it abides alone: but if it
die, it brings forth much fruit." For what reason therefore are You grieved and sore
distressed? Yes, He says, not unbefittingly am I found thus in anguish. For I know indeed that
by consenting to suffer the passion upon the cross, I shall deliver all beneath the heaven from
every evil, and be the cause of unending blessings to the inhabitants of the whole earth. I am
not unaware of the unloosing of death, and the abolition of corporeal corruption, and the
overthrow of the tyranny of the devil, and the remission of sin. But all the same it grieves Me
for Israel the firstborn, that henceforth He is not even among the servants. The portion of the
Lord, and the cord of My inheritance, will be "the portion of foxes," as it is written. He Who
was the beloved one is greatly hated: he who had the promises is utterly stripped of My gifts:
the pleasant vineyard with its rich grapes henceforth will be a desert land, a place dried up,
and without water. "For I will command the clouds that they rain no rain upon it." "I will
break through its hedge, and it shall be a spoil: and I will beat down its wall, and it shall be
trampled under foot." And tell me then, what husbandman, when his vineyard is desert and
waste, will feel no anguish for it? What shepherd would be so harsh and stern as, when his
flock was perishing, to suffer nothing on its account? These are the causes of My grief: for
these things I am sorrowful. For I am God, gentle, and that loves to spare. "I have no pleasure
in the death of a sinner, but rather that he should turn from his evil way and live." Right
therefore is it, most right, that as being good and merciful, I should not only be glad at what is
joyful, but also should feel sorrow at whatsoever is grievous.
But that He pitied Jerusalem, as being well aware of what was about to happen, and that it
would have to endure all misery because of its crimes against Him, you may learn even from
this. For He went up from Judaea to Jerusalem, and, as the Evangelist says, "When He beheld
the city, He wept over it, and said, Would that you, even you, had known the things of your

peace; but now they are hid from your eyes." For as He wept over Lazarus, in pity for the
whole race of mankind, which had become the prey of corruption and of death; so we say that
He was grieved at seeing Jerusalem all but involved in extreme miseries, and in calamities for
which there was no cure.
And that we might learn what was His wish concerning Israel, He told the disciples, that He is
in grief and anguish. For it would have been impossible for them to have learnt what was
hidden within Him, if He had not revealed by words what His feelings were.
And this too I think it necessary to add to what has been said: that the passion of grief, or
malady, as we may call it, of sore distress, cannot have reference to the divine and impassive
nature of the Word; for that is impossible, inasmuch as It transcends all passion: but we say
that the Incarnate Word willed also to submit Himself to the measure of human nature, by
being supposed to suffer what belongs to it. As therefore He is said to have hungered,
although He is Life and the cause of life, and the living bread; and was weary also from a long
journey, although He is the Lord of powers; so also it is said that He was grieved, and seemed
to be capable of anguish. For it would not have been fitting for Him Who submitted Himself
to emptiness, and stood in the measure of human nature, to have seemed unwilling to endure
human things. The Word therefore of God the Father is altogether free from all passion: but
wisely and for the dispensation's sake He submitted Himself to the infirmities of mankind, in
order that He might not seem to refuse that which the dispensation required: yes, He even
yielded obedience to human customs and laws, only, as I said, He did not bear ought of this in
His own nature.
There is however much, yes, very much, to be added to what has been said; but for the present
we hold in our narration, and reserve what is wanting for another meeting, should Christ our
common Saviour gather us here once again: by Whom and with Whom, to God the Father, be
praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 147.
UPON THE SAME SUBJECT.
ONCE again I am come to pay you what I promised, and to add a fitting conclusion to my
discourse concerning Christ. For on all occasions it is dangerous to be guilty of untruth; but
when any thing of the kind is committed in those things which are important for our
edification, well may we then fear lest we bring down upon us condemnation from on high,
and also become an object of general ridicule.
We said therefore at our last meeting, that Christ the Saviour of all was with the holy disciples
upon the mount of Olives, while that many-headed serpent, even Satan, was preparing for
Him the snare of death; and the chiefs of the Jewish synagogue and the disciple that betrayed
Him were, so to speak, leaving nothing undone to gain possession of His person, and had
already gathered those who were to seize Him, and who consisted of a band of the soldiers of
Pilate, and a multitude of wicked officers. Just therefore as the attempt was about to be made,
He was sorrowful, and admonished the disciples to act in like manner suitably to the season,
saying, "Watch and pray, that you fall not into temptation." And that He might not benefit
them by words only, but be Himself an example of what they should do, "having gone apart a
little, about a stone's throw, He knelt down, it says, and prayed, saying, Father, if You be

willing, remove this cup from Me." Now some one perhaps may ask, 'Why did He not pray
with the holy disciples, but having gone apart from the rest, prayed by Himself?' It was that
we might learn the pattern of that mode of prayer which is well pleasing to God. For it is not
right when we pray that we should expose ourselves to the public gaze, nor seek to be beheld
of many, lest perchance, sinking ourselves in the mire of endeavours after pleasing men, we
make the labour of our prayers altogether unprofitable. Of this fault the scribes and Pharisees
were guilty; for our Lord even once rebuked them for loving to pray in the corners of the
streets, and for the long supplications which they offered in the synagogues, that they might
be seen of men. But for those whose purpose it is to live uprightly, and who are anxious to
hold fast by their love to Him, He lays down the law of prayers in these words: "But you, when
you pray, enter your chamber, and close your door, and pray to your Father Who is in secret,
and your Father Who sees in secret shall reward you." Every where therefore we find Him
praying alone, that you also may learn that we ought to hold converse with God over all with a
quiet mind, and a heart calm and free from all disturbance. For the wise Paul writes, "I will
therefore that men pray, lifting up pious hands, without wrath and doubtings."
He was praying therefore, when already those who were to seize Him were at the door. And let
no man of understanding say, that He offered these supplications as being in need of strength
or help from another:----for He is Himself the Father's almighty strength and power:----but it
was that we might hereby learn, ever to put away from us carelessness when temptation
harasses, and persecution presses upon us, and perfidy contrives for us its snare, and makes
ready the net of death. For it is the very means of our salvation to watch and fall upon our
knees, and make constant supplications, and ask for the aid that comes from above, lest
perchance it be our lot to grow weak, and suffer a most terrible shipwreck.
For spiritual bravery is indeed a thing right worthy of the saints: but those who would resist
the violence of temptations must, I tell you, have a determined and, so to speak, an
unflinching mind: for it is the act of utter ignorance to be over confident in conflicts, nor is a
man free from the charge of boastfulness, who is thus disposed: we must therefore, I repeat,
unite courage and patience with humbleness of mind; and should any temptation then
happen, our mind will be prepared bravely to resist it. Yet let us ask of God the ability to
endure manfully: for we are commanded in our prayers to say, "Lead us not into temptation:
but deliver us from evil."
Behold then, yes, see, the pattern for your conduct depicted for thee in Christ the Saviour of
us all: and let us also observe the manner of His prayer. "Father, He says, if You are willing,
remove this cup from Me." Do you see that Christ made His prayer against temptation with a
reverence befitting man? "For if You be willing, He says, remove it." And here too remember
what the blessed Paul wrote concerning Him; "He Who in the days of His flesh offered up
prayers and supplications to Him Who was able to save Him from death, with strong crying
and tears, and was heard because of His reverence, even though He was a Son, yet learned
obedience by what He suffered, and being made perfect became the cause of eternal life to all
them that obey Him." For as though one of us, He assigns to His Father's will the carrying out
of whatever was about to be done. And if therefore it happen that we also at any time fall into
unexpected troubles, and have to endure any mental conflict, let us beseech God not so much
that it may end according to our will, but rather let us ask that whatever He knows to be fit
and expedient for the benefit of our souls may be brought to pass. "For we know not what to
pray for as we ought:" but He is a treasure house of every thing, and to those who love Him He
gives whatever is suitable for them.

Now what I have said is, I trust, useful for the benefit of you all; but if we must further
contrive some other explanation for the prayer, we may also say, that it rebukes the
wickedness of the Jews: and in what way let us now explain. You have heard Christ say,
"Father, if You will, remove this cup from Me." Was then His passion an involuntary act? and
was the necessity for Him to suffer, or rather the violence of those who plotted against Him,
stronger than His own will? Not so, we say. For His passion was not an involuntary act,
though yet in another respect it was grievous, because it implied the rejection and destruction
of the synagogue of the Jews. For it was not His will that Israel should be the murderer of its
Lord, because by so doing it would be exposed to utter condemnation, and become reprobate,
and rejected from having part in His gifts, and in the hope prepared for the saints, whereas
once it had been His people, and His only one, and His elect, and adopted heir. For Moses
said to them, "Behold, the heavens and the earth are the Lord's your God: and you has the
Lord chosen out of all nations to be His people." It was right therefore that we should clearly
know, that through pity for Israel He would have put from Him the necessity to suffer: but as
it was not possible for Him not to endure the passion, He submitted to it also, because God
the Father so willed it with Him.
But come and let us examine further this also. 'Did the decree of God the Father, and the will
of the Son Himself, call Him as of necessity to His passion? And if so, and what I have said be
true, was it not a matter of necessity for some one to be the traitor, and for the Israelites to
proceed to such a pitch of daring as to reject Christ, and put Him to shame in manifold ways,
and contrive for Him also the death upon the cross?' But if this were so, how would He be
found saying, "Woe to that man by whom the Son of man is betrayed: good had it been for
him if he had not been born?" And what just cause would there have been for Israel to perish,
and be condemned to the miseries of war? For how could it oppose God's decree, and His
irresistible purposes? God is not unjust, but weighs what we do with holy judgment. How
therefore can He treat as voluntary that which was involuntary? For God the Father had pity
upon the dwellers upon earth, who were in misery, caught in the snares of sin, and liable to
death and corruption; bowed also beneath a tyrant's hand, and enslaved to herds of devils. He
sent from heaven His Son to be a Saviour and Deliverer: Who also was made in form like to
us. But even though He foreknew what He would suffer, and the shame of His passion was not
the fruit of His own will, yet He consented to undergo it that He might save the earth, God the
Father so willing it with Him, from His great kindness and love to mankind. "For He so loved
the world, that He gave even His Only-begotten Son, that whosoever believes in Him should
not perish, but have everlasting life." As regards therefore the ignominy of His passion, He
willed not to suffer: but as it was not possible for Him not to suffer, because of the cruelty of
the Jews, and their disobedience, and unbridled violence, "He endured the cross, despising
the shame," "and was obedient to the Father, even to death, and that the death of the cross.
But God, it says, has greatly exalted Him, and given Him a name that is above every name;
that at the name of Jesus Christ every knee should bow of things in heaven, and things in
earth, and of things under the earth, and that every tongue should confess that Jesus Christ is
Lord, to the glory of God the Father." Amen.

Sermon 148.
22:47-53. While He was speaking, behold a multitude; and he that was called
Judas, one of the twelve, went before them, and drew near to Jesus to kiss Him.
For he had given them this sign, Whomsoever I kiss is He. But Jesus said to
him, Judas, do you betray the Son of man with a kiss? But when they that were
with Him saw what was about to be done, they said, Lord, shall we smite with
the sword? And one of them struck the servant of the chief priest, and cut off his
right ear. But Jesus answered, and said, Let alone thus far. And He touched his
ear and healed him. And Jesus said to those who had come out against Him,
and who were the chief priests, and captains of the temple, and elders, Are you
come out as against a thief with swords and staves to take Me? When I was
daily with you in the temple, you stretched not out your hands against Me: but
this is your hour, and the power of darkness.
MANY and bitter passions wage war with the soul of man, and, attacking it with unendurable
violence, humble it to unseemly deeds: but worse than all the rest is that root of all evil, the
love of money, into whose inextricable nets that traitorous disciple so fell, that he even
consented to become the minister of the devil's guile, and the instrument of the wicked chiefs
of the synagogue of the Jews in their iniquity against Christ.
And this the purport of the evangelic lessons again plainly shows. For the Saviour had
forewarned the holy apostles that He should be seized, and endure by the hand of sinners His
passion upon the cross. And with this He also commanded, that when temptation pressed
upon them they must not be weary, nor sleep at an unseasonable time, but rather must watch
and be constant in prayers. When then He was still speaking of these things, "Behold, it says,
a multitude, and he that was called Judas, one of the twelve, went before them." Do you see
that the blessed Evangelist grieves, and, so to speak, even faints? For he does not permit
himself even to retain in his remembrance the disciple who was so easily bought: he refuses
even to name that wicked one: for he says, "he that was called Judas." For what? did he not
know that the man was numbered with the elect, and counted in the company of the holy
apostles? But, as I have already said, he hated even his name, and therefore the expression,
"he that was called Judas."
To this, however, he adds, that he was one of the twelve: and this also is a matter of great
importance to demonstrate more fully the guilt of the traitor's crime. For he who had been
equally honoured with the rest, and adorned with apostolic dignities; he, the elect and
beloved, deigned admittance to the holy table, and the highest honours, became the pathway
and the means for the murderers of Christ. What lamentation can suffice for him, or what
floods of tears must not each shed from his eyes, when he considers from what happiness that
wretched being fell into such utter misery! For the sake of worthless pence he ceased to be
with Christ, and lost his hope toward God, and the honour, and crowns, and life, and glory
prepared for Christ's true followers, and the right of reigning with Him.
It will be worth while, however, to see what the nature was of his artifice. He had given then
those murderers a sign, saying, "Whomsoever I kiss is He." Completely had he forgotten the
glory of Christ, and in his utter folly imagined perhaps that he could remain undetected when
offering indeed a kiss, which is the type of love, but with his heart full of bitter and iniquitous
deceit. And yet even when he was accompanying Christ our common Saviour in His journeys

with the other apostles, he often had heard Him foretelling what was about to happen: for, as
being God by nature, He knew all things, and expressly told him of his treachery; for He said
to the holy apostles, "Verily I say to you, that one of you betrays Me." How then could his
purposes remain unknown? No: but there was the serpent within him struggling against God;
he was the dwelling-place of the devil: for one of the holy evangelists has said, that as he was
reclining at table with the rest of the disciples, the Saviour gave him a piece of bread, having
dipped it in the dish: "and after the bread Satan entered into him." He approaches Christ
therefore as one beside himself with wine; and though the instrument of fraud and treachery,
he makes a show of extraordinary affection: and therefore Christ very justly condemned him
with the greater severity, saying, "Judas, do you betray the Son of man with a kiss?" And
Matthew says, that when the traitor drew near to Christ, our common Saviour, he both kissed
Him, and added thereto, "Hail, Master." Do you say hail to Him Who by your instrumentality
is made the prey of death? How could such a word possibly be true? So that we see, that
inasmuch as that false one, Satan, was within Him, he used falsehood even in saying, Hail.
Because of such deeds the prophet somewhere says, "Their tongue is a piercing spearhead: the
words of their mouth are deceitful: to his neighbour he speaks things of peace, but in his soul
there is enmity."
But further, we must also call to mind what is written by the divine John respecting this
event; for he has related, "that the officers of the Jews drew near to seize Jesus: and He
advanced to meet them, saying, Whom seek you? When then the officers said, Jesus of
Nazareth, He yielded Himself into the hands of those murderers, saying, I am He. But they, it
says, went back; and this happened three times." What therefore was the purpose of this? and
for what reason did the Saviour offer Himself to them, but they fell down when they heard
Him say, "I am He?" It was that they might learn that His passion did not happen to Him
without His own will, nor could they have seized Him, had He not consented to be taken. For
it was not the effect of their own strength that they took Christ, and brought Him to the
wicked rulers, but He yielded Himself up to suffer, as well knowing that His passion upon the
cross was for the salvation of the whole world.
And the blessed disciples, pricked with the goading of divine love, drew their swords to repel
the attack. But Christ would not permit this to be done, but rebuked Peter, saying, "Put up
your sword into its sheath: for all who have taken swords shall die by swords." And herein He
has given us also a pattern of the manner in which we must hold fast by our love to Him, and
of the extent to which the burning zeal of our piety may proceed. For He would not have us
use swords wherewith to resist our enemies, but rather employing love and prudence, we so
must mightily prevail over those who oppose us. And similarly Paul teaches us, saying,
"Casting down reasonings and every high thing that exalts itself against the knowledge of God,
and bringing captive every thought to obedience to Him." For the war for truth's sake is
spiritual, and the panoply that becomes saints is intellectual, and full of love to God. "For we
must put on the breastplate of righteousness, and the helmet of salvation; and take the shield
of faith, and the sword of the Spirit, which is the word of God." And so then the Saviour
moderates the unmeasured heat of the holy apostles: and by preventing the example of such
an act, declares that those who are the chief in His religion have no need in any way
whatsoever of swords. And He healed with divine dignity him who had received the blow, so
giving to those who came to seize Him this godlike sign also for their condemnation.
But that no one prevailed by force over His power and will, He shows by saying; "Are you
come out as against a thief with swords and staves to take Me? When I was daily with you in

the temple, you stretched not out your hands against Me." Does Christ then blame the chiefs
of the Jews for not having prematurely contrived for Him the deadly snare? Not such is His
meaning, but this rather: when it was easy for you to take Me, as each day I taught in the
temple, you seized Me not. And why? Because I did not will as yet to suffer, but rather was
waiting for a fitting season for My passion. And this season has now arrived: for be not
ignorant that "this is your hour and the power of darkness:" that is, that a short time is
granted you during which you have power over Me. But how has it been given you, and in
what manner? By the will of the Father consenting thereunto with My will. For I willed that
for the salvation and life of the world I should submit Myself to My passion. You have
therefore one hour against Me, that is a very short and limited time, being that between the
precious cross and the resurrection from the dead. And this too is the power given to
darkness: but darkness is the name of Satan, for he is utter night and darkness, and the
blessed Paul also says of him. "that the God of this world has blinded the minds of those that
believe not, lest the light of the gospel of the glory of Christ should shine to them." Power
therefore was granted to Satan and the Jews to rise up against Christ: but they dug for
themselves the pitfall of destruction. For He indeed saved by means of His passion all under
heaven, and rose the third day, having trampled under foot the empire of death: but they
brought down upon their own heads inevitable condemnation in company with that traitorous
disciple. Let them hear therefore the Holy Spirit, Who says by the voice of the Psalmist, "Why
have the heathen raged, and the nations meditated vain things? The kings of the earth stood
up, and the rulers were gathered together against the Lord and against His Christ." But what
follows this? "He that dwells in heaven, it says, shall laugh at them, and the Lord shall deride
them." These wretched beings then involved themselves in the crime of murdering their Lord;
but we praise as our Saviour and Deliverer our Lord Jesus Christ: by Whom and with Whom
to God the Father be praise and dominion, with the Holy Spirit, for ever and ever, Amen.
Sermon 149.
22:54-62. And they took Him, and led Him away, and brought Him into the
high priest's house: and Peter followed afar off. And when they had kindled a
fire in the midst of the court, and were set down together, Peter sat down
among them: and a certain maid beholding him as he sat at the light, looked
earnestly at him and said, this man also was with Him. But he denied Him,
saying, Woman, 1 know Him not. And after a little while another saw him, and
said, You also are one of them. And Peter said, Man, I am not. And about the
space of an hour after, another confidently affirmed, saying, Of a truth this
man also was with Him: for he is a Galilaean. But Peter said, Man, I know not
what you say. And immediately while he was yet speaking the cock crew. And
the Lord turned, and looked upon Peter: and Peter remembered the word of the
Lord that He had said to him, To-day before the cock crow you shall deny Me
thrice. And he went out and wept bitterly.
OUR, Lord Jesus Christ, to make us careful in whatever holy occupations we undertake,
commanded us to offer up our supplications continually, and to make it a portion of our
prayer to say, "Lead us not into temptation." For the violence of temptations is often sufficient
to shake even a thoroughly steadfast mind, and to humble to wavering, and expose to extreme
terrors even a courageous and strong-hearted man. And this it was the lot of the chosen
disciple to experience, by whom I mean the sacred Peter. For he proved weak, and denied
Christ the Saviour of all. And this denial he made not once only, but thrice, and with oaths.

For Matthew has said, that "he began to curse and to swear, I know not the Man." Now there
are some who would have us believe that what the disciple swore was, that he did not know
that Jesus was a man: but their argument fails them, though their object was to give the
disciple loving help. For if he swore, as they say, that he did not know that Jesus was a man,
what else did he than deny Him in thus overturning the mystery of the dispensation in the
flesh? For he knew that the Only-begotten Word of God was made like to us, that is, a man:
for this he openly confessed, saying, "You are the Christ, the Son of the living God." Now he
did not intend in saying this to affirm, that as being one merely such as we are He is the Son of
God, but that though he saw Him standing there in the limits of human nature,----Him Who
is the Word Which transcends everything that is made, and Who sprung forth from the
Substance of God the Father,----even so, I say, he did not shrink from acknowledging and
confessing that He is the Son of the living God. It is therefore a thing-very absurd to suppose,
that though he knew the mystery of the dispensation in the flesh, he yet said that he did not
know that Jesus was a man. What therefore is the fact? He was really infirm: for it was not
possible for Jesus to speak falsely, Who forewarned him, that "before the cock crow you shall
deny Me three times."
Nor verily do we say, that the denial took place in order that Christ's words might come true,
but rather that His object was to forewarn the disciple, inasmuch as what was about to happen
did not escape His knowledge. The misfortune therefore happened to the disciple from the
cowardice of human nature. For as Christ had not yet risen from the dead, nor death as yet
been abolished, and corruption wiped away, the fear of undergoing death was a thing past
men's endurance. For that this miserable act arose, as I said, from the malady of human
cowardice, and that the disciple was condemned by his own conscience, is proved both by his
lamentation immediately afterwards, and by his tears upon his repentance, which fell from his
eyes as for a grievous sin. "For having gone out, it says, he wept bitterly," after Christ had
looked upon him, and recalled to his remembrance what He had said to him.
But next, it is worth our while observing, in what way his sin was forgiven, and how he put
away his fault; for the event may prove of no slight benefit to us also ourselves. He did not
then defer his repentance, nor was he careless about it: for as rapid as was his descent into
sin, so quick were his tears because of it; nor did he merely weep, but wept bitterly; and as one
that had fallen, so bravely did he spring up again. For he knew that the merciful God
somewhere says by one of the prophets, "Shall not he that falls arise? and he that backslides,
shall he not return?" In returning therefore he missed not the mark: for he continued to be
what he had been before, a true disciple. For when he was warned that he should thrice deny
before the cock crow, even then he won also the hope of forgiveness: for Christ's words to him
were, "And do you also, in time to come, when you are converted, strengthen your brethren."
Words such as these belong to One Who again appoints and restores him to apostolic powers:
for He entrusts him again with the office of strengthening the brethren; a thing which also he
did.
And this too we say; that though we are taught the failures of the saints in the sacred
Scriptures, it is not that we may be caught in similar snares from disregarding the duty of
steadfastness, but that if it do chance that we prove weak in anything that is necessary for
salvation, we may not despair of being able once again to mount up to fortitude, and, so to
speak, recover our health after an unexpected illness. For the merciful God has provided for
the inhabitants of earth repentance as the medicine of salvation: and this I know not how
men endeavour to dispense with, saying of themselves that they are clean, and in their great

madness not understanding, that to entertain such an idea of themselves is full of all impurity.
For "no man is free from defilement," as it is written. And besides this we say, that it makes
God angry for us to imagine that we are free from all impurity: for He is even found saying to
one of those who led polluted lives, "Behold I have a lawsuit with you because you say I have
not sinned, in that you have acted very contemptuously in repeating your ways." For the
repetition of the way to sin is for us, when we are overtaken by offences, to refuse to believe
that we are guilty of the defilement which arises from them.
'But yes, verily! they say, the God of all pardons the sins of those who are not as yet baptized,
but not so of those who have been already admitted to His grace.' And what do we say to this?
That if they lay down laws according to their own fancy, their words do not much concern us.
But if they cleave to the divinely-inspired Scriptures, when was the God of all unmerciful? Let
them hear Him when He cries aloud, "Tell you your former iniquities, that you may be
justified." Let them also call to mind the blessed David, who says in the Psalms, "Shall God
forget to be merciful: or shall He gather up His mercies in His wrath?" And again, "I said, I
will acknowledge against myself my iniquity to the Lord: and You forgave the wickedness of
my heart." And besides this, they ought not to forget that before Christ was seized, or Peter
denied Him, he had been a partaker of the body of Christ, and of His precious blood. "For He
took bread and blessed, and gave to them, saying, This is My body. And in like manner also of
the cup, saying, Drink you all of it: for this is My blood of the new covenant." Behold then,
manifestly, that after having been a partaker of the mystical eucharist, he fell into sin, and
received forgiveness upon his repentance. Let them then not find fault with the gentleness of
God: let them not think scorn of His love to mankind, but call to mind Him Who plainly says,
"The wickedness of the wicked shall not hurt him in the day wherein he turns away from his
iniquity." And when God thus offers us conversion on whatever day a man be willing to
practise it, why do they not rather crown with grateful praises Him Who aids them, instead of
foolishly, and, so to say, contumaciously opposing Him? for by so doing they bring
condemnation upon their own heads, and call down upon themselves inevitable wrath. For
the merciful God does not cease to be so; since, according to the voice of the prophet, "He
wills mercy.'" Let us therefore strive with all our might, lest we fall into sin, and lot a steadfast
love to Christ be fixed unchangeably in us while we say in the words of the blessed Paul, "Who
shall separate me from the love of Christ? Shall tribulation or distress, or persecution, or
famine, or nakedness, or peril, or sword? But if temptation assail us, and so it chance that we
prove but weak, let us weep bitterly; let us ask forgiveness of God: for He heals those that are
contrite; He raises up the fallen; He stretches out His saving hand to those who have gone
astray: for He is the Saviour of all, by Whom and with Whom to God the Father be praise and
dominion, with the Holy Spirit, for ever and ever, Amen. Sermon
Sermon 150.
22:63-71. And the men who held Him mocked and struck Him: and when they
had blindfolded Him, they asked Him, saying, Prophesy, who is he that struck
you? And many other things blasphemously spoke they against Him. And when
it was day, the council of the elders of the people, composed of the chief priests
and scribes, came together, and they led Him into their assembly: and they
said, If You are the Christ, tell us. And He said to them, If I tell you, you will not
believe: and if I also ask you, you will not return Me an answer. But hereafter
shall the Son of man sit on the right hand of the power of God. Then they all
said, Are You therefore the Son of God? And He said to them, You say that I am.

And they said, What further need have we of witness? For we ourselves have
heard of His mouth.
HERE too let the prophet Jeremiah say of the race of Israel, "Who will grant for my head to be
waters, and my eyes a fountain of tears, that I may weep for this people day and night?" For
what lamentation can suffice for those who fell into the pit of destruction because of their
wicked conduct to Christ, and for guilt so great, that not with words only did they grieve Him,
and mock Him with blasphemous cries, but even laid sinful hands upon Him, and made ready
for Him the snare of death? And so contumeliously did they treat him, wickedly making Him
their sport, as even to venture to smite Him: for so we have this day heard the holy evangelist
say, "For the men who held Him mocked and struck Him, saying, Prophesy, who is he that
struck You?" "But He, when He was reviled, reviled not again: and when He suffered, He
threatened not, but committed His cause to Him that judges righteously." Well therefore
might we utter that which was said of certain men by one of the holy prophets, "The heavens
were astonished thereat, and shuddered very greatly, says the Lord." For the Lord of earth and
heaven, the Creator and Artificer of all, the King of kings and Lord of lords, Who is of such
surpassing greatness in glory and majesty, the foundation of everything, and that in which it
exists and abides----"for all things exist in Him"----He Who is the breath of all the holy spirits
in heaven, is scorned like one of us, and patiently endures buffetings, and submits to the
ridicule of the wicked, offering Himself to us as a perfect pattern of longsuffering, or rather
manifesting the incomparable greatness of His godlike gentleness.
Or perhaps even He thus endures to rebuke the infirmity of our minds, and show that the
things of men fall as far below the divine excellencies as our nature is inferior to His. For we
who are of earth, mere corruption and ashes, attack at once those who would molest us,
having a heart full of fierceness like savage beasts. But He, Who in nature and glory
transcends the limits of our understanding and our powers of speech, patiently endured those
officers when they not merely mocked, but even struck Him. "For when they had blindfolded
Him, it says, and afterwards struck Him, they asked Him, Prophesy, who is he that struck
You?" They ridicule, as if He were some ignorant person, Him Who is the Giver of all
knowledge, and Who even sees what is hidden within us: for He has somewhere said by one of
the holy prophets, "Who is this that hides from Me counsel, and shuts up words in his heart,
and thinks that from Me he hides them? He therefore Who tries hearts and reins, and Who is
the Giver of all prophecy, how could He not know who it was that struck Him? But as Christ
Himself said, "Darkness has blinded their eyes, and their minds are blinded." Of them too
therefore may one say, "Woe to them that are drunken, but not with wine!" "For their vine is
of the vine of Sodom, and their tendril of Gomorrah."
But when at the dawn of day their wicked assembly was gathered together, He Who is the
Lord of Moses, and the Sender of the prophets, after having been thus lawlessly mocked, was
brought into the midst; and they asked if He were the Christ? O senseless Pharisee, if you ask
because you know not, surely until you had learnt the truth you ought in no wise to have
grieved Him, lest haply you should grieve God: but if you make pretence of ignorance, while
really you know well that He is the Christ, you must hear what the sacred Scripture says, "God
is not deceived."
But tell me, why do you question Him, and wish to learn of Himself, whether He be the
Christ? For it is easy enough to obtain the knowledge of Him from the law and the prophets.
Search the writings of Moses: you will see Him depicted there in manifold ways. For He was

sacrificed as a lamb: He vanquished the destroyer by His blood: and was prefigured also in
many other forms. Examine too the writings of the prophets; you will hear them proclaiming
His divine and wonderful miracles. "For then, they say, shall the eyes of the blind be opened,
and the ears of the dumb shall hear: then shall the lame man leap as a hart, and the tongue of
the stammerers shall be plain." And again, "The dead shall arise, and those who are in the
graves shall awake: for the dew from You is healing to them." Since therefore even you
yourselves see the perfect clearness of the accomplishment of the prophecies respecting Him,
why do you not rather acknowledge Him on the evidence of His divine miracles, and of His
ineffable works? And this too Christ Himself said to you; "The works which My Father gave
Me to do, those works bear witness of Me that He sent Me." And again, "If I had not done
among them the works which no other man did, they had not had sin: but now they have both
seen and hated both Me and My Father." The rulers therefore of the Jews, together with the
people under their charge, were in very truth unbelieving, and thoroughly without
understanding.
I think, however, that we ought to examine the words used by Christ: for they were a reproof
of the want of love to God of which the Scribes and Pharisees were guilty. When therefore they
ask whether He is in truth the Christ, and would learn this very thing, He says, "If I tell you,
you will not believe; and if I ask, you will not return an answer." Come therefore, and let me
explain to you, as to men glad to be taught, what the occasion was on which they heard, and
would not believe; and that on which they were silent when questioned. When Christ then
went up to Jerusalem, He found in the temple people selling sheep and oxen and doves, and
moneychangers sitting: and having made, it says, a kind of scourge of cords, He drove them
all out of the temple, saying, "Take these things hence: and make not My Father's house a
house of merchandize." Because therefore He called God His Father, those who were
sacrificing in the temple murmured and attacked Him, saying, "By what authority do You do
these things? And who gave You this authority?" And to this Christ replied, "I will also ask you
a word, which if you tell Me, I also will tell you by what authority I do these things. The
baptism of John, whence was it, from heaven, or from men? And they, it says, reasoned with
themselves, saying, If we say, From heaven, He will say to us, Why did you not believe him?
But if we say, Of men, we fear the multitude: for all held John as a prophet. And they
answered and said, We do not know. And Christ said thereto, Neither do I tell you by what
authority I do these things."
And on another occasion He asked them, saying, "What say you of Christ? Whose Son is He?
And they said, David's. And afterwards the Lord said to them, How therefore does David in
spirit call Him Lord, saying, The Lord said to my Lord, Sit You on My right hand, until I place
Your enemies as a footstool under Your feet. If therefore David call Him Lord, how is He his
Son?" And to this again they were silent. You see that Christ speaks truly when He says, "And
if I ask you, you will not return Me an answer."
You shall see too that the other declaration is equally true: and what is this? "If I tell you, you
will not believe." For the blessed John the Evangelist writes, that "it was the feast of the
dedication at Jerusalem, and it was winter: and Jesus was walking in the temple in Solomon's
porch. The Jews therefore came round about Him, and said to Him, How long will You lift up
our soul? If You are the Christ, tell us plainly. And Jesus answered them, I told you, and you
will not believe: the works that I do in My Father's name, they bear witness of Me; but you will
not believe."

And to make their condemnation more severe, in respect, I mean, of their refusing to believe
on Him, He further clearly sets before them His glory, saying, "But hereafter the Son of man
shall sit on the right hand of the power of God." When, He says, I was in form like to you,
though by nature and in truth the Son of God the Father, you made no account of Me. And yet
how was it not right that the excellent art of the dispensation in the flesh should not escape
your notice, inasmuch as you are learned in the law, and nurtured in the writings of Moses,
nor are the predictions of the holy prophets unknown to you. But since you have brought
yourselves to so great want of knowledge, and being filled with utter ignorance, recognise not
the mystery concerning Me, I tell you of necessity that there is granted you but a short and
narrow season for your pride and wickedness against Me, even until My precious cross. For
immediately after this I clothe Myself in honour: I ascend to the glory which I had from the
beginning: I am made even in the flesh the partner of God the Father on His throne, and
possess sovereignty over all, even though I have taken upon Me your likeness. When Christ
was thus speaking, the troop of Pharisees was inflamed with uncontrollable wrath: they catch
at the expression as a pretext for blasphemy, and accuse the truth itself: they say, that "no
longer need we any testimony," as being themselves the hearers of His words. And what then
had they heard Him say? O vile and senseless men, you wanted to learn whether He were the
Christ: He taught you therefore that by nature and in truth He is the Son of God the Father,
and with Him shares the throne of Deity. Therefore, as you confessed, henceforth you have no
need of testimony, for you have heard Him speak: hence might you best have learnt that He is
the Christ: and this would have proved for you the pathway to faith, had you only been one of
those who would know the truth. But they, making even the pathway of salvation an occasion
for their souls' ruin, understand not: senselessly they slay Him, keeping but one aim in view in
contempt of all law, and utter disregard of the divine commands: for it is written, "The holy
and the just you shall not kill." But they, as I said, paid no regard whatsoever to the sacred
commands, but rushed down, as it were, some steep descent, to fall into the snares of
destruction.
Such then was their conduct: but we offer our praises to God the Word, Who for our salvation
became man; by Whom and with Whom to God the Father be praise and dominion, with the
Holy Spirit, for ever and ever. Amen.
Sermon 151.
23:1-5, 18, 19. And the whole multitude arose and led Him to Pilate. And they
began to accuse Him, saying, We found this man perverting our people, and
forbidding to give tribute to Caesar, and saying of Himself that He is Christ, a
King. And Pilate asked Him, saying, Are You the King of the Jews? And He
answered him, and said, You say. Then said Pilate to the chief priests and the
multitudes, I find no cause at all in this Man. But they vehemently asserted,
that He perverts the people, teaching in all Judaea, and having begun from
Galilee even to this place. And they cried out, the whole multitude at once,
saying, Away with this Man, and release to us Barabbas: who for some sedition
made in the city and for murder was cast into prison.
A disgraceful malady, my brethren, is want of understanding and folly of heart, accompanied
by the inventions of base thoughts, which lead men on to every thing that is wicked, and often
even make us sin against the glory of God. And this we can see was the case with the
synagogue of the Jews; for they sinned against Christ, and therefore they have suffered all

misery, being condemned by the just sentence of God to that fate to which they brought Him,
Who would have raised them up to life. For they led Jesus to Pilate, and were themselves too
delivered up to the hosts of the Romans, who took all their land captive, and stormed also
their city which previously had been the holy and the noble, and gave those who were dwelling
therein as a prey to sword and fire. In them therefore were fulfilled the predictions of the holy
prophets: for one says, "Woe to the wicked: evils shall happen to him, according to the works
of his hands." And another, "As you have done, so shall it be done to you: your retribution
shall be recompensed upon your head."
But let us see what was the manner of their wickedness, and what also they said to Pilate,
when framing their accusations against our common Saviour Christ. "We found this man
perverting our people, and forbidding to give tribute to Caesar, and saying of Himself that He
is Christ a King." And yet, but a short time before He was tried by you, and of questions such
as this no point was raised; only He was asked, whether He were the Christ. This it was which
you then sought to learn, and beside it absolutely nothing. And so, meeting your questions, He
sought to show both that He is the Christ, and that by nature and truly He is the Son of God
the Father. For He said, "You shall see the Son of man sitting on the right hand of power."
And tell me, I pray, whose is it to sit with the Father, but His Who by nature is the Son? For of
all that is made nothing whatsoever may boast of sitting on the throne of Deity: for every
created being is put under the feet of the divine and supreme nature, Which rules over all, and
transcends every thing whatsoever which has been brought into being. God the Father alone is
set upon the throne high and lifted up, but He shares His seat with the Son, Who is ever with
Him, and sprang by nature from Him. You had obtained therefore for yourselves by your
question the full assurance that He is the Christ. But in your eagerness to accuse of blasphemy
Him Who had revealed to you His glory, you said, "Why need we any further witnesses? for
we have heard from His mouth." And how then forgetting all this, or rather in your malice
passing by those things for which He was judged by you, make you an array of charges of an
entirely different nature, saying, "We found this man perverting our people?" Tell us in what
this perversion consisted! What He taught was repentance. Where did He forbid to give
tribute to Caesar? In reality you sent certain of your body to Him, with those who are called
Herodians, to tempt Him, saying, "Teacher, is it lawful to give tribute to Caesar, or not?" And
thereupon Christ said to them, "Show me a denarius of the poll tax: and asked, Whose is the
image and superscription on the denarius which you have brought? And when they replied;
Caesar's, He said, Give to Caesar the things that are Caesar's, and to God the things that are
God's." Where then did He forbid to give tribute to Caesar? But their sole purpose was to
bring down to death Him Who was raising them up to life. This was the object of their
stratagems, and of the base deeds which they contrived, and of the falsehoods they invented,
and the bitter words which ran from their wicked tongue. And yet the law loudly proclaims to
you, "You shall not bear false witness against your neighbour." And again, "The holy and the
just you shall not kill."
At language thus unbridled in its violence God in his anger has somewhere said, by one of the
holy prophets, "But draw you near, you wicked children, you seed of adulterers and the harlot:
at Whom made you merry? and against Whom opened you your mouth? and against Whom
sent you forth your tongue? Are you not sons of perdition; and an iniquitous seed?" And the
prophet David also somewhere describes them in the Psalms, thus addressing God the Father
in heaven, "Scatter them in Your might, and restrain them, O Lord, my helper. The sin of their
mouth is the word of their lips, and they shall be taken in their pride." For having given loose
to their unbridled tongue against Christ, and, so to speak, "lifted up their horn on high, and

spoken iniquity against God," as it is written, they fell in their pride. Surely it was their duty,
priding themselves as they did upon their knowledge of the divine laws, to have remembered
that God says, "The pious and the just you shall not kill:" but they had no regard whatsoever
to the respect due to the law, but being led on by an unrestrainable impetuosity into
whatsoever pleased themselves alone, without examination of its nature, they invented
numerous charges, heaping up against Christ accusations which were neither true nor capable
of being proved. But they were convicted of being even more wicked than an idolater. For
Pilate, acquitting Jesus of all blame, openly said, "I find no cause at all in this Man:" and this,
not once only, but three times.
"But they vehemently protested, He perverts the people, "teaching in all Judaea, and having
begun from Galilee (continues) even to this place." Again they change from their former
accusations, and invent pretexts for laying sins to His charge, and gather fresh opportunities
for slandering Him. "For He perverts, they say, the people, teaching throughout all Galilee
even to this place." But while they accuse Him of teaching, they are silent as to what He
taught, being afraid, I imagine, lest perhaps even Pilate himself should be found among the
number of the believers. For if he had heard Christ unfold His mystery, he might have ceased
perhaps from serving henceforth gods falsely so called, as having admitted the light of the true
knowledge of God to dwell within him, and possessing in his mind and heart the medicine of
that sacred and saving message which is by Christ. For what were the doctrines of Christ? He
called to the true knowledge of God them that were in error, and serving the creature in His
stead. Whoever drew near to Him He desired should be resplendent with the glories of
righteousness; that they should be irreproachable and good; gentle and merciful; wise and
holy; of upright and blameless lives. With great cunning therefore they say that He taught, but
were silent as to the nature of His doctrines. But even when so speaking, Pilate rebuked them,
excusing himself, and saying, "I find no cause at all in Him." " For you have brought me, he
says, This Man, as one Who upturns the people, and behold, I having tried Him in your
presence, have not found in This Man any cause of those things whereof you accuse Him. No,
nor yet Herod: for he has sent Him back to us: and, behold, nothing is done by Him worthy of
death." Lo! those who know the divine laws, and with haughty countenance say, "We are
Moses' disciples," beseech that He may be condemned to death, Who is guilty of no base
action, yes, rather Who is the Head and Teacher of all piety, and Who renders those who
believe in Him skilful in every virtue: and when he whose duty it was to judge Him acquitted
Him, to make their doom of torment more severe, they earnestly beg that He Who was guilty
of no base deed might suffer as from them the penalty of death. " For the whole multitude
cried out, saying, Away with this Man: but loose to us Barabbas." Plainly therefore "they
denied the Holy and the Just, and, as the blessed Peter says, asked for a murderer to be
granted to them," that they might be sharers of his lot, and partners in his guilt. And this it
was their lot to suffer. For they were given up to destruction and slaughter, and perished
together with their whole race. "For they cried out, it says, saying, Crucify Him, crucify Him."
And this their unholy cry the Lord blamed, saying, by the voice of Jeremiah, "I have left My
house, I have abandoned My inheritance: I have given My dearly beloved, My soul, into the
hand of her enemies. My inheritance has become to Me like a lion in a thicket: it has uttered
its voice against Me; therefore I have hated it." It was hated therefore because as a lion it
sprang upon Christ, and uttered a cruel and pitiless cry against Him: but we praise Christ,
Who for our sakes and in our stead suffered in the flesh: by Whom and with Whom to God the
Father be praise and dominion, with the Holy Spirit, for ever and over. Amen.

Sermon 152.
23:24-31. And Pilate gave sentence that their request should be done. And he
released him who for sedition and murder was cast into prison, for whom they
asked: but he delivered Jesus to their will. And as they led Him away, they laid
hold upon Simon, a Cyrenian, coming out of the country; and on him they laid
the cross to carry it after Jesus. And there followed Him a great company of
people, and of women, who bewailed and lamented Him. And Jesus turned
Himself to them, and said, Daughters of Jerusalem, weep not for Me, but weep
for yourselves and your children. For behold the days come, in which they shall
say, Blessed are the barren, and the wombs that never bare, and the paps that
never gave nurture. Then shall they begin to say to the mountains, Fall upon
us: and to the hills, Cover us. For if they do these things in a green tree, what
shall be done in the dry?
"THE fear of God is an abomination to evildoers:" and the saying is true; for the sacred
Scripture cannot lie. For the desire to live in an upright and holy manner is altogether alien
from those who love wickedness: and because the violence of their passions attacks thorn like
a savage beast, they will not listen to the words of those who admonish them, but reckon as
their enemies whoever would instruct them in the duty of living well. It was this feeling which
made the Jewish multitudes hate Christ: and yet what He summoned them to was salvation,
and the forgiveness of sin: to a mode of life worthy of admiration: to a righteousness superior
to the law; and to a spiritual service higher than types and shadows.
They had brought the holy One and the Just to Pilate, uttering against Him language violent
and unrestrained, and pouring forth falsely-invented accusations: and so long did they persist
in the vehemence wherewith they accused Him, that at length Pilate gave sentence that it
should be as they desired, although he had publicly said, "I find no wickedness in this man."
But they, it says, cried out, "Away with Him, crucify Him." For this very cry, unmerciful and
unlawful, the Lord had reproved them by the voice of the prophet Isaiah; for thus it is written,
"For the vineyard of the Lord of hosts, a plant new and beloved, is the man of Judah: and I
looked that he should do justice, but he wrought iniquity: and not righteousness, but a cry."
And in another place He said of them, "Woe to them, in that they have gone far from Me:
wretched are they, for they have sinned against Me: but I redeemed them, and they spoke
falsely against Me." And again, "Their princes shall fall by the sword, because of the rudeness
of their tongue."
Pilate therefore, it says, gave sentence that what they desired should be done: but better for
them had it been, if the will of Pilate had prevailed, and the sentence had been, to set the Lord
free from all fault, and to deliver the Innocent and the Just from His bonds. But they resisted,
and vehemently opposed, and so gained a victory that was the mother of their undoing; that
prepared for them the snare; that was the nurse of their ruin; and affianced them to severe
and inevitable misery.
Yet here behold, I pray, that rebellious serpent driven from his empire over us all, and digging
for himself and the wicked hosts that serve him the pit of destruction. For as the Psalmist
says, "The heathen are caught in the destruction they have made: in the snare which they set
is their own foot taken. The Lord is known as executing judgments: in the works of his hands
is the sinner taken." For the works of his hands proved his snare, and "he fell into the pit that

he had made: and his labour returned upon his head, and his iniquity descended upon his
own pate:" for he was driven away, as I said, from his pride over us. And this the Saviour has
taught us: for when He was about to endure for us His saving passion, He said, "Now is the
judgment of this world: now is the prince of this world cast out. And I, if I be lifted up from
the earth, shall draw all men to Me," He led Jesus therefore to the cross, that being lifted up
He might draw all men to Him, and that thus he might be left stripped of his worshippers,
who in the height of his pride had ventured to say, "The whole world will I hold in my hand as
a nest, and as eggs that are left will I take it up, and there is no one shall escape from me, or
speak against me." You did not expect then that any one would rise up against you when you
were seizing what was not your own. The prophets however dared to do so, though by your
instigations the Israelites were incited continually to violence and foul murders. Then there
rose up against you and spoke against you the Lord of all, having taken the form of a slave;
appearing in prophetic measure, though the Giver of all prophecy and knowledge; in lowliness
of glory, though high and transcending all; in weakness such as ours, though the Lord of
hosts. And you did not recognise the Saviour, and as the prophet Jeremiah says, "You were
found and caught, because you stood up against the Lord." And how were you caught? In that
those who were in darkness and the ignorance which you caused received light; those who
wandered in error were brought into the right way; your harsh and overbearing dominion fell;
the sting of sin was done away; and death was slain by Christ's death. Such are the benefits
wrought for us by the Redeemer's passion. Lead therefore, yes, lead Jesus to the cross that
shall be your ruin: pile up for yourself the inextinguishable flame: dig the pit into which you
shall be cast, being trampled under foot of those that fear Him. If you behold Him crucified
and hung upon a tree, and laugh therefore; you shall see Him, and that soon, risen from the
dead, and then shall you wail for death because it has fallen. Weep without restraint at the
sight of destruction overthrown: weep as He refashions man's nature to life; as He reduces sin
into subjection which with you had savagely tyrannized over us: and henceforth no more
accuse any one who is weak; "for it is God That justifies: who is he that condemns?" and as the
Psalmist says, "All iniquity shall stop its mouth."
The Redeemer therefore was led to His saving passion: but they laid His cross, it says, upon
Simon the Cyrenian. Another holy evangelist, however, tells us that the Lord Himself carried,
the tree: and necessarily both the one and the other are true. For the Saviour indeed bore the
cross, but in the middle of the way perhaps the Cyrenian met them, and they seized him, and
made him carry it instead. And there is an important reason for the fact, that Christ the
Saviour of all did carry the cross: for it is said of Him by the voice of Isaiah, that "to us a Child
is born: a Son also is given us, Whose government is upon His shoulder." For His government
was the cross, by which He became King over the world, if so be that it is true that " He
became obedient to the Father to death, even the death of the cross: for this reason God also
has greatly exalted Him, and given Him a name that is above every name, that at the name of
Jesus Christ every knee should bow, of things in heaven, and things in earth, and of things
under the earth: and every tongue shall confess that Jesus Christ is Lord to the glory of God
the Father."
And this also, I think, it is important here to observe, that when the blessed Abraham went up
to the mountain that had been shown him, that there he might sacrifice Isaac, according to
God's command, he laid the wood upon the lad; and he was a type of Christ carrying His own
cross upon His shoulders, and going up to the glory of His passion. For that His passion was
Christ's glory, He has Himself taught us, saying, "Now is the Son of man glorified, and God is

glorified in Him, If God be glorified in Him, God shall also glorify Him in Himself, and shall
immediately glorify Him."
He was going therefore to the place of crucifixion: and there followed Him women weeping, as
well as many others. For constantly, so to speak, the female sex is given to tears, and of a
disposition ready to sink at the approach of aught that is sorrowful. 'But, O daughters of
Jerusalem, He says, stay those tears on My account: cease your wailings: and weep rather for
yourselves, and your children: for the days, He says, shall come, in which barrenness shall be
preferable to women than to have borne children." How, or in what manner? Because when
the war fell upon the country of the Jews, they all perished utterly, small and great: and
infants with their mothers, and sons with their fathers, were destroyed without distinction.
Then, He says, shall men count it above all price to be crushed under hills and mountains; for
in extreme miseries those misfortunes which are less severely cruel become, so to speak,
desirable. "For if, says He, they do these things in a green tree, what shall be done in the dry?"
But it is worth our while to see what the Saviour's meaning is in these words. For the saying is
shaped in the form of a parable, or an example rather, but is pregnant with a
spiritual signification: and it intends, I think, to suggest perhaps what follows. He calls
Himself the green tree, that namely which has leaves and fruit and flowers. But His fruits were
doctrines and exhortations and the manifestation of a godlike power in His divine and
ineffable miracles. For which of His works is not more than our admiration can equal? He
raised the dead to life, He cleansed lepers, He healed the blind, and the other deeds He
wrought are such as arouse in us the most perfect praise. But though these were His works,
yet did the Roman officers, or rather Pilate who condemned Him, and passed upon Him an
unjust sentence, inflict upon Him these cruel mockeries. When therefore, He says, the Roman
commanders have inflicted upon Me such things, though they see Me adorned with such great
glory and praise, what will they do to Israel, perceiving him to be a dry and fruitless stock? For
in him they will behold nothing admirable, for the sake of which he might perchance have
been counted by them worthy of honour and mercy. Plainly they will burn him with fire,
without showing him mercy, yes rather he will suffer the cruelties prompted by savage rage.
For such were the miseries into which the Israelites fell, when God, Who judges righteously,
exacted of them the punishment of their wickedness against Christ. But upon us, who have
believed in Him, Christ bestows grace and blessing; by Whom and with Whom to God the
Father be praise and dominion, with the Holy Spirit, for ever and ever. Amen.
Sermon 153.
23:32-43. And there were led also two others, who were malefactors, to be put
to death with Him. And when they came to the place which is called a skull,
there they crucified Him and the malefactors, one on the right hand and the
other on the left. And dividing His garments, they cast lots. And the people
stood looking on. And the rulers also derided Him, saying. He saved others; let
Him save Himself if This is the Christ the elect of God. And the soldiers also
mocked Him, coming to Him, and offering Him vinegar, and saying, If You are
the King of the Jews, save Yourself And there was also a writing written over
Him, This is the King of the Jews. And one of the malefactors which were
hanged blasphemed Him, saying, If You are the Christ, save Yourself and us.
But the other answered rebuking him, and said, Do you not fear God, seeing
you are in the same condemnation? And we indeed justly; for we receive the

due retribution of our deeds: but this man has done nothing that is hateful. And
he said, Jesus, remember me when You come in Your kingdom. And Jesus said
to him, Verily I say to you, To-day shall you be with Me in paradise.
THE blessed Paul counts the mystery of the incarnation of the Only-begotten worthy of all
admiration, and, so to speak, is in amaze at the wisdom and excellence of the plan of
salvation, saying, "O the depth of the riches both of the wisdom and the knowledge of God."
For consider how the Saviour of all and Lord, by Whom the Father brought all things into
existence, refashions man's nature, restoring it to that which it was in the beginning by
becoming Himself like to us, and bearing our sufferings for our sakes. For the first man was
indeed in the beginning in the paradise of delight, being ennobled by the absence both of
suffering and of corruption: but when he despised the commandment that had been given
him, and fell under a curse and condemnation, and into the snare of death, by eating the fruit
of the forbidden tree, Christ, as I said, by the very same thing restores him again to his
original con-dition. For He became the fruit of the tree by having endured the precious cross
for our sakes, that He might destroy death, which by means of the tree had invaded the bodies
of mankind. He bore suffering that He might deliver us from sufferings: "He was despised and
not esteemed," as it is written, that He might make us honourable: He did no sin, that He
might crown our nature with similar glory: He Who for our sakes was man submitted also to
our lot; and He Who gives life to the world submitted to death in the flesh. Is not therefore the
mystery profound? Must we not own that the dispensation is more than language can
describe? What doubt can there be of this? Let us therefore, as we offer Him our praise, repeat
that which was sung by the Psalmist's harp; "How great are Your works, O Lord! in wisdom
have You made them all."
When therefore He hung upon the precious cross, two thieves were hung with Him. And what
follows from this? It was verily mockery as far as regards the object of the Jews; but the
commemoration of prophecy: for it is written, that "He was also numbered with the
transgressors." For our sakes He became a curse, that is, accursed: for it is written again, that
"Cursed is every one that hangs on a tree." But this act of His did away with the curse that was
upon us: for we with Him and because of Him are blessed. And knowing this, the blessed
David says: "Blessed are we of the Lord, Who made heaven and earth:" for by His sufferings
blessings descend to us. He in our stead paid our debts: He bore our sins; and as it is written,
"in our stead He was stricken." "He took them up in His own body on the tree:" for it is true
that "by His bruises we are healed." He too was sick because of our sins, and we are delivered
from the sicknesses of the soul. He bore derision, and mockeries, and spittings: for the rulers
of the synagogue of the Jews scoffed Him, shaking their polluted heads, and pouring out upon
Him bitter laughter, as they said, "He saved others: let Him save Himself, if He is the Christ."
But if you did not really believe that He was the Christ, why did you kill Him as the heir? Why
did you wish to seize His inheritance? If He saved others, and you know that this indeed was
so, how could He want the power to save Himself from your hands? You heard in the temple
those whose office it was to sing and recite in chorus constantly chanting; "They pierced My
hands and My feet: they counted all My bones: and themselves watched and gazed at Me.
They divided My garments among them, and on My clothing did they cast the lot." And again,
"They gave gall for My eating, and for My thirst they gave Me vinegar to drink." Since then
you were learned in the law,----for such you considered yourself to be,----how came you to
leave prophecy, and what had been foretold concerning these things unexamined? It was your
duty to have enquired Who it was That spoke these things; to Whose person, I mean, you
should have referred these verses. You heard your great chieftain Moses foretelling the

savageness of your attacks: for he said, that "you shall see your Life hanging upon a tree:" you
shall see, that is, Him Who is the cause of life, or rather Life Itself, hung upon a tree. And how
then did you entirely disregard the prophecy of Moses, of whom you made so great boast? For
we have heard you expressly declaring, "We are Moses' disciples." Tell me what you mean by
shaking your head at Him? Is it the meek endurance of the Sufferer that you despise? or is it
to prove the stony hardness of your mind? Are you eager to subject the Prince of Life to the
death of the flesh? Why meddle you with holy cares? Why purpose you a counsel that you will
not be able to establish? "He that dwells in heaven shall laugh at them: and the Lord shall
deride them," as it is written.
Two thieves therefore were hanged with Him, as I said, in mockery even of the passion which
brings salvation to the whole world: but of these, the one, it says, resembled in his conduct the
impiety of the Jews, belching forth the same words as they did, and giving free utterance to
blasphemous expressions. "For if, says he, You be the Christ, save Yourself, and us." But the
other, following a different course, is justly worthy of our admiration: for he believed in Him:
and while suffering so bitter a punishment, he rebuked the vehement outcries of the Jews, and
the words of him who was hanging with him. He "confessed his sin, that he might be
justified:" he became the accuser of his own wicked ways, that God might remit his guilt; for it
is written, "I said that I will confess of myself my iniquity to the Lord, and You forgave the
wickedness of my heart." He bore to Christ a blameless testimony, and reproved the Jewish
want of love to God, and condemned the sentence of Pilate: "for This Man, he says, has done
nothing that is hateful." O how beautiful is this confession! how wise the reasonings, and how
excellent the thoughts! He became the confessor of the Saviour's glory, and the accuser of the
pride of those who crucified Him. What reward therefore did he receive? Of what honours was
he counted worthy? Or what benefit did the thief gain who was the first to profess faith? He lit
upon a treasure worth the having: he became rich unexpectedly, and possessed of every
blessing: he won the inheritance of the saints, and to have his name written above, in heaven:
he was in the book of life who was bearing the sentence of death, and is numbered with the
dwellers in the city that is above.
And let us look at his most beautiful confession of faith. "Jesus, he says, remember me when
You come in Your kingdom." You see Him crucified, and call Him a king: Him Who was
bearing scorn and suffering, you expect to come in godlike glory: you see Him surrounded by
a multitude of the Jews, and the wicked gang of the Pharisees, and Pilate's band of soldiers,---all these were mocking Him, and no single one of them confessed ...
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[Here the Syriac finally stops altogether. A table of contents prefixed to part 2
of the Syriac indicates that there were originally only three more sermons in
the manuscript: namely, Sermon CLIV. on 23:44 ff.; Serm. CLV. on 23:54 ff.;
and Serm. CLVI. on c. 24:36 ff. S. Cyril therefore must have passed over most of
the circumstances of Christ's resurrection and ascension, or have referred to
them very briefly.
The fragments that follow are taken from Mai, though probably some portion
of it does not belong to the Commentary.]
Fragments of sermons 154, 155 and 156.
23:44. There was darkness over all the land.
He who excels all created things, and shares the Father's throne, humbled Himself to
emptying, and took the form of a slave, and endured the limits of human nature, that He
might fulfil the promise made of God to the forefathers of the Jews: but they were so obdurate
and disobedient as even to rise up against their Master. For they made it their business to
deliver the Prince of life to death, and crucified the Lord of glory. But when they had affixed to
the cross the Lord of all, the sun over their heads withdrew, and the light at midday was
wrapped in darkness, as the divine Amos had foretold. For there was "darkness from the sixth
hour until the ninth hour:" and this was a plain sign to the Jews, that the minds of those who
crucified Him were wrapped in spiritual darkness, for "blindness in part has happened to
Israel." And David in his love to God even curses them, saying, "Let their eyes be darkened,
that they may not see."
Yes! creation itself bewailed its Lord: for the sun was darkened, and the rocks were rent, and
the very temple assumed the garb of mourners, for its "veil was rent from the top to the
bottom." And this is what God signified to us by the voice of Isaiah, saying, "And I will clothe
the heaven with darkness, and wrap it around with sackcloth."
23:47. And when the centurion saw what was done, he glorified God.
Again observe, I pray, that no sooner had He endured the passion upon the cross for our
sakes, than He began to win many to a knowledge of the truth: "for the centurion, it says,
when he saw what had happened, glorified God, saying, that truly This Man was righteous."
And certain Jews also struck upon their breasts, being pricked doubtless by their consciences,
and looking up with the eyes of their mind to the Lord, and it may he perhaps clearing
themselves of their impious conduct against Christ by crying out against those who crucified
Him, even though they dared not do so openly, because of the impiety of the rulers. With
truth therefore did our Lord say, "When I have been lifted up from the earth, I shall draw all
men to Me."
23:55. And women also followed, who had come with Him from Galilee.
Wise women followed our common Saviour Christ, gathering whatever was both useful and
necessary for faith in Him. And when He gave His flesh as a ransom for the life of us all, they
wisely betook themselves to tend His body: for they supposed that the corpse would continue
in the grave.

24:4. It came to pass, as they were perplexed at this.
THE women came to the sepulchre, and when they could not find the body of Christ,----for He
had risen,----they were much perplexed. And what followed? For their love's sake to Christ,
and their earnest zeal thereunto, they were counted worthy of seeing holy angels, who even
told them the joyful tidings, and became the heralds of the resurrection, saying, "Why seek
you the living among the dead? He is not here, but is risen." For the Word of God ever lives,
and is by His own nature Life: but when He humbled Himself to emptying, and submitted to
be made like to us, He tasted death. But this proved to be the death of death: for He arose
from the dead, to be the way whereby not Himself so much but we rather return to
incorruption. And let no one seek Him Who ever lives among the dead; for He is not here,
with mortality, that is, and in the tomb: but where rather is He? in heaven plainly, and in
godlike glory. And more firmly to settle the faith of the women in these things, they recall to
their minds what Christ had said, that "He must necessarily be given up into the hands of
sinners, and suffer, and the third day rise again."
Angels too brought the joyful tidings of the nativity to the shepherds in Bethlehem, and now
they tell His resurrection: and heaven yields its service to proclaim Him, and the hosts of the
spirits which are above attend the Son as God, even when He had become flesh.
24:9. And they returned from the sepulchre, and told all these things to the
eleven and to all the rest.
The women having been taught the mystery by the voice of angels, run to tell these things to
the disciples. For it was fitting that this grace, though so splendid, should be granted to
women. For she who of old was the minister of death is now freed from her guilt by
ministering to the voice of the holy angels, and by being the first both to learn and tell the
adorable mystery of the resurrection. The female sex therefore gained both acquittal from
their reproach and the reversal of their curse. For He Who of old had said to them, "In pains
shall you bear children," gave them deliverance from their misfortune, by having met them in
the garden, as another Evangelist mentions, and said, Hail. To the holy apostles however the
account of the resurrection seemed absolutely but an idle tale, and falsehood; for even they
did not know the inspired Scripture, and so they were incredulous, and mocked at the news
and rejected it.
How did the disciples in John's Gospel, having heard Mary, and having run to the sepulchre,
believe? For to this also the Scripture bears witness in their behalf, saying, "When therefore
they entered, the other disciple who came first to the sepulchre both saw and believed." But in
Luke it is said, "And they returned from the sepulchre, and told all these things to the eleven
and to all the rest,----it was Mary Magdalene, and Joanna, and Mary the wife" of James, and
the rest with them, who told these things to the apostles, ----and they disbelieved them."
24:13. Behold two of them went that same day to a village.
As two of the disciples walk to a village called Emmaus, they conversed with one another
concerning Christ, regarding Him as no longer living, but mourning Him as dead. And as they
conversed, Jesus Himself drew near and went with them, without being recognised by them,
"for their eyes were held that they should not know Him. And He says to them, "What is it, I
pray, of which you converse with one another as you walk thus mournfully? And one of them

whose name was Cleopas answered and said, Are You only a stranger in Jerusalem," &c. And
then they tell Him of the rumours of the resurrection brought by the women, and of that by
Peter, but believe them not. For by saying, "And women also astonished us, who found not the
body," they show that they had not been induced to believe the news, nor regard it as true
tidings, but as a cause of trouble and astonishment: and Peter's testimony, who had seen only
the linen bandages at the sepulchre, they did not consider as a trustworthy proof of the
resurrection, because he did not say that he had seen Him, but inferred that He had risen
from His being no longer there. And you must know that those two belonged to the number of
the seventy, and that Cleopas' companion was Simon,----not Peter, nor he of Cana,----but
another of the seventy.
24:27. Having begun from Moses and from all the prophets.
In this discourse the Lord shows that the law was necessary to make ready the way, and the
ministry of the prophets to prepare men for faith in this marvellous act, that so when the
resurrection really took place, those who were troubled at its greatness might remember what
was said of old, and be induced to believe. He brings forward therefore Moses and the
prophets, interpreting their hidden meaning, and making plain to the worthy what to the
unworthy was obscure, so settling in them that ancient and hereditary faith taught them by
the sacred books which they possessed. For nothing which comes from God is without its use,
but all and several of them have their appointed place and service. In their due place servants
were sent before to make ready for the presence of the Master, by bringing in beforehand
prophecy as the necessary preparative for faith, that, like some royal treasure, what had been
foretold might in due season be brought forward from the concealment of its former
obscurity, being unveiled and made plain by the clearness of the interpretation. Having thus
then stirred up their minds by the writings of the law and the prophets, He afterwards more
plainly sets Himself before them, when, having consented to their request to go with them to
the village, He took bread, and blessed it, and brake, and divided it among them. " For their
eyes, it says, "were held that they might not know Him," until namely the word had entered
stirring up their heart to faith, and then, rendering what they had before heard and believed
visible, He offered them the sight seasonably after the hearing. He does not, however,
continue with them, for "He vanished, it says, out of their sight." For our Lord's relation to
men after His resurrection does not continue the same as before, for they too have need of
renovation, and a second life in Christ, that the renewed may associate with the renewed, and
the incorruptible approach the incorruptible. For which reason, as John tells us, He did not
permit Mary to touch Him, until He should go away and return again.
24:33. They rose up that same hour.
Cleopas, it says, and his companions, rose up that same hour, the same of course in which
Jesus had vanished out of their sight, and returned to Jerusalem: but it does not say that they
found the eleven gathered together that same hour, and told them what had happened
concerning Jesus, but this took place on the fortieth day after His resurrection, on which day
He was also taken up. This evangelist therefore has omitted the events which took place in the
intervening time, and which Cleopas and his companions found the eleven discussing in
private, and saying, that "the Lord is risen, and has been seen by Simon:" and of him he has
not mentioned either where, or when, or how this took place. It was during these days that
those events also took place which were done in Galilee, and which Matthew has recorded.

24:36. Jesus Himself stood in the midst of them.
And now, keeping to the order of events, we say, that the account of the resurrection having
already reached the apostles from many quarters, and their desire to see Him having thus
been roused, He comes according to their desire, and stands visible and revealed before them
as they seek for and expect Him. And no longer does He appear to them with their eyes held,
nor converse with them as concerning some other person, but permits them to see Him
plainly, and bids them be of good cheer. But they even so were in doubt and affright; for they
thought that they saw not Himself, but some apparition and shadow: but He quiets the
perturbation occasioned by such thoughts, addressing them with His usual and customary
speech, and saying, "Peace be to you."
24:38. He said to them, Why are you troubled? and why do reasonings arise in
your hearts?
To convince them firmly and indubitably, that He is the same Who suffered, He immediately
shows that being God by nature, He knows what is hidden, and that the tumultuous thoughts
within them escape Him not: for He said, "Why are you troubled? And this is a very plain
proof that He Whom they see before them is not some other person, but the very same Whom
they had seen both suffering death upon the cross and laid in the tomb, even Him Who sees
reins and heart, and from Whom nothing that is in us is hid. This therefore He gives them as a
sign, His knowledge namely of the tumult of thoughts that was within them. And to prove
moreover in another way that both death is conquered, and that human nature has put off
corruption in Him as the foremost, He shows His hands and His feet, and the holes of the
nails, and permits them to handle Him, and in every way convince themselves that the very
body which had suffered was, as I said, risen. Let no one therefore cavil at the resurrection:
and though you hear the sacred Scripture say of the human body, that "it is sown an animal
body, it is raised a spiritual body," do not deny the return even of human bodies to
incorruption. For as the animal is that which follows after, and is subject to animal, that is, to
fleshly lusts, so also the spiritual is that which submits itself to the will of the Holy Spirit. For
after the resurrection from the dead, there will be no longer the opportunity for carnal
affection, but, the goad of sin will be entirely powerless. That very (body) therefore which has
been brought down to the earth, shall be clothed with incorruption.
That the disciples therefore might be quite sure that it is the very same Who suffered and was
buried and rose again, He shows, as I said, both His hands and feet: and He bids them be fully
convinced that it is not a spirit, as they thought, but rather in very truth a body, saying, "And
you see that a spirit has not flesh and bones, as you see Me have." For a shadow and spirit and
apparition merely could not endure the touch of the hand.
Having then, as we have said, shown His hands and feet to the disciples, the Lord fully
convinced them that the body which had suffered had risen: but, to produce in them still
further a yet more firmly-settled faith therein, He asked for something to eat. And what was
brought was a piece of broiled fish, which He took and ate in the presence of them all. Now
this He did for no other reason than clearly to show them that He Who had risen from the
dead was the same Who in old time had eaten and drunk with them during the whole period
of the dispensation, and conversed with them as a man, according to the prophet's voice:
intending them to perceive that the human body does indeed need sustenance of this kind,
but a spirit by no means so. Who therefore that claims to be faithful, and receives

unhesitatingly the witness of the holy evangelists, can any longer listen to the fictions of
heretics, can any longer endure the apparition-mongers? For the power of Christ surpasses
human enquiry, nor is it on the level of the understanding of ordinary events. He ate then a
piece of fish because of the resurrection: but the natural consequences of eating by no means
followed in the case of Christ, as the unbeliever might object, knowing that "whatsoever enters
in at the mouth, must necessarily be cast out and go into the draught." But the believer will
admit no such cavils into his mind, but leave the matter to the power of God.
24:45. Then He opened their mind to understand the Scriptures.
When He had quieted their reasonings by what He said, by the touch of their hands, and by
partaking of food, He then opened their mind to understand, that "so it was necessary for Him
to suffer," even upon the wood of the cross. The Lord therefore recalls the minds of the
disciples to what Me had before said: for He had forewarned them of His sufferings upon the
cross, according to what the prophets had long before spoken: and He opens also the eyes of
their heart, so as for them to understand the ancient prophecies.
The Saviour promises the disciples the descent of the Holy Spirit, which God had announced
of old by Joel, and power from above, that they might be strong and invincible, and without
all fear preach to men everywhere the divine mystery.
He says to them now that they had received the Spirit after the resurrection, "Receive you the
Holy Spirit," and adds, "But tarry you at Jerusalem, and wait for the promise of the Father,
which you have heard of Me. For John indeed baptized with water, but you shall be baptized
with the Holy Spirit;" in water no longer, for that they had received, but with the Holy Spirit:
He does not add water to water, but completes that which was deficient by adding what was
wanting to it.
Having blessed them, and gone a little in advance, He was carried up to heaven, that He might
share the Father's throne even with the flesh that was united to Him. And this new pathway
the Word made for us when He appeared in human form: and hereafter in due time He will
come again in the glory of His Father with the angels, and will take us up to be with Him.
Let us glorify therefore Him Who being God the Word became man for our sakes: Who
suffered willingly in the flesh, and arose from the dead, and abolished corruption: Who was
taken up, and hereafter shall come with great glory to judge the living and the dead, and to
give to every one according to his deeds: by Whom and with Whom to God the Father be glory
and power with the Spirit for ever and ever. Amen.
PRAISE GOD.

	
  

